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Course requirements for
SYSTEMATIC THEOLOGY

Minimum required attendance for this course is 28 weeks.
Minimum required attendance per lesson in the course will be 3 weeks.
After completing each lesson, return to the course main page to access the Lesson test.

You are required to look up the answer to every question missed on every test; and you are
to do so whether you pass or fail the test. You are not to start your attendance for the next
lesson until you have fulfilled this requirement.

You are required to look up every scripture referenced in the textbook in your KJV Bible.
This is only required where the actual reference is given. Where a quote is given without the
inclusion of the actual reference, then you are not required to look up that quote in your Bible.
If, however, any part of the reference is given, even just the name of the Bible book, then you
are to institute a manual search in your concordance or an electronic search in a computer Bible
program keyed on a main word or on several main words from the quote and find the scripture
and read it in your KJV.

REQUIRED AMOUNT of STUDY: You are to give a minimum of 1 hour of study for each

week of the required minimum attendance for the lesson. The required minimum attendance is

3 weeks per lesson, therefore, you are required to give a minimum of 3 hours of study time over

the duration of this lesson. (Three weeks multiplied by one hour per week equals three hours.)

It is recommended that if you cannot give one hour per week for each of the three weeks of required
attendance that you extend your weeks of attendance to whatever number is necessary for you

to give 3 full hours to the study of the material in this lesson. You will be asked on the lesson

tests from time to time if you have given 3 hours of time to the study of the material of each

lesson up to that point in the course. If your answer is "No" then you will fail that test.

The 3 hours study requirement can be fulfilled in any way that you see fit. However, given the
depth of the material it is not recommended that you study the lesson for three hours at a single
setting. Mental fatigue is sure to ensue. Spreading the study time out at one hour per single
setting would be better than trying to study three hours straight. By "cramming" your study
time into one continuous setting you will surely guarantee that you will retain much less of the
material in your permanent memory. Cramming depends too much on short-term memory for
it to be valuable in the long run. Retention of as much material as possible is always the goal
in study. And the best way to accomplish that goal, or at least strive better toward it, is to
spread intense study, such as is required in this course because of the depth of the material,
over at least several days. You have 3 weeks minimum for each lesson in this course. Therefore,
a wise course would be to give one hour per week to the study of the material for an overall
time of 3 hours study, minimum. This is just a suggestion.

As long as you give a minimum of 3 hours total study time for each lesson in this course, you
will meet the study time requirement. How you divide the time up during the three week period
is up to you. But a prudent division of study time would be the one suggested above.
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“ Beloved, while T was giving all diligence to write unto
you of our common salvation, I was constrained to write
unto you exhorting yow to contend earnestly for the faith
which was once for all delivered unto the saints.”— JUDE.



.

PREFACE.

TaE BIBLE is the source and fountain of all sound theol-
ogy. No Christian would substitute any other book in its
place. In the time of the apostles and their immediate
successors, religion was not taught scientifically, but in a
simple and popular manner, as there were few learned men
in the churches.

« In the third century,” says Knapp, “ many heathen who
were versed in science and philosophy became members of
the Christian Church. In consequence of these circum-
stances, learning was soon needed in the statement and
defense of Ckristianity.” No complete system appeared
until the sixth century. John of Damascus, in the eighth
century, for his celebrated works was called the « Master of
Sentences,” i. e., of opinions.

Most of the prominent reformers were profound theolo-
gians; as Luther, Melanchthon, and Knox. Calvin’s doc-
trines were similar to those of Augustine. The works of
Arminius did much to counteract the views of Calvin.
Mention should be made of the works of Howe, Sherlock,
the Edwardses, Hopkins, Dwight, Dick, Watson, and Knapp.

Some of the latest are those of Charles Hodge, Shedd,
Strong, Pope, Raymond, and Van Oosterzee.
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Butler's Theology was published by the F. Baptists in
1861. A call was made for reprinting it; also for the pub-
lication of Prof. Dunn’s lecturcs. It was decided to unite
the two, and this decision has brought out the present volume,
which we trust will have immediate and general circulation.

APRIL, 1891.
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"The real value of colleges and universities is not to be
estimated by the magnitude of buildings or endowments,
but by the increase of mental power and moral force."
-  Ransom Dunn  -
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INTRODUCTION.

- Sacred books exist throughout the world. The moral
nature of man rests not on objects of sense, but explores
relations, causes, consequences, duties. Hence the origin of
religion. No nation in any age has been without a religion,
and this, developed in thought and language, forms the subs
stance of its sacred books.

Religion is anterior to books. The world was without
books for twenty-five hundred years. Sacred books were
among the first.  Religion written or unwritten has always
corresponded to the moral condition and development.

Christianity is the only true religion adapted to the moral
and spiritual wants of all men. It has been the religion of
the whole civilized world for more than fifteen centuries, and
is rapidly extending to the displacement of all others. It is
the only religion that can universally prevail. It must pre-
vail or the world be without religion. And what could
mankind do without religion ?

As a writer observes: “ Weary human nature lays its head
on the bosom of the Divine Word, or it has nowhere to lay
its head. Tremblers on the verge of the dark and terrible
valley which parts the land of the living from the untried
hereafter take this hand of human tenderness yet of godlike
strength, or they totter into the gloom without prop or stay.
They who look their last upon the beloved dead listen to
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this voice of soothing and peace, or else death is no uplifting
of cverlasting doors and no infolding in everlasting arms,
but an ending as appalling to the reason as to the senses;
the usher to a charncl house whose highest faculties and
noblest feelings lie crushed with the animal wreck ; an infi-
nite tragedy, maddening and $ickening, a blackness of dark-
ness forever.” !

Christian Thcology may be denominated the science of
religion. Its object is to present the principal truths of the
Christian religion in a connccted form. It relates especially
to the scheme of Gospel redemption,— to such subjects as
have the most direct bearing upon the salvation of the soul.

In proceeding to the consideration of this subject, it may
be remarked that onc great source of instruction is the
BibLE, illu§trated and confirmed by nature, and interpreted
in the light of reason and experiecnce. We come, therefore,
to the Scriptures to learn what God has thercin revealed.
We usc our own.powers, with whatever helps we may have,
to learn what he has revealed ; and, having lcarned this, it is
for us implicitly to receive and practice it.  The crror with
many is that they do not obtain their views from the Bible,
but first construct a theory from their own notions or human
tradition, and then resort to the Scripturcs to obtain sup-
port for it. Thus they would exalt themselves, their rcason-
ings and thcorieg, above the tecachings of God. Not that
human reason and Divine revelation ever conflict.  Revela-
tion often transcends rcason— presents subjects which the
human powers cannot fathom. All matters of Seriptural
revelation, which are level to our capacities, arc and appear
consistent with our recason, and it can pronouncc no doc-
trine of the Bible absurd. The office of human recason, then,
with refcrence to the truths of revelation, is simply to ascer-
tain what God has taught; and then it is our duty to
receive these tcachings implicitly. To do otherwise is the
height of presumption. When one does not regard the

1 Stowe on the Bible.
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doctrines of the inspired Word conclusive, but makes human
speculation the ultimate standard, he plunges into a region
of shadc, darkness, and dcath, as the whole history of phil-
osophy shows. Go to the Bible as learncrs, divested, so far
as possible, of prejudice, and thence derive every doctrine
and system. It is for the interest of all alike to know and
hold the truth, and the truth alone. If we hold a single sen-
timent contrary to Scripture, the sooner we renounce it the
better. .

Christiah Theology should be studied diligently. It re-
quires at lcast s much application as mathematics, languages,
or any other department of study. If one can afford to be
superficial anywhere, it is not, surely, in these matters of such
transcendent importance. If, through the ignorance or care-
lessness of an attorncey, a case is lost in court, and thousands
of dollars arc swept away, this may be esteemed a triflc; if,
through lack of a physician’s skill, health, or even lifec, is
sacrificed, this is not essential ; but if he who is set to watch
for souls misleads them to their eternal ruin, who shall de-
clare the awful consequences ?

Christian Theology should be studied patiently. The
subjects precsented involve numerous and great difficulties
which can be overcome only by carnest, patient, persevering
research. . Thero is no better time to cnter upon them than
now. A whole life will be exhausted while but upon their
threshold ; hence we cannot begin too early. Shrink from
no obstacle; be diffident respecting your own attainments,
obtain lelp from every quarter, bear criticism with manli-
ness, turn all to good account, and ever press onward. Now
we know but in part; but, if faithful, we shall know more
hereafter.

It should be studicd with faith. As beforc intimated, if
any onc nceds active picty and faith, it is the theological
student. Much of what he learns he must take on the
authority of God, and by faith. “The carnal man recciveth
not the things of the spirit of God, neither can he know
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them, because they are spiritually discerned. But he that is
gpiritual judgeth all things.” Each doctrine should, so far
as it can, be tested by our oun cxperience. The internal
evidence is often the most satisfactory. It is not enough to
have a theory. It is a great and good thing to be able to
say we know these things are so from our own experience.

It should be studied prayerfully. All our powers and
attainments are very limited. The apostle Paul could well
exclaim, “ Who is sufficient for these things?” We should
feel our nced of the Divine arm at every step. “To pray
well,” said Luther, “is to study well.”

Let us, finally, consider some of the benefits to be derived
from a course of theological study.

1. It tends to give us clear and definite views .of each
doctrine. By arranging the scriptural proofs together, com-
paring them with each other,and studying them as illustrated
by Christian expericnce, we obtain well defined conceptions
of each subject. True, in the limited time allotted us, we
" are not able to make a full investigation; but a good begin-
ning may be made, and foundation laid for future labors.

2. Such a course of study is of great service in compre-
hending the system of Seriptural doctrine as a whole. By
studying these doctrines separately, and in their natnral
order, we the better learn their various bearings and rela-
tions.  Such study guards against partial and prejudiced
views—against unduly magnifying some truths to the
neglect of others—and enables us to put a just estimate upon
all. Correct views of Christian dgctrine are of great impor-
tance, especially to the rcligious tcacher. The world abounds
with error on morals and religion,—error in innumerable
forms and of pernicious tendency. Such error the Gospel
minister will encounter cverywhere; and unless he has skill
to expose and suppress it, his preaching will be of little
avail. Not that he nceds to be a perpetual controversialist.
Were he never to come in conflict with any false teacher,
and never to preach a controversial sermon, he would still
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need a thorough and discriminating acquaintance with the
doctrines of Scripture in all his ministrations. Indeed, these
doctrines must furnish the basis and substance of his ser-
mons.

3. The study of Christian Theology is of the highest im-
portance in disciplining, enlarging, and liberalizing the
mind. Its themes are the most practical and exalted that
ever occupied the soul of man. The being and attributes of
God —creation and original state of man, his temptation,
fall, and consequences—the scheme of redemption, fts
author, method, conditions, and results; the new life, its
commencement and growth; the Gospel, its introduction, its
institutions, and ordinances; the final consummation on
earth, and future endless retributions,— these subjects,
while in their ecssentials they are level to the smallest
human capacities, afford ample scope for the most powerful
minds forever. Nor are they mere theories, but through-
out practical and essential to our highest well-being. To
study such subjects aright must have the most happy influ-
ence uponus. In view of them, we see how great a privilege
it is to be'a Christian, and especially the minister of such a
Gospel,—to have our time and energies devoted for life to
the contemplation of these glorious realities, unfolding them
to others, and winning them to the participation. Surely,
he who desireth the office of a bishop, or minister of Christ,
desires a good work.
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SYSTEMATIC THEOLOGY.

LECTURE 1

THE DOCTRINE OF GOD.

SECTION I.—THEISM.

THERE are some things positively known and some things
positively unknown; and between these two ficlds is the
field of possibilities, probabilitics, and moral certainties.
The subjective forces of the human mind are. constantly
enlarging the field of the known, reaching into the field of
possibilities and probabilities, rendering them morally cer-
tain, and thus reducing the ficld of the unknown. Of truths
positively known we have intuitive or necessary truths, and
those of pure mathematics; and from these all knowledge
must spring. In the ficld of possibilities and probabilities
lies the whole of man’s practical life in labor, business, soci-
ety, and government. Some of the things of the unknown
are absolutely unknowable, while some are simply unscen.

TiEoLOGY is based upon positive certainties, investigation
and practice in the ficld of probabilities, and moral certain-
ties. By Theology we mean the knowledge of God, and
the statements respeeting his attributes and relations. It is
sometimes termed the science of God. It differs from poly-
theism in having one God; from the products of imagina-
tion, in being based upon certainties and real experience;
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from religion, in treating of something outside of the
human mind. Religion is the experience, decision, and
action of the mind in respect to man's relations to God.
Theology is truth respecting God and his relations to his
creatures. Theology is, therefore, the foundation of religion
and of all sound morality, and becomes the first thought
and leading idea in all religious study and practice.

ExpLANATION oF THEM. (1) It is a belief in universal
cause —that everything finite in the universe, every phe-
nomenon, is caused; (2) that this cause is independent and
infinite; (3) that this universal causc is personal and intel-
ligent.

OBJectioNs To THEISM. A few of the more important
objections may properly be considered.

1. Spencer and others allege that “cause is unknowable,
and therefore we cannot believe in cause” as personal and
intelligent. But though the gature of causality is unknown
and unknowable, the fact of cause is universally known.
(a) Children, before they can speak, show the conviction
of cause by reaching for desired objects in the very first
development of mental action. (&) All the practical works
of life in the family, in business, and in statesmanship, are
based upon and assume the fact of cause. (c¢) The liter-
ature of all languages shows the universal conviction of man
upon this point. (d) In- all study of the universe and all
scicntific research cause is and must be assumed. Hence
the assumption that, because the nature of causality is not
known, therefore cause is unknowable, is a fallacy. Belief
in the universal causc is as easy in philosophy and nature
as in causc elscwhere. Indeed, belict 1n a universal cause
is a belief in cause unqualified. All other ideas of cause
are compound ideas. The simple notion of cause is
theistic.

2. It is objected that “such a God is incomprehensible.”
So is everything in earth and human experience incompre-
hensible. To say we can believe in nothing that is incom-
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prehensible is, virtually, to say we believe in nothing. The
forces of matter, vital forces in vegetation and animal life,
the functions and powers of the human body, and especially
mental forces and phenomena, are unexplainable and incom-
prehensible.

3. It is said that “the processes of nature are confused
and irregular, indicating chance and not intelligence.” But
(a) no man in this short life can investigate a thousandth
part of nature’s phenomena in space or duration, or be capa-
ble of judging of all thcse matters. (&) So far as we can
see, everything is governed by law and a plan. There
is not a grain of sand, a star in the heavens, a leaf of a
flower, a tree of the forest, a drop of water, nor a breath of
wind, that is not governed by law, and therefore it cannot be
a matter of accident. Law is simply method of force; it has
no force in itself. Force is assumed and implied in law, in
matter, as well as in civil affairs. When we say that matter
and things are governed by law, we imply that there is some-
thing to govern and to be governed. Everything being thus
governed by law, there must be order, and force back of
order. (c) Even in our short lives and narrow vision we
can see 80 much that makes for specific ends and happiness,

that it is evident that the happiness and good of being is the -

general end, and that all is not accidental.

4. It is further objected that “the present forms and
order of things have existed from all cternity, which would
render the Divine existence unnecessary.” But (a) each
day and period had a beginning, and therefore there must
have been the first day, and no day without a beginning. A
geries of days without a beginning is unthinkable. The be-
ginning of the first day must have been the beginning of a
series. (b) Elements must have existed before the vegetables
which they constitute; vegetables must have existed before
animals, which depend upon vegetables for sustenance; and
therefore animals, vegetables, and their elements cannot be
of equal duration. Otherwise, we should have scveral eter:
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nities of different lengths.. (¢) History shows that man is
being developed and that this development must have had a
beginning. In going back we soon get beyond the tcle-
graph, mariner’s compass, glass, and other indications of civ-
ilization. If we follow in their direct order these converg-
my lines which bound civilization, we shall find that they
show the beginning of man's civilization to be within six
thousand years. (d) Geology proves that man and other
portions of creation are of comparatively recent origin.
Mathematics, history, and scicnce, thercfore, prove that
things as they are have not been from all cternity.

5. It is said that “matter is eternal, and its forms and
organization and all life and phenomena are the result of its
inherent forces.” But (a) there is no proof of the eternity
of matter. It is assumed that matter is indestructiblé, and
therefore can have had no beginning. Yet cven if it were
indestructible, that would not prove that it had no begin-
ning. Things may have Leen commenced by the Almighty
which he will not destroy or allow others to destroy. If
matter i3 without beginning, it must be independent. But
every particle of matter is dependent, and thercfore must
have had a beginning. (b) But if matter is from all ecter-
nity, it could not have produced forms of organization and
life everywhere seen.  First, there is no cvidence that min-
erals or inorganic substances are cver changed to living
oreanisms. Agassiz says: “There is no life without a ger-
minal cell, nor life cells in inorganic matter. The nourish-
ment of vegetable and animal forms is so different, their .
respiratory conditions of life so distinct, and the circulation
of fluids so unlike, that even if the doctrine of cvolution be
truc we must conclude that some supernatural force is nec-
cssary to bring life from that which is without life.” The
same thing is truc of species, which may be improved, but
never changed. So the faculty for reflection and anticipa-
tion, and the reason and conscience in man, are distinet from
animal instincts, and this, together with the fact that animals
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never pass their fixed limits and become men in reasoning
and talking, in morals and hope, shows further the impossi-
bility of the forces and laws of matter accounting for all the
forms and activities of life. There are four bottomless and
bridgeless chasms in the fields of nature separating inorganic
matter from living bodies, vegetable from animal life, species
from species, and animals from men, which can never be
explained nor spanned without the admission of supernatural
agency.. Secondly, this hypothesis would make matter a cause
and an effect at the same time. But cause must exist before
effcct. Thirdly, there must have been a time when these sup-
posed inherent forces began to act in “star dust,” “proto-
plasm,” or otherwise, and the cause of such action must be
independent and voluntary. No matter how far back we go
for commencing this activity, nor how many evolutions may
have occurred during the history of the past, there must have
been a time when the first motion of the “star dust” com-
menced the rcvolution which resulted in the forms and
organizations of the present. The question is simply, What
was that cause? If it was eternally active, then the forms
must have eternally existed, which we have found false. 1If
it was not eternally active, there must have Leen a cause
outside of itself to have started that material action; and
that cause is God.

6. That. “theism cannot be proved by the senses,” is
another objection. («) The common forces and laws of
matter cannot be proved directly by the senses, which have
only sensation, while by reasoning or other processes these
invisible forces are known. (4) As a matter of fact, the
entire ficld of mental phenomena and mental cxperience is
unseen, unheard, untasted, and is entirely heyond the direct
proof of the senses, and yet such mental life and activity is
better known than physical facts.

Direct ARrGUMENTS IN SupprortT oF THEISM. Some of
these arc found in the material universe.

1. Whatever is dependent must imply somcthing inde-
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pendent beyond. We cannot conceive of a dependent thing
resting upon nothing.  All nature ard every particle of mat-
ter is dependent, in itself and as a whole, and therefore can-
not be independent, but must rest or depend upon that
which is outside of nature.

2. The law of cause and effect, declaring that for every
effect there must be a cause, is universally and necessarily
affirmed by the human mind. All motion is an effect for
which there must be a cause, and motion without cause is
inconceivable. Matter furnishes no cause for its own exist-
ence or its organizations. If evolution is admitted, and we
go back through the activities of men, animals, and plants
to the first motion of the atoms, each evolution develops a
preceding force, and the first motion must have had a cause
— immaterial, eternal, and independent.

3. The manifestation of design and plan proves the
e¢xistence of an intelligent designer. The design revealed in
nature proves the existence of a God. Whatever is depend-
ent and adapted must be the result of purpose. President
Mahan says adaptation is not proof. But if the forces and
parts adapted are dependent, then adaptation would prove
intelligence. A single instrument for a variety of purposes
—for instance, a common pin for many uses— would prove
a purpose or design. And so the combination. of different
parts for a single end shows the design, as in parts of a
watch adapted to the motion of the pointers. The number
of objects adapted to an end, or the number of ends to
which a single instrument is adapted, and the chances
against accidental adaptation, show the strength of this
argument. It might be possible for water to move a log
upon a stone so as to cut a mortise ; but that such a mortise
should be cut true and square there could not be one chance
in a hundred, while for twenty-four such mortices there
would not be one chance in a million. Then suppose ten-
nons were accidentally formed upon the ends of separate
pieces and these put into a water wheel, this wheel placed
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in a building two hundred feet long and six stories high, the
floors covered with spindles and looms. Suppose a scientist
should then say, “ There is no occasion for supposing any
design in all this, for matter must be in some form, and nat-
ural affinities and the ‘survival of the fittest’ would scien-
tifically account for the whole.” No man of common sense
could possibly believe such a statement ; and yet nature fur-
nishes numberless examples of mechanism far more compli-
cated than the cotton mill. Take, for instance, the biceps
muscle of the arm. It is constructed of fibers about one
thirty-thousandth of an inch in diameter. It requires seven
years for a man to count them. Then there is the cartilag-
inous arrangement at either end, the periosteum and bone
with the peculiar socket, a nervous fiber to each muscular
fiber, and the whole for the single purpose of flexing the
arm (requiring a life-time to count the parts in a single
man) ; and then this simple motion is applied for all the
works and civilization of the world: its cities, ships, stat-
uary, paintings, and all the handiwork of man, are really
accomplished by this muscle. Any man who can believe
that this is without any design might easily believe in an
accidental cotton mill, or in the growth of a turnip into a
watch. The same mode of reasoning might apply to every
other portion of the universe. (a) In astronomy intention
is seen in the properties, size, position, and motions of
the planets. They are never mutually attracted so as to
disturb their action, nor allowed to come into collision for
their destruction. The two great forces—centrifugal and
centripetal — which govern universal matter are here devel-
oped with such care that the idea of mere accidental ar-
rangement would seem to be impossible. Apply all these
to the sun,—its properties and laws, light and hcat, size
and attraction,—and we see the manifestations of design
as clearly as the sun itself. Suppose, for instance, its at-
tractive force were a little stronger: the ocean would be
evaporated.  Or, suppose its power for heating a little
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less: the earth would be a frozen mass. (b) The earth as
man’s abode exhibits design, its size and position being
adapted to all other comsiderations. If larger or smaller,
life upon it would be entirely changed. Its satellite, in posi-
tion and attraction, shows adaptation. If nearer, it would
dash the earth with tides, or destroy the ecarth itself. The
motions of the earth are adapted to its vegetable and ani-
mal life. The fluids of the earth, in quantity and distri-
bution, arc just what is nceessary. More would drown the
world ; less would leave it a barren desert. The univer-
sality of the waters, their evaporation and currents, the
earth’s adaptation to animal life, and the atmosphere, indi-
cate this same law. In its composition and specific gravity
. if the air weighed more than fifteen pounds to the square
inch it would destroy life; if less, it would be equally
destructive. Its average motion of eighteen miles per hour
furnishes purity of the atmosphere necessary to life; and
its communication of sound, whatever may be the law of
sound, is @ mysterious proof of design. Its transparency,
in which all the works of life are made possible, and jts
opaqueness with seventeen miles of thickness, prevent the
scorching heat of the sun from destroying life and vegcta-
tion. Its subtlety, by which it permeatcs almost all things,
and its compressibility and cxpansibility arc wonderfully
adapted to all forms of life and happiness. The minerals of
the earth exhibit this same law of adaptation in their ele-
ments and properties, related as they are to cach other and
to all general ends of nature. Their quantities and distribu-
tion ought to be noticed. The most important are the most
common, rocks, coal, and lime being almost universal, while
gold and diamonds are distributed over smaller portions;
and in both cases all are adapted to their design and use.
(¢) In vegetable organisms the various cellular and fibrous
tissucs and the general construction of all vegetable sub-
stances show a degree of mechanical wisdom infinitely be-
yond that revealed in any human mechanism. The great
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variety of adaptation in seeds, their modes of origin, growth,
- and development, the solid and porous portions as well as
the circulation of fluids in all the different forms of vegetable
growth, are proofs of design. The distribution of vegeta-
ble life is remarkable, the most important, as wheat, growing
almost everywhere, while luxuries and those less important
to life and happiness grow upon a smaller surface. But in
all places there is an adaptation in their growth and in their
forms and conditions of life and uscs, go that of the sixty
thousand species of vegetables there seems to be not a mis-
take in a single case. And their adaptation to day and
night, ycars and seasons, attractions and atmosphere, is
equally remarkable. The mystery that carries the nourish-
ment to the tree carries it to the highest point of the largest
“trecs. The vegetable adaptation to animal nature, the infi-
nite number of wants thus supplicd, the vast varicty of ele-
ments nceded in animal life, their existence in vegetables in
due proportion, and their adaptation to human wants, show
that every plant, shrub, and trec, and every species of flower
and fruit, are ultimately adapted to human nature and neces-
gities. (d) In the adaptation of animal nature and uni-
versal fauna to position, climate, etc., design i3 conspicu-
ously apparent. Their covering, varying with the condi-
tion of the climate —heavy covering in colder climate and
less in warmer; their motion, varied and adapted to their
condition ; their nutriment, drawn from such a vast variety of
sources and yct adapted to the animal and the animal to its
food ; their eycs, ears, claws, etc., for sccuring it; and their
peculiarities of mouth and tecth and stomach, without excep-
tion indicate design. So also with the organs of respiration.
All animal life depends upon oxygen, and in all classes of
animals the organs for respiration vary according to their
conditions and demands. The mollusca, needing but little
oxygen and taking that from the water, are supplied with a
slight fringe around the edges of the shell the opening and
closing of which furnish all the oxygen necessary. Fisl,
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with a little higher type of blood, have the gills supplied
with a red fringe which acts as lungs, the water pressed out.
over this fringe supplying the oxygen required by this class
of animals. With a like supply land animals would perish.
The bird, spending its life mostly in the air, needs more of
this clement than other animals, and its lungs are therefore
larger in proportion than those of other animals, thus fur-
nishing a larger amount of vitality. The mammalia cannot
live in water, but demand a larger supply of oxygen, and
are furnished with lungs and apparatus accordingly. But
these lungs vary in their position and activity according to
the nature and habits of the animal. - In the animal king-
dom there are some very peculiar adaptations and organiza-
tions. The neck of the ox is very firm upon the top, for
which there is no reason except in the end demanded, viz.,
to keep the head horizontal, The air bladder of the fish, by
which he rises and sinks in the water, a contrivance found
nowhere else, i3 necessary to the life of the fish. The fang
of the rattlesnake is a wonderful contrivance, and, although
by some thought not to be a benevolent organ, is neverthe-
less a peculiar mechanical contrivance. This fang is not
the tooth by which food is prepared and eaten. It is tubu-
lar and lies back out of the way while the animal feeds,
the base resting upon a little sack .of poison; but by a
peculiar muscle it is raised on end and pressed, in the death
stroke, when the poison is thrust through the tooth into the
wound made upon the enemy. It is a little instrument of
warfare showing more skill and contrivance than all the
military inventions of the world. The camel’s stomach, by
which he can go days without water, is a peculiar construc-
tion and pcculiarly adapted to his appropriate life upon the
desert. The woodpecker’s tongue, four inches in length,
sharpened and barbed at the point, reaching through the
pierced bark of a tree for the insect within for food, is a
simple illustration of the argument. So also is the sting of
the bee, with a point that under a magnifying power makes
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the sharpest cambric needle look dull. It is adapted to its
purpose as nothing else could be. Besides all these, there
are certain compensations in the animal kingdom worthy of
special notice. The eclephant, having a short neck which
prevents his reaching the earth for food, has a proboscis
which supplies that lack. The bat, without feet and need-
ing a place of rest and security, is supplied with a hook
upon its wing, while the parrot hangs himself up for sleep
by his beak. The lobster's shell i3 a peculiar arrangement.
The hardening of the first shell would prevent further
growth of the animal but for that arrangement and instinct
by which he crawls between rocks or narrow apertures
annually, when the shell loosens and he is left free from con-
finement. He grows suddenly for two or three days until
another shell is formed, in which he lives for another year.
The gossamer spider rises like a balloon upon his web.
Many animals have their neck too short to give a chance for
turning an eye with a single lens. The spider, therefore,
has eighty lenses in one eye, the bee more, and the beetle
fourtcen hundred. (¢) ‘But in man— the rauler of the world
— we see the most marvelous exhibitions of contrivance and
design. In his body, digestion, circulation, respiration, and
motion are found. The lungs for the oxygenation of the
blood contain a membrane of a hundred square feet, so
arranged in cells and tubes as to secure the largest surface
in the smallest space, and yet with such openings and ab-
sorbents as to admit of freely inhaling the oxygen of the air
through the membrane into the blood ; and at the same time,
through the same membrane, carbonic acid is thrown into
the lungs for exhalation. This large surface in so small a
compass, this double function in what scems to be a simple
membrane, carrying one gas in one direction and another in
the opposite direction, ought to silence all doubt respecting
Theism. The arteries, veins, muscles, and bones are equally
mysterious in their arrangements, combinations, and pur-
poses: each adapted to its own respective position and use.
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The bones are a system of levers composed of material the
lightest and firmest known, and the muscles with their mill-
ions of fibers are attached to the bone so as to secure the
motion most completely. But the nerves and senses, if pos-
sible, indicate a still higher degree of contrivance and de-
sign. The nerves are constituted of fibers about one four-
hundredth of an inch in diameter, and yet tubular, in which
that mysterious force passcs through the brain to the outer
world aud through the outer world to the brain. These
nerves rest upon two distinet roots and carry distinct fibers
to their termination. The one is the wmerve of sensation,
‘carrying the scnse of touch and contact with the external
world to the brain; the other is the nerve of motion, and
carrics the purpose of the mind from the brain to the exter-
nal orzan. If the finger is burned, the nerve of sensation
informs the brain, and the mind, through the othcr nerve,
orders its removal; and this duality is universal, and never
divorced cxcept by discase. Man’s happiness and life de-
pend upon it. Each of the senses is a manifestation of a
purpose equally interesting. But let us notice especially
the car. A small tube three-fourths of an inch in a solid
bong, supplicd with an external arrangement for gathering
gound, and internzal hairs and an offensive wax for a defense,
constitutes the external car. Over the end of this tube is
extended a very delicate membrane. Beyond this is the
middle car, onc-half inch in extent, filled with air; but this
air must rot be cold or suddenly changed, and therefore
the Eustaclian tube from the back part of the mouth takes
the modified air from the mouth into this middle ear,
which must have an opening upon its side a3 truly as a
military drum. DBeyond this middle ear is another mem-
branc covering the internal ear, which is filled with wa-
ter. Into this water the fibrous terminations of the audi-
tory nerves arc distributed. Betwecn these membranes and
through the middle ear there are thrce hones placed in con-
Jjunction as levers, so that the motion of the membrana ty-
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panum is increased upon the inner membrane, and thus the
water of the inner ear is disturbed, the fibers of the audi-
tory nerve set in motion, sensation taken to the brain, and
thus we hear. And yet but for the intuitive instinct which
attributes this sensation to the ear instead of the eye or the
touch, it would be meaningless. So this nerve contrivance
is adapted to the brain and this to the mind beyond in a
manner indicating Divine wisdom and intention the most
sublime and wonderful imaginable. And still higher, if it
be possible to appreciate it, in the mind itself we sce the
great manifestations of God’'s design and purpose. The
mind is so constructed that thought in rapidity makes light-
ning scem slow —sweeps a million of miles or a single inch in
equal time and with cqual ease. And the varied subjccts
and places in which the thoughts may turn are especially to
be noticed. The memory, capable of acting upon all sub-
jects at all times, of retaining millions of idcas and increas-
ing its power with the multiplication of its works, is an
overwhelining argument on the subject under dixcussion.
Suppose we had no power of reasoning for drawing deduc-
tions and inferences, what a chaotic mass, if anything, the
mind would present. 'The universal adaptation of this
power to all subjects deserves thought'and meditation.
Men reason upon the sun and stars, upon business and
honors, pleasures and amusements, families and govern-
ments, duty and destiny, God and eternity, with equal case,
one simple faculty acting upon millions and millions of sub-
jects and with equal accuracy. In this same conncction the
sensibilities, too, sheuld be considered. The affections, in
their attachments in social life and civil socicty and their
rejection of the disagrecable and the injurious, are rcally the
source of all human enjoyments and the ground of all hope.
The adaptation of these sensibilitics is worthy of special
consideration. Suppose one should love an inscct as he
loved his mother, love a dog as he loves his wifc; suppose
his affections, as they are sometimes perverted to some



14 THE DOCTRINE OF GOD.

extent, should be no more exercised for the best of friends
than for the meanest reptile. There is something voluntary
about the affections, and their intuitive adaptation and dura-
tion are provided for in nature. The will, the controlling
force of the entire mind and its mysteries, illustrates the
argument upon which we are dwelling. The fact that man
has such a power, that may be exercised, improved, and
made the means of so much good and happiness, shows a
divine purpese. And finally the conscience, that highest of
human faculties, that which touches the throne of God and
gives to the heart of men that by which a man is good
and fitted for heaven, is the most mysterious, and gracious,
and benevolent of the manifestations of the divine purpose.
What is man without a conscience? And unless there is
some strange perversion of his being, no man is without a
conscience.*

Of no Iess weight than those found in the material uni-
verse are the arguments to be derived from a study of man
and his nature. -

1. Human nature is a part of the works of God. Man's
relative pcsition in the universe——his evident superiority to
matter and his control of material forces and relations, even
though he is intuitively and necessarily dependent—indi-
cates that he is superior to the material world, and yet that
there is something above him which is indcpendent. This
being the natural condition of mankind, we infer there must
be this Supreme Being to whom he is related.

2. Belicf in a divine existence is well-nigh universal. All
beliefs have their causcs as really as events, and the cause
for this belief must be found in nature or in revelation.. If
in nature, then it is evident that nature is arranged in refer-
ence to that belief and involves such belief. Whatever is
necessarily involved in nature must be true, for nature can-

1 For the further consideration of this argument the reader is referred to
Lord Brougham and Chadbourne, and especially to Paley’s ¢ Natural Theol
ogy ” and Godwin's “ Against Atheism.”
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not be false to itself. This belief in a God is so general if
" not universal, so natural and necessary, that it must be con-
sidered a voice of nature. If it comes from revelation, it
must be from a revelator outside of nature. So, then, the
general belief in a divine existence cannot be accounted for
except upon the assumption of its truth.

3. Man’s ideals in every department of life’s experience
and work indicate a special, natural demand for something
superhuman. Men are constantly looking for ideals of being
beyond what is realized, showing that man’s mind was con-
stituted with relation to some being beyond the human and
the sensual. No painter ever rcalizes his ideal with his
brush, nor any sculptor with his chisel, nor any poet with
his creations; and the ideal ruler is still further beyond all
facts in history. The mind in all of its activitics secins
related to a higher being—a Supreme Being—as truly as a
child to its parent, or man to socicty. Such constitutions
and adaptations show the existence of that to which they are
adapted, as the existence of the eye shows that there is light
somewhere for its use.

4. Man's moral and religious nature can be accounted
for only by the Divine cxistence. The moral affections
demand a more perfect object than human nature supplies,
universally leading men to look for perfections not found in
anything less than God. So the affections are constituted
for this devotion to him. The consciousness of obligation
is universal, and felt even when other beings are not present,
showing the continuance of moral sensibilitics and their true
sphere; for there is but one Supreme Being for their further
exercise. The affections and the conscience of man are
continual proofs of a divine being. The universal tendency
in man to worship is a still stronger proof, if possible, upon
this point. From the dawn of history, through all the ages
of the world, in all its different ficlds, men have gencrally
been inclined to worship, showing that man was made a-
religious being as surely as he was made a thinking being.
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This natural tendency and man’s religious nature itself prove
that there is an object of worship to which these tendencies
are adapted.

5. There arc universally and necessarily in the human
mind certain original suggestions and clementary ideas
which, placed together, constitute the natural attributes of
God. These ideas are never learned or proved, never de-
nied or ignored, but are universally implied in all the think-
ing and planning of the human mind. They are the simple
elements of mental activity. They are few, but being ele-
mentary they form the foundation of all human activity and
experiecnce. No man can think, or will, or live, without hav-
ing a notion or simple idca of being in his mind. Force or
power belong to this same category. Cause and space are
also original suggestions. Essence or substance, or tho belief
that there is essence or substance back of quality, as well as
duration, certainty, and unity, are alike clementary and origi-
nal. Moral right is also found necessary in tho human mind.
These idcas are never denicd, never proved, but they are
there in the mind. They are not innate, as the school-inen
of the twelfth century affirmed; but the mind i3 so consti-
tuted that, upon its awaking to activity, it naturally and nec-
essarily possecsses these notions and elements of ideas, or
“original suggestions.” These ideas, necessarily involved
in nature, must be truec and undeniable; and thesc ideas,
placed together, give a good and sufficient list of the natural
attributes of the theist's God. The notion of being with-
out limitation, space and duration without bounds,— without
compounding other ideas, simple unity and moral right,—
constitutes true Theism, and forms in every human mind nee-
essarily a system of Natural Theology. This, in all proba-
bility, is the general and orginal ground of belief in a God.
Men believe in a God just because they have that belief and
cannot live without it without violence to nature. These
facts arc the clements that constitute general truth, and we
present them here as one of the most irresistible and plain
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arguments that can be given, and every man who denys it
must deny his own consciousness.

6. The influcnce and consequences of Theism as con-
trasted with Atheism are conclusive evidences in favor of the
doctrinc of a God. (@) Theism furnishes a philosophy of
all phenomena, thus accounting for the existence of all
things: Atheism is merely and wholly negative, accounting
for nothing and affirming nothing. No.man can say he
knows there is no God, or believes there is no God. He
simply doubts the strength of the arguments for a God.
Such a negation, as the foundation of man’s conclusions,
actions, and character, is absurd. Man’s nature and condi-
tion demand some positive affirmations and beliefs. (&)
Theism furnishes ground for supreme obligation and a stand-
ard of right: Atheism can present only utility, and that as
seen by man’s limited and imperfect vision. The infidel has
no standard of right. -Hume thought it was no crime to
turn “a few ounces of blood” from its natural course;
Hobbs thought human governments were the grounds of
obligdtion; and most, if not all, make utility the only
ground or reason for the performance of any act or duty.
(¢) Theism affirms, and Atheism denjes, moral distinctions.
The former promotes morality and virtue, social and civil
improvement and happiness; the latter leads to anarchy,
and places each individual outside of his supposed obliga-
tions to others. The general influence of the two doctrines
or theories is seen in the character of the peoples amongst
whom the systems respectively prevail. Communities with-
out God are without happiness and progress. The nations
which have enjoyed the greatest degree of progress in intel-
ligence, literature, art, and government, are those which have
held to the idea of a God. The fine arts— painting, sculpt-
ure, architecture, etc.—have all prospered under Theism,
and retrograded or been darkened by its denial. The his-
tory of those nations which have believed in and worshiped
God would be the history of human civilization. (d) The-
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ism satisfles the affections with a perfect object of love:

Atheism proposes no object for highest regard. The one

gives peace, rest, and satisfaction to the heart: the other

gives unrest, with nothing but a blank in the experiences and

close of life. (e) This world is at best a place of suffering,

and human beings are subject to a great variety of trials.

Many have supposed relief from these to be the great end

of life. Theism—a belief in a personal God —gives com-

fort to the afflicted in the consciousness of the presence of a

loving and mighty friend. In all human troubles sympathy

and friendship are desirable and agreeable, and in death

itself are a source of joy. Infidelity furnishes nothing of
this kind upon which the mind can rest in the shadows of.
death. (/) In death Theism furnishes hope: Atheism, de-

gpair. The infidel will stand by the bedside of a dying wife -
or child, and with the cold chill of disbelief will offer no

hope, leaving the sinking, dving one without the least cheer-

ful anticipation. Infidelity stalks through all the world of
grief and sickness, through all the sick-rooms and death cham-

bers, and gives not the least ray of hope. Its very shadow

is black with despair. Theism goes with a voice of God

and hope. Tt tells the dying there is hope beyond death,

and to friends bereft it promises a still better friend. Is

there a single shadow of benevolence or of humanity attend-

ing infidelity ? Is not Atheism real malevolence, and are

not the tendency and influence of Theism strong presumptive

proof of its truthfulness ?

SECTION IL.—THE NATURE OF GOD.

WE can have no knowledge of the essence of things in
matter or mind, in the human or the Divine. In speaking of
human nature, essence is not contemplated, but that which
belongs to man in his existence and activities. There are
some facts and actions which belong to the Deity necessa-
rily, and which are implied in all true conceptions of his
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bheing and character. The revelation of these facts consti-
tutes all we know of the nature of God.

I God is a spirit. In universal language, literature, and
art, in all governments and social life, in the universal con-
sciousness of all men in all periods and places, the radical
and fundamental distinction between that which is spiritual
and that which is material has been recognized. Some few,
in the desperation of false philosophy, have pretended to
believe in universal materialism, but in all the practical ex-
pericnces and works of life they deny it. No man thinks of
feeding the mind and body with the same nourishment; no
man believes he walks with the affections or thinks with his
fingers. The phenomena of spiritual and material things
are so distinct that to assume their identity would seem to
be impossible. None of the properties, forces, or laws of
matter have ever been found in the mind, nor have any of
the properties, forces, or laws of the mind been found in
matter. That God is spiritual and not material is implied
in every argument for the belief in an infinite God. Matter
is impenetrable, and if God is material and infinite, then
this Divine material must fill all space and forever preclude
the possibility of any other thing or being in the universe.
This spirit is not scen or heard, neither is the spirit of man,
yet it is that which we love or hate, with which we converse,
co-operate, and live. One may frequently pass a noisy fac-
tory with a thousand operatives, unconscious at the time of
their presence or existence, and yet really know more of the
facts and results of their mental powers than of any others
in the town, So God may be better known than other
beings, for there are thousands of the most wonderful man-
ifestations of an invisible God for every manifestation of the
human spirit. Nothing but attention and absorption in
other things prevents the consciousness of the Divine pres-
ence. Pantheism, sometimes urged against the doctrine of
Divine spirituality, is scarcely more than a modification of
materialism. The all-prevailing universal power, filling all
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things and a part of all things, rendering God and all nature
“one stupendous whole, of which matter is body and mind
the soul,” must be spiritual or material. If spiritual, it must
be God; if material, it is Atheism, and is scarcely worthy
of distinct notice. It is sometimes advocated as a kind of
middle ground, so as to avoid the unenviable reputation of
Atheism. ‘

II. God is one. This declares that he is not many, in
contradiction to polytheism, and that he is simple in himself.
He is not made up of parts; if so, each part would be lim-
ited and finite ; and since the whole must be of the character
of its parts, he would therefore be finite. If there is any
God, he must be one, and the harmony of his works, the uni-
formity of his government, the general revelation of a lead-
ing purpose, all reveal the unity of God, so that there can-
not be in the nature of things a lack of unity: the universe
that reveals God reveals him as one. And yet, although
simple unity is undeniable, it is unexplainable and incompre-
hensible. The moment we begin explanation we add some
ideas to simple unity. Indeed, the singular is never known
in nature or in mental phenomena without a plural implied
or expressed. We speak of one tree, but the one implies
roots, bark, trunk, branches, and leaves. We speak of one
man and perhaps swear to his individuality, and yet imply
thousands and millions of parts in his body and as many
possible characteristics and works of the mind. So it is
everywherc: simple onencss involves plurality; so in God:
he is one God, but must be plural. When the Mohamme-
dans and other unitarians so emphatically affirm the unity of
God, they do and must imply, necessarily, the plurality in
that unity. God is one, but in that oneness there is plu-
rality. Thercfore,

ITII. God is a trinity. He must be plural; that plurality
must be dualism, polytheism, or a trinity. Some heathen
philosophers have believed in the duality of God, generally
making one of the two the author of evil ; the other, the God
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of goodness. But most of the antitheists have believed in
polytheism. Athgns is reported to have had thirty thousand
gods, and other cities and nations are equally prolific in their
objects of worship. These two extremes are too extreme to
deserve notice, and both dualism and polytheism imply sep-
arate beings and not multiplicity in the one being. But
dualists and polytheists, with the exception of some few
philosophers, believe in separate beings. Trinitarians hold
to simple unity within which there is a trinity —three in
one. Respecting this doctrine, let us first answer some
objections.

1. It is said that “trinity and unity are contradictory
and impossible.” In reply, it may be said that the one and
three are not used in the same sense. It is not a trinity of
beings, but plurality within one being, which is meant, and
this is the most simple conception possible. '

2. It is said to be incomprehensible. (a) Not in the fact,
for all classes -of minds believe it. In its nature it may be,
and so iz every other fact and event based upon mystery.
(b) Plurality in unity is not as incomprehensible as simple
unity. All men everywhere comprehend the plurality and
multiplicity of objects and beings; but simple, undistinguish-
able unity is incomprehensible. Plurality here is no more
incomprehensible than plurality and unity in other subjects.
The air contains oxygen, hydrogen, and carbonic acid.
Light contains color, heat, and force. The human mind is a
trinity, and necessarily involves the intellect, sensibilities,
and will; the one mind thinking, feeling, and willing. The
trinity of the human mind in one mind is just as much a
mystery as trinity in God.

3. It is said that the mystery of this doctrine diminishes
faith and usefulness. (a) It is no more mysterious than other
facts and doctrines. In all departments of life and labor
faith in incomprehensible forces and mysteries is constantly
excrecised and is necessary to success everywhere. All good-
ness and piety rest upon faith. If there is a God, he must
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be above our comprehension, and all true virtue and piety is
faith in him. (b) Actual practical consgguences are ques-
tions of fact and history. Most of the effective Christian
workers in all ages and countries have been trinitarians.
The assumed utility of unitarianism has not a shadow of
historic truth in its support.

Direct Proors oF THE DoCTRINE OF THE TRINITY.

1. Trinitarianism avoids the greatest, if not the only,
possible errors respecting the belief in a Supreme Deity.
Simple unity must necessarily involve the idea of the uni-
versal oneness of things, and thus the doctrine of pantheism,
which implies the denial of moral and even physical dis-
tinctions, and contradicts universal consciousness. The op-
posite belief in polytheism is equally absurd. There is
certainly a universal intelligent cause. That cause must be
pantheistic, trinitarian, or polytheistic. It cannot be pan-
theistic nor polytheistic, and therefore it must be trinitarian.

2. Trinitarianism best accords with the necessary de-
mands of human nature, (a) Men generally believe in a
universal, independent, intelligent cause, and in their own
dependence, thus demanding a creator, supporter, and uni-
versal Father. (&) Man is conscious of moral nature, obli-
gation, and sin, demanding a divine Ruler and Redeemer.
This demand exists among all the nations of the world, and is
the universal conviction of the race. (¢) As a social and
spiritual being, man requires a perfect object of love and
friendship, and a comforter more than human. These three
distinct demands in the nature of man as distinctly indicate
the cxistence of a correlative triune God as the construction
of the eye shows the probability of triune light for its use.

3. Indications are not wanting of widespread belief in the
human mind with reference to a Divine trinity. This is evi-
dent from the following quotations of Pres. Finney from Dr.
Dwight. «The Hindus believe in Brahma, the source of all
things; Vishnu, the mediator; and Seeva, the destroyer.
But that destruction seems to be connected with regencra-
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tion, so there is a kind of resemblance between the Hindu
trinitarianism and the Christian. The Persian triad indi-
cates the same fact. Zoroaster says: ¢The triad of the
Deity shines forth throughout the whole world.” The Egyp-
tians recognized the same general fact in their triad. Plato
and other Greek philosophers, although including somewhat
of materialism, favored the doctrine of the trinity. A medal
now in the cabinet of the Emperor of Russia was found
near the river Kemptschyk, a branch of the Jeniesea, in Sibe-
ria, of the following description: A human figure upon one
gide has one body and three heads. This person sits upon
a cup of lotus—the common accompaniment of spiritual
divinity in oriental countries—and upon a divan, in the
manner of Eastern kings. On the other side is the follow-
ing inscription: ¢ The bright and sacred image of the Deity,
conspicuois in three figures ; gather the holy purpose of God
from them; love him.” This is a very striking illustration,
especially in the use of the plural and the singular terms in
the same sentence.- The Romans, Gauls, and Germans, in
their works of art and in their literature, refer to ideas of
this character. The Diana of the Romans is stamped on the
medal as having three faces and three distinct heads united
in one form. On the reverse is the image of a man holding
his hand to his lips, under whom is this inscription: ¢Be
silent; it is a mystery.’ Lao-Kium, the founder of one of
the Chinese systems of philosophy, gives as the great leading
doctrine: ¢ The eternal reason produced one, one produced
two, two produced three, and three produced all things.’
Even among American Indians there are some strange indi-
cations of this doctrine. The Iroquois hold that before the
creation three spirits existed. In Peru they worship a triad
whom they style ‘the Father and Lord Sun,” ¢the Son Sun,
and ¢ the Brother Sun.” In Equisaco they worship an image,
Tangatanga, which in their language signifies literally one in
three and three in one.”

4. The ancient Jews evidently believed in the trinity.
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Philo, Jonathan, Rabbi Akiba, and Jewish commentators
scem to agree in this, and many passages in the Old Testa-
ment are applicable to this point. The Jews, like all others,
were liable to place civil and sccular objects in place of the
divine and spiritual, and so had come to look for a conquer-
ing king for a Messiah instead of the “ Wonderful, Counsel-
lor, The mighty God, The everlasting Father.” But the
prophecies are plain, and many of the Israelites, especially
in earlier times, believed in the divinity of their expected
Christ.!

5. The testimony of the early Christian Fathers and the
primitive churches is in favor of this doctrine: Barnabas,
Hermas, Justin Martyr, Clemens, Ireneus, Tertullian, The-
ophilus, Origen, Cyprian, and many others. The Council of
Antioch, in the year 264, says that the whole Church be-
lieves that Christ is God. Eusebius, the first and great his-
torian of the Church, in the year 315, testifies to the same
fact. Sabellius and a few others attempted a modification of
the statement of the doctrine in the third century, and in the
fourth century Arianism and unitarianism were taught by some
controversialists. But the first agitation upon the subject
was in opposition to what was a general belief, showing that
the early preachers and churches were agreed in its favor.

6. There are many passages in the Bible which refer to
God in the plural as though there were more than one in the
Godhead. “And God said, Let s make man in our image ”
(Gen. 1:26). “And the Lord God said, Behold, the man is
become as one of us” (Gen. 3: 22), using the plural again.
“Go to, let us go down, and there confound their language "
(Gen.11:7 ). In these places the plural term is used, and
not simply as an assumption of dignity as sometimes used by
kings. The original name of the Creator is plural in the
Hebrew, but there are numerous places where it is not in
the plural, but where distinctly different persons are referred
to. “Then the Lord rained upon Sodom and Gomorrah

1 Cf. Isa. 11: 1-3; 44:6; 48:12,17; Psa. 24: 7, 10; John 3: 31.
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brimstone and fire from the Lord out of heaven” (Gen. 19:
24). One Lord is referred to as raining brimstone and fire
from another Lord, indicating two distinct persons, both
styled Lords. “Now therefore, O our God, hear the prayer
of thy servant, and his supplicaﬁons, and cause thy face to
shine upon thy sanctuary that is desolate, for the Lord’s
sake” (Dan. 9: 17). Here is blessing asked of one Lord
for the sake of another, showing duality of official relations.
«T will strengthen them in the Lord; and they shall walk
up and down in his name, saith the Lord” (Zech. 10: 12).
One God gives promise in the name of another, and declares
a mode of life in that other name. In Zech. 2: 8-13, one
Lord is sent by the Lord of Hosts, and another Lord as dis-
tinet from both is referred to. In Psa. 45: 6, Christ is ad-
dressed (by the Father) in this language: «Thy throne, O
God, is for ever and ever. Thou lovest righteousness and
hatest iniquity: therefore God, thy God, hath anointed thee
with the oil of gladness above thy fellows.” This language
is addressed to the Son as shown in Heb. 1: 8. And still
more distinct reference is seen in Isa. 48: 16: “ Come ye
near unto me, hear ye this: I have not spoken in secret from
the beginning; from the time that it was, there am I: and
now the Lord God, and his Spirit, hath sent me.” There
the three persons distinctly noted in their respective offices;
the Lord giving direction to the Son, and the Son of God
being sent by the Spirit. “I will declare the decree: the
Lord hath said unto me, Thou art my Son; this day have I
begotten thee ” (Psa. 2: 7).

7. Practical and experimental Christianity involves the
doctrine of faith in a Creator (regeneration), in a Redeemer
and Saviour, in the Holy Spirit, as a sanctifying influence.
In reality, then, every true Christian, in his very conversion
and experience, admits this doctrine of the trinity, and ex-
periences the power of God as thus revealed.!

1 Cf. John 1:12; Rom. 3:21; 5:1; Acts 15:9; Eph.2:10; 6:20; Heb.
12: 2.
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8. The doctrine of the trinity i3 proved by the proofs of
the divinity of Christ and of the Holy Spirit. Christ is
divine; one with the Father. This is evident (a) from his
titles and names. He is called God. “He shall be called
Emmanuel, that is, God with us” (Matt. 1:23). «In the
beginning was the Word, and the Word was with God, and
the Word was God” (John 1: 1, 2). “Whose are the
fathers, and of whom as concerning the flesh Christ came,
who i8 over all, God blessed forever” (Rom. 9:5). «But
hath in due times manifested his word through preaching,
according to the commandment of God our Baviour " (Titus
1:3). “But unto the Son he saith, Thy throne, O God, is
for ever and ever ” (Heb. 1: 8). In this there is one God
speaking to another, the Son as God. No plainer declara-
tion can be conceived. He is called the true God: ¢ This is
the true God, and eternal life” (1 John 5: 20). But it is
spoken of the Son, and the qualifying truth implies there is
nothing more completely God than he is. He is not par-
tially God, or representatively God, but the true God. He
is termed a “mighty God” in Isa. 9: 6: “For unto us a
child is born, unto us a son is given: and the government
shall be upon his shoulders: and his name shall be called
Wonderful, Counsellor, The mighty God, The everlasting
Father, The Prince of Peace.” In Rev, 1: 8 he is called
the Alpha and Omega, meaning that he is the first and last
of everything conceivable, existing before and after finite
conception. He is an Almighty God. In Rev.15: 3, in the
song of Moses and the Lamb, he is spoken of as Lord God
Alwighty. Jehovah was the incommunicable name with
which the Jews referred to the Deity. It was considered
the highest possible expression with reference to God.
Christ is termed Jehovah in the following passages: Psa.
24:7; 97:9; Isa. 40: 3; and substantially quoted in Matt.
3:3;1 Cor. 2:8; Jas. 2:1; 1 Cor. 1:30; John 3: 31.
Christ is termed the Allwise in Jude 25. The Allwise must
embrace universal wisdom. In Titus 2: 13, he is termed



ATTRIBUTES OF GOD IN CHRIST. 217

the great God. These embrace all the titles which are ap-
plied by the Jews to God the Father, and it is impossible to
add any names or titles to Christ which shall more distinctly
give the idea of the eternal God. (&) All the attributes at-
tributed to God are attributed to Christ. In Isa. 4+: 6 he
is spoken of as the redcemer, and in the same connection as
being the first and the last. His eternity is affirmed; and
this same idea is given us in Isa. 48: 12-16, and also in
Rev.1:10,11; 2: 3. It is difficult to see how the cternity
of Christ could be declared more positively; and if eternal,
he must be independent, and God. His omniscience is pos-
itively stated in Matt. 11:27; John 21: 17; and 2: 23, 24.
In Matt. 18: 20 Christ declares that he is wherever two or
three are met in his name, and in Matt. 28: 20 he promises
to Le with his disciples to the end of the world. In both
instances omnipresence is affirmed. He cannot be with two
or three at the same time in different places and periods
through all the earth and all the ages unless he is omnipres-
ent ; neither without this attribute could he be present with
his Apostles and their successors everywhere, at all times to
the end of the world. Omnipotence is distinctly affirmed in
Rev. 1:8; Heb. 1:2. His immutability is very distinctly
expressed in Psa. 102: 27: «But thou art the same, and
thy years shall have no end.” In Heb. 1: 10 this language
"is quoted by the Apostle and applied to Christ. If| there-
fore, he understood the Scriptures, Christ is unchangeable.
But this is distinetly stated in Heb. 13: 8: #Jesus Christ
the same yesterday, and to-day, and for ever.” His immuta-
bility, thercfore, is beyond all question, and if these titles
and attributes are reasonably applied to Christ, it is unrea-
sonable and unseriptural to affirm him to be anything less
than God. But what the names and attributes of God
imply respecting the Deity is also distinctly stated by affirm-
ing that he did the works of God. In Gen.1:31; 5:1;
6:6; T:4; Heb. 2: T, we are informed positively by inspi-
ration that God, the eternal, the Father, created all things;
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and yet in John 1: 3, 10 “all things” are said to be made
by Christ, and “without him was not anything made that
was made.” God the Father created these things, and God
the Son created them, and therefore God the Son is God.
“For by him were all things created, that are in heaven,
and that are in earth, visible and invisible, whether they be
thrones, or dominions, or principalitics, or powers: all
things were created by him, and for him” (Col. 1: 16).
Nothing can be more positive than this assertion, as though
the inspired writer anticipated some possible objections to
the doctrine. In Heb. 1: 10 God says of the Son: «In the
beginning thou hast laid the foundation of the earth, and the
heavens are the works of thine hands.” (Cf. Rev. 4:11.)
That he is a governor is affirmed most positively in I:a. 9:
6; Dan. 10:17; Rev. 1:5; 17:14. In Acts 10: 36 he is
termed “Lord of all,” the governor of the universe. Ac-
cording to Psa. 45: 6, as quoted in Heb. 1: 8, Christ is the
ruler over all. (Rom. 9:5). «That at the name of Jesus
every knee should bow, of things in heaven, and things in
earth, and things under the carth” (Phil. 2: 10). He is not
only creator and governor of the universe, but he forgives
gin in kimself as a God. (Matt. 9: 2-7; Mark 2:10, 11.)
“ Forbegring one another, and forgiving one another, if any
man have a quarrel against any: even as Christ forgave
you, so also do.ye” (Col. 3: 13). Christ's forgiving'
power is therefore made the ground of obligation. In Acts
20: 23 God is said to have purchased the church with his
own blood. In these passages and everywhere in the New
Testament Christ is spoken of as the forgiving Saviour.
“Neither is thére salvation in any other: for there is none
other name under heaven given among men, whereby we must
be saved ” (Acts 4:12). “Look unto me, and be ye saved,
all the ends of the carth; for I am God, and there is none
else ” (Isa. 45:22). From these we sce that God is the
only sin-pardoning saviour, that Christ is such a saviour,
and, therefore, that Christ is God. Nothing can reveal the
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power of God in works greater than the resurrection; but
Christ says: “I am the resurrection, and the life” (John
11: 25). The resurrection is everywhere attributed to
Christ. (John 2:19, 21; 5:24, 25; 28:29.) Notice es-
pecially his declaration in John 10: 18: “ No man taketh it
[life] from me, but I lay it down of myself. I have power
to lay it down, and I have power to take it again.” The
resurrection power, thus affirmed to be in Christ so posi-
tively, will justify the strongest confidence in his divinity,
which is our only hope for the resurrection. His official
relations to the world show his true Divine character.
«Thou art the Son of God; thou art the King of Israel”
(John 1:49). Christ admitted this application to himself,
and assumed it, and thus in simple honesty leaves us to
adopt the declaration, “ He is King.” In Psa. 2: 6 there is
evidently reference to Christ: “I have set my king upon my
holy hill of Zion.” “Mine eyes have sech the King, the
Lord of hosts” (Isa. 6:5). In this language, the position
assigned to the Holy One, the work he sent the prophet to
do in this world of sinners, as well as other portions of
Scripture, leave us reasonably to conclude that it was Christ
whom he saw. “Now unto the King eternal, immortal, in-
visible, the only wise God, be honour and glory for ever and
ever” (1 Tim. 1:17). That this refers to Christ is evident
from 1 Tim. 6: 15. Here in a single word all the author-
ity and rulership of the universe are affirmed : Jesus Christ—
he is the only one. The Divine Christ is directly affirmed
to be in contrast with everything visible. “Mine eyes
have scen the King, the Lord of hosts” (Isa. 6: 5). “And
he said, Thou canst not sce my face: for there shall no man
look on me, and live” (Ex. 33: 20). “The word was
God” (John 1: 1). Inverse 18 Christ makes himsclf equal
with God. “In John 10: 30 he says: “I and my Father
arc one.” No trinitarian on earth could state his doctrine
any more plainly or positively. Ilis enemies soy to Christ,
“Thou makest thyself God” (John 10: 33). He did not
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deny it, but admitted the accusation, and lived and com-
pleted his work with that assumption. “For in him dwell-
eth all the fullness of the Godhead bodily” (Col. 2- 9).
That wonderful fullness of inspiration is declared to be in
him — the fullness of the Godhead ; all there is in God incor-
porated, as it were, in the person and being of our ascended
Lord,—the divinity and fullness of God in Christ. In Heb.
1: 3 Christ is spoken of as the express image—not as a
mere figure or representative, nor as an illustration, but as
an express image corresponding in all things to the original.
“Who, being in the form of God, thought it not robbery to be -
equal with God” (Phil. 2: 6). That form must refer to men-
tal configuration or natural condition ; it could not refer to the
body, for God is a spirit. He was in the condition of God.

9. Still further proof of the doctrine of the trinity is
found in the divinity of the Holy Spirit. By this we mean
that he is one 'and essential with God, the Father, and the
Son. He is represented as a personal being, sometimes dis-
tinct and sometimes in connection with the other persons of
the trinity. His titles, attributes, and works are the same,
and all the works of God are attributed to the Holy Spirit -
as well as to the Son. In what sense is the Holy Spirit
divine? Not merely in truthfulness, power, and influence;
not in the sense of a kind of experience and frame of mind;
but as a real existing Divine agency and causality, producing
the influence of God on earth, and in the experience of the
Christian’s heart and life. He is a comforting force and
agent, i. e., God. This is proved (1) by the names and
titles of God as applied to him. (2) By the attributes:
the same that are attributed to the Father and the Son, are
attributed to the Spirit. (3) By his works of creation,
providence, and government. (Job 33: 4; 26: 13; Gen.
1: 26, 27.) Especially by the works of grade. (a) In
the revelation and inspiration of the Bible. “For the proph-
ecy came not in olden time by the will of man: but holy
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men of God spake as they were moved by the Holy Ghost”
(2 Peter 1: 21). (b) He wrought miracles. (Rom. 15:
19; 1 Cor. 12: 9, 10.) (c) He convicts sinners. (John
16: 8.) This distinct and special work must be the work
of God, and has reference to the world, showing his divin-
ity and his exercise of government. Courts cannot con-
vict beyond their limits and dominion. (d) He pardons
and regenerates. (John 3: 8.) In this text that entire
change necessary to holiness and heaven is attributed to the
Spirit, so he thus becomes, necessarily, the Saviour of men.
Christ and the Father are the Saviour. The Spirit saves,
and therefore the Spirit is one with the Father and Son.
(¢) The Spirit is a comforter in the general sense of that
term, a universal comforter, one for the whole world, for all
circumstances and conditions. (John 14: 26; 16: T, 8.)
The general sense in which this word is used in this passage
and elsewhere renders it impossible for them to be true and
the Spirit less than universal, and universally divine. He
is not a specific comforter for individuals, of place, or case,
but is universal in his divine influence, and therefore a
universal God. (f) He aids in labor. «Through mighty
signs and wonders, by the power of the Spirit of God ” (Rom.
15: 19). (Cf. also 1 Cor.2: 4,10.) This special aid
implies an agency that is more than human or angelic.
(g) He directs and inspires in prayer. (Rom. 8: 26.)
The blessings of salvation depend upon prayer, and prayer
according to the will of God, and this divine assistance by
the Spirit is in accordance with the general laws of grace in
the plan of mercy. (%) He guides, keeps, and instructs
authoritatively. (John 16: 13.) He is spoken of in this
and other places as an original authority, and not simply as
a messenger or servant, like the Apostles and others. As
referred to here, he is authority and government. (i) He
sanctifies the heart and the church. ¢ And such were some
of you: but ye are washed, but ye are sanctified, but ye are
justified in the name of the Lord Jesus, and by the Spirit
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of our God” (1 Cor. 6: 11). Sanctification is attributed
directly to the Spirit. “But we are bound to give thanks
alway to God for you, brethren beloved of the Lord, because
God hath from the beginning chosen you to salvation
through sanctification of the Spirit and belief of the truth”
(2 Thess. 2: 13). In these and other passages that highest
of all divine works upon the human soul is attributed
directly to him. God, the Creator, creates the soul ; Christ,
the Redeemer, redcems it; and the Holy Spirit applies
the atonement, regenerates the soul, and prepares it for
salvation. (4) He is sinned against, and in the highest
sense. (Matt. 12:31.) There can be no language used that
will imply in any transgression an offense against a more
divine personage than the one here named. The sin against
the Holy Ghost is, of all sins, the worst, in both its nature
and its consequences, and in either case implies the eternal
dignity and divinity of the Holy Spirit. If this sin is a spe-
cific act for which there is no pardon, then an insult to the
Spirit is unpardonable. If the text refers, which is highly
probable, to the general character of the sin, and means that
it may be possible for man to reject other agencies and yet
be.saved in his ignorance, but not to reject the agency of
the Spirit and be pardoned, or saved (for that is the one
agency by which salvation is given to man), the divinity of
the Spirit is implied. The Jews might have been saved in
their ignorance, even without a distinet view of .the great
sacrifice typified; or in men’s ignorance they may be saved
with very gross conception of God and religious truth; but
they cannot be saved without the Holy Spirit, for that is the
agency by which the grace of salvation is applied. There-
fore the Spirit holds an equally important place in the atone-
ment with the Provider and Redeemer. (5) In the baptism
of Christ the Spirit is associated with the Father and the
Son specifically and demonstrably. In Matt. 3: 16, 17,
Christ is made the cspecial subject in the ordinance. God,
the Father, speaks approvingly, there being this manifes-
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tation of the Father by the voice, and of the Son in the
body. There is also the manifestation of the Holy Spirit.
(6) His name is associated with equal importance and dig-
nity in the administration of the rite of baptism as command-
ed in Matt. 28: 20, and in Apostolic benedictions. ¢ The
grace of the Lord Jesus Christ, and the love of God, and the
communion of the Holy Ghost, be with you all” (2 Cor. 13:
14). (7) The general manifestation of the Spirit in work
and worship. «It seemed good to the Holy Ghost, and to
us” (Acts 15: 28. Cf. also 5: 32). In this text the spir-
itual personality is distinct, as the human “us” and the
Spirit are equally personal. In reference to possible con-
troversies in which the Apostles might engage, he tells them
the Spirit shall teach them what they ought to say. (Luke
12: 12.) In Acts 2: 4 it is said the Apostles spake “as
the Spirit gave them utterance.” ¢« The Spirit said unto
Philip” (Acts 8: 29). “The Holy Ghost said, Separate
me Barnabas and Saul” (Acts 13: 2 ). In 1 Cor. 2: 10,
11, it is affirmed that the knowledge of God is only secured
by the Spirit. In Acts 7: 51, Stephen says, “ Ye do always
resist the Holy Ghost.” In these different passages the
personal presence and agency of the Spirit is declared as
distinctly and completely as the personal presence of any
being could be, and the divinity of the Spirit is thus as pos-
itively proved as the divinity of the Son and of the Father;
and in all these different references and quotations the great
and general truth of the three persons in one God is dis-
tinctly brought out. The word person is not given to the
Spirit in the Bible ; it is used by us to express the idea of the
Trinity, that there is a sense in which the one God is three;
not three beings, as affirmed in tritheism; not three manifes-
tations only, for there are millions of manifestations of God ;
not three offices, as sometimes affirmed by legalists ; not three
kinds of works, for the same works are attributed to all;
but there is within the one God, and from all eternity must
have been, in some sense a trinity. No correct conception


DDD
Text Box


34 THE DOCTRINE OF GOD.

of God in the eternity past, nor in the future, can ignore this
trinity ; no fair statement of God in his being can fail to
state it in some way. The word “person” sometimes refers
to the body, or the personal presence of individuals. Some-
times it refers to the entire being, and sometimes to the per-
sonal traits of mind and character. In case of the trinity,
it implies that the Father, the Son, and the Holy Spirit, each
when mentioned, conveys the idea of the entire being as real,
as though no other personalities were involved. The Apos-
tles sometimes baptized in the name of Jesus. That embraced
the whole Godhead. Christ said he would be with the two
or three that met for prayer, but the Spirit was promised to
be the comforter. There is presented to the mind a real
personality and distinct being when we speak of one of three.
Discarding the idea of three distinct beings, we affirm the
eternal fact of the trinity, and that in this trinity there is
a sense in which personality may properly be affirmed, some-
what upon the ground in which we say of a man that he is
a thinking man, and thus, as such, make him an entire per-
sonality to our conceptions; we speak of him as an affection-
ate man, thus having a conception of a personality endowed
with sensibilities; and we speak of him as being willful and
very decided, still viewing him as an entire being, express-
ing these distinct personalities. We neither express three
beings nor one simple unity. Why not, with the same
degree of common sense and common logical honesty im-
plied in human intercourse, contemplate the trinity of God ?
He is a mystery, necessarily, in his personality, but it is
plainly revealed to thé eye of faith and to the confiding
heart, that he is one God with triune distinctions in his
nature and relations.

SECTION III.—THE ATTRIBUTES OF GOD.

WE cannot by searching find out the Almighty; we can-
not comprehend his essence nor his infinity : these ideas are
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beyond the reach of finite minds. Neither can we compre-
hend his simple unity, but we do comprehend the fact of his
personal existence and the facts of his infinity and eternity.
There are no parts nor divisions in the Divine being, and no
attempt is to be made at analyzation; but there are facts
and works which may be attributed to the Divine being as
naturally and as easily as the attributes of a finite being are
afirmed. Attribute does not mean a part of God, for he
has no parts; nor a distinct faculty, for there is no distinc-
tion. By an attribute we mean more than simple function.
The fact of his doing something does not imply all that is
implied in the word attribute, which means something essen-
tial to the being himself. It means something more than an
office. In reality, an attribute, in the comprehension of the
human mind, is that which can be named as a universal and
essential fact in the Divine being. Any of these facts which
do not convey to the mind the idea of moral character are
simply philosophieal, and are termed natural attributes. Any
of these facts which involve the notion or idea of moral
character are termed moral attributes. Of the natural attri-
butes are generally mentioned : — .

I. *PersoxNaLTY. By this we mean (1) a being, and not
a thing. (2) An intelligent being, and not an instinctive
being. (3) A distinet being, and not a part nor the whole
of other beings or things.

In proof of the existence of this attribate it may be said
(1) that God must be personal, or identical with all other
things or beings,” which is impossible, as shown (a) by the
distinctions and contradictions in nature, and especially by
the distinctions in moral character; (b) by the fact that
each part and being in nature is finite, and therefore the
whole is finite; and God, therefore, if constituted of all the
things and beings in nature, is finite. (2) God must be per-
sonal, or there is no God. All arguments for Theism apply in
reality to his personality, and so does the Bible; and quota-
tions would be useless here, unless all the Bible were quoted.
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II. Eternity. By this we mean (1) that he was with-
out beginning. If not, then he must have been caused and
is neither independent nor God. (2) That he is without
end; infinite in duration as in space. Independence implies
this. (3) That he is without succession. He fills or “in-
habits eternity ” (Isa. 57:15). This language conveys dis-
tinctly to us the idea that God fills eternity as he fills all
space, and that he exists in the present tense in all periods
and ages, so that there is nothing past or future in his expe-
rience. There are objections to this position which require
a brief notice. (a) “We cannot comprehend such exist-
ence.” Nor can we comprehend infinity or eternity in any
sense of the word, nor the fact that God fills all space at
one and the same time. The affirmation that God is present
in all time and at all times, is no more difficult than the
affirmation that he is present in every place and all places.
(b) It is said that “ God sees and knows things as they are,
and events are successive.” But sight and knowledge of
things do not render the being like the objects known. It
is the succession of events and things which the objector
affirms, and this is admitted. But that the Deity passes
through successive periods and experiences in himself is im-
possible.  (¢) “The Bible speaks of succession in the
Deity.” The Bible is given to and for men and in their lan-
guage. God i3 spoken of as having human parts, feelings,
etc., of living in different places, and, of course, as living in
different times; but he is eternally the “I AM,” with refer-
erence to time as well as space.

We offer the following direct proofs of the cternity of
God without succession. (1) If there is succession, each
period must have a beginning and an end, and as all the
periods begin, he cannot be eternal. (2) Each period must
depend upon a preceding period, and, therefore, if he lives
through successive periods, he is successively and con-
stantly dependent. (3) If the Deity lives by succes-
sion, he is growing older; ' must have been younger, and
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must have had a beginning, or a time when he began
to grow old. (4) If infinite, God must know all things,
and all things at once, or there is a lack of knowledge
and a lack of infinity. There can be no new knowledge
nor successive knowledge in an infinite Deity. He has
nothing to learn, but sees all things from the beginning.

III. OmxrpoTeNcE. His infinite power, which can do all
things, not contradictory, does not imply (1) ability for
self-destruction. This would be contrary to every idea of
independent self-existence and infinity. He must be infinite
in such a sense as to imply indestructibility. (2) His om-
nipotence does not imply ability to sin. Sin is the choice
of wrong in preference to right, and necessarily implies
finite action in a finite being. Sin is the transgression of
the law, but there can be no law independent of God and
his works. To imagine law outside of God and the nature
of beings he has created, is .to imagine something beyond
God —an absurdity in itself. There is no sin but the vio-
lation of law, and there is no law but such as God has
established in his works and government. Law is involved
in the nature of God and being, but not outside of things
and being. (3) His omnipotence does not imply that all
things are according to his will. 'Why he has made the uni-
verse as it is, and man as he is, we do not know. But hav-
ing created beings with the power of choice and ability in
themselves to do right or wrong, and having laid that plan
in his general purpose, he cannot by his infinite power so
control this choice that it shall be mechanical and absolutely
according to his will. As a matter of fact, the conflicts of
nations, the contradictions in human character and conduct,
the consciousness of the human mind, history, common sense,
and the Word of God, teach us that all things are not in
accordance with the will of God. Divine omnpotence im-
plies (a) that upon the whole there is harmony without con-
tradictions between the works and laws of God. (b) That
he has power for doing anything not inconsistent with him-
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self in his character, plans, and work —that is, not contra-
dictory. The proof of such an attribute is implied, first, in
infinity and independence.. We cannot conceive of inde-
pendence without omnipotence. Secondly, the works of
nature indicate it. The mighty forces governing the sun
and stars, oceans and winds, and powers throughout the
world, are indications of the power of God. Thirdly, the
Bible declares it beyond all question, and quotations are
unnecessary.

IV. Owmn1PRESENCE. This implies (1) that he is every-
where in all space at the same time, (2) That he is in all
duration as before explained. (3) That he is in all space
and duration in all his attributes. There is no specific man-
ifestation of a part of God or one attribute without another,
so that in heaven or earth God exists in all his fullness in
every point. The proofs of the existence of this attribute
are seen (a) in the fact of his infinity; (4) in his works
and their continuance of operations, showing present power
. and forces and the God who made and governs them by his
word.

V. OwMNISCIENCE. By this we mean that he knows (1)
all things and beings in the universe; (2) all the substances,
forces, and laws of all things and beings; (3) all the events
of the universe; (4) all these things at the same time and
ut all times.

There are some objections to this view of the omniscience
of God which deserve attention. (1) It is said he cannot
know events until they occur, especially the actions of free
agents. Then (@) he is not infinite, there being space and
things which he does not know. (&) If the objection is
valid, he is dependent upon men and things for knowledge.
(2) “It is more reasonable to believe he only knows what
is desirable to be known or what he chooses to know.”
This most singular suggestion is made by Dr. Clark. The
objection is self-contradictory, for he must have knowledge
of what he chooses not to know. (3) “That such knowl-
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edge renders free agency and responsibility impossible.”
(@) It does not depend upon foreordination or Divine pur-
pose to produce the facts known, for this would imply only self-
knowledge in God; (J) nor upon necessity as inferred from
necessary cause. If God only knows what is involved in
absolute necessity, it is limited by the necessity determined
in himself. (¢) All knowledge is present knowledge,
whether the facts be past ‘or futurc. Whatever be the
ground or cause of the facts, God must know things as they
are. (d) Knowledge is never causality. A fact or event
can never be different from what it is. The cause, however,
cannot be in the knowledge, but in God or other voluntary
beings. The memory cannot be a cause of the knowledge it
holds. If with this power there was the power of prescience
—the knowing future events as memory does the past—its
knowledge would no more be a cause than the memory of
past events. Knowledge takes cognizance of things as they
are, regardless of the cause, and if they were different by
first or second causes they would be known as they are.
(e) In everything but religion men universally feel and act
as though not necessitated by foreknowledge.

The following proofs are offered in support of the doc-
trine of Divine omniscience. (1) If infinite, God must be
everywhere in all space and in all duration, knowing the
events as they are because he sees them, and not because he
determines them. (2) If his government is universal, so
must be his knowledge, and his moral government must be
exercised over all moral beings—over all beings having
power of choice. (3) The universal activities and adapta-
tions of nature show the universal knowledge of the Author
and Ruler of all these things. (4) Universal consciousness
- as awakened by dangers, accidents, and trials, in which men
are at once led to recognize the Divine omniscience, shows
that the belief in omniscience is natural and necessary.
(5) Biblical statements. Psa. 139: T, 9; Prov. 5: 21;
Jer. 23: 23; Matt. 18: 20; 28: 20.
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VI. ImmuraBuity. This implies that there is no change
(1) in Divine location; (2) in God’s character; (3) in his
purpose or plan. Miracles and special providences are some-
times referred to as exceptions to this general statement, but
evidently even all these were seen from the beginning, and
planned according to circumstances. Miracles and special
providences are not new to the Divine mind, but are special
in the sense of being specially adapted, and perhaps new to
us. (4) There is no change in knowledge or thought. The
proofs of this attribute may be seen (a) in the very nature
of the case. Nothing external can change him, and being
complete and perfect in himself, no cause of change can
exist. () The uniformity of nature’s laws. There may
seem to be accident, confusion, and lack of harmony, but the
universal order and immutability of laws developed in all
these changes of universal nature show that God is im-
mutable. (¢) The Scriptures prove his immutability. Psa.
33:11; Isa. 46: 10.

God’s moral attributes may next be considered. By a
moral attribute we mean any fact respecting the Divine be-
ing and character which to our minds naturally, if not neces-
sarily, suggests moral quality —the idea of right.

I. WispoM. Wisdom, although closely allied to omnis-
cience, seems to present the first considerations of moral
quality. Wisdom, in its secular and common use, means the
selection of the best means to an end; but in the higher and
true sense it means the choice of the best end, and the best
means for attaining that end. It differs from knowledge,
which is simple cognition of reality, in the selection of the
best end and the best means. Moral character is thus devel-
oped in its highest type. Therefore this attribute may be
considered a moral attribute. Its divine devclopment is
scen in creation. There is evidently a general cnd in the
Divine mind for the accomplishment of which there are thou-
sands and millions of possible ends. With reference to
each of these separate ends, and the general end in view,
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infinite wisdom is necessary. The wisdom thus developed,
as much beyond the wisdom of man as it is beyond the in-
stinct of the insect, appears not only in these universal man-
ifestations of wisdom in physical nature, but in the higher
and more glorious manifestations of wisdom in the constitu-
tion of the human mind, and in the provision of means for
its improvement. In the plan and conditions of its refor-
mation and salvation, we see the crowning glory especially
in Him who is “the wisdom of God,” and who “is made our
wisdom.”

II. HoLmess. That God is infinitely holy is implied in
his very being, and indicated in every manifestation of his
government. This attribute implies (1) the absence of all
evil. The charges sometimes suggested in human blindness
and depravity against this attribute of the Deity, are really
refuted by the general facts in history, in his government,
and in the experience of all honest, thinking men. But in
the nature of the case he must be holy—he cannot be con-
tradictory, he cannot be malicious, he cannot be selfish—he
must be actuated by the principles of right; and this is holi-
ness. (2) Holiness implies the love of truth. This is
sometimes by some authors termed an attribute, but evi-
dently it is involved in holiness. Holiness everywhere, and
especially in God, implies the statement of what is actu-
ally true. God thus speaks the truth in reference to facts
in the past, giving the true history of creation and prov-
idence, giving the truth respecting man's character, condi-
tion, and destiny, giving the truth respecting the Divine gov-
ernment its necessary claims and consequences. (3) It
implies faithfulness. He is not only a truth-teller, but a
truth-acter, performing faithfully all the promises and pledges
involved in his government, all that can in any way be due
to those to whom he sustains relations. Faithfulness is act-
ing the truth, doing right to all. In that sense God is holy.
(4) It implies the love of right. This is the ordinary use
in the Bible and elsewhere, and is the leading idea of holi-
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ness. In social relations the existence of moral character
is developed by the rules enjoined. Love of right is the
foundation of all true rightness. Everywhere and under all
circumstances God reveals this supreme love of right, and in
honor of this the angels in their highest ecstacy shout the
exclamation, “ Holy, Holy, is the Lord God Almighty; the
earth is full of his glory.” So the glory of God is his
holiness.

ITI. Justice. This seems to be a kind of modification
of holiness, but in reality conveys to our mind a distinct
idea. Its simple thought is cquity or equality, and it is rep-
resented by the scales which the ancients held aloft in their
ethics and civil economy. It is sometimes used (1) in a
commercial sense, implying simple equivalency in exchanges;
(2) quite often in a personal scnse, referring to the appre-
ciation and estimate which distinctly belongs to the individ-
ual; (3) in a social sense, implying due regard to society
as a whole—the family and the state. In this sense God is
Jjust, rendering to all their dues.

Civil Justice. 'This is the principal exhibition of justice
everywhere, but especially in the Divine government. Civil
Justice implics legislative and judicial justice.

Legislative justice requires all laws that are nccessary,
no more than are neccessary, and what the individual is able
to perform. And so God in his law requires all that is nec-
essary for the good of his subjects. He requires each indi-
vidual to perform to the individual to whom relations are
sustained, just what the nature of the individuals and their
relations would demand ; viz., simple personal justice. And
inasmuch as each individual sustains relations to society in
a general sense, something must bo required besides personal
justice; viz., public justice and duty to socicty. God’s re-
quirements are no more than are nccessary for, these two
objects, and they must embrace the two: justice to the indi-
vidual, and justice to socicty. Legislative justice requires
that there shall be no more law than is nccessary. Exces- -



JUSTICE OF GOD. 43

give laws are arbitrary and always unjust, requiring more
than the case demands. In like manner legislative justice
requires no more than the individual can perform. Univer-
sal consciousness, universal judicial decisions in all Chris-
tendom, the general principles of righteousness and good
will, forbid the requirement from any being of that which is
impossible. “For if there be first a willing mind, it is ac-
cepted according to that a man hath, and not according to
that he hath not” (2 Cor. 8:12). ¢« To every man accord-
ing to his several ability ” (Matt. 25: 15).

Judicial justice is the rendering to all according to their
deserts under the law. Judicial justice deals with the
proper rewards and consequences of virtue. A man can
perform no more than his duty to God, and, strictly speak-
ing, in a commercial scnse has no claim; but in the charac-
ter and government of God the refusal to render suitable
consequences for virtue and rewards for doing well would
be unjust. “Say ye to the rightecous, that it shall be well
with him” (Isa. 3:10). “Thou wilt keep him in perfect
peace, whose mind is stayed on thee” (Isa. 26:3). “Re-
Jjoice, and be exceeding glad: for great is your reward in
heaven: for so persccuted they the prophets which were
before you” (Matt. 5: 12). Judicial justice demands suit-
able pcnalties for crimes. In civil governments the punish-
ment of treason by a fine of only a penny would be unjust to
the public, which, by the weakness of the penalty, would be
exposed to the evil of an increase of crime. It is as much
a duty of the legislature to suitably punish crime as to
reward virtue.. God, in this respect, has exhibited the
broadest and most perfect justice imaginable, so that no sub-
ject of his government, in heaven, earth, or hell, can lose the
reward which virtue deserves, or escape the penalty which
crime demands. Whether this penalty can ever be met by a
substitute or not, is a question for another department of
our work. But impartial justice demands the execution of
- every penalty upon the subject or his substitute.
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Some objections to the affirmation of Divine justice are:

1. It is said that God requires more than man can do. We
admit that his character and benevolencec— the grounds of
man’s obligation—deserve more than man can comprehend
or render.! But in reference to this we say (a) the law
requires only what we can render, not what God deserves.
(0) Pcnalties are according to the law, and not in propor-
tion to the magnitude of God's infinite deserts, which are far
beyond man’s conception or ability. (c¢) For all duties
grace, strength, and spiritual help are provided.

2. Against the doctrine of Divine justice it is sometimes
urged that the guilty escape. There is no evidence to that
cffcct. We have no right to conclude, because we see a
prosperous criminal escaping for the present, that he can
eternally escape the justice of God. According to the laws
of cternal justice and the doctrines of God’s Word and the
general convictions of mankind, “ the sinner shall not go un-
punished.” “And these shall go away into everlasting pun-
ishment” (Matt. 25: 46). “Who shall be punished with
everlasting destruction fromn the presence of the Lord” (2
Thess. 1: 9). «The Lord knoweth how to deliver the
godly out of temptations, and to reserve the unjust unto
the day of judgment to be punished " (2 Peter 2: 9).

3. It is objected that innocent ones often suffer. That
this is true for the present is not denied. But what is im-
plied and affirmed in the justice of God is, that in the end
God will reward the virtuous. “ To appoint unto them that
mourn in Zion, to give unto them beauty for ashes, the oil
of joy for mourning, the garment of praise for the spirit’of
heaviness ”’ (Isa. 61: 3).

4. But the principal objection urged against the doctrine
of Divine justice is the fact that the innocent suffer for the
guilty. In reply to this it may be said (@) that this is the
general law of nature, and therefore must be right. What-

1 Deut. 10: 12; Psa. 116: 12; Matt. 18: 24¢; Micah 6: 8; Mark 12: 30;
Luke 12: 48.
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ever is necessarily involved in nature cannot be wrong.
() Benevolence is the highest possible happiness. All
vicarious sufferers, Christ himself included, may act in
benevolence, and thus increase their own happiness. All
benevolence, indeed, is taking the burdens and sorrows of
another in some sense and in some way. In this voluntary
suffering for others is the highest happiness possible, Wit-
ness Christ, “ who for the joy that was set before him endured
the cross, despising the shame, and is set down at the right
hand of the throne of God.” No innocent being ever suffers
beyond the possibility of ultimate reward and happiness.
(c) This state of things seems to be unavoidable, if society
is to exist at all. If one can bless another, he can prove a
curse as well, and so there must be in the nature of things
this principle of burden-bearing for others. (d) And, on
the whole, in the arrangements of human society by the will
and providence of God, there is more happiness than misery
by its constitution. The following proofs of Divine justice
may be mentioned :

1. Physical penalties, vegetable, animal, and human, indi-
cate the law of equality and the “fitness of things.”

2. God made human nature, and this nature naturally and
necessarily demands justice. Vor populi, vor Dez.

3. The general results of actions, especially amongst
nations, prove law to be universal, apparent exceptions being
only temporary.

4. Biblical history, laws, and penalties, are positive proofs

upon this point. Isa. 53:5-11; Rom. 3: 24, 26; Gal. 3:
13, 14; 1 Peter 3: 18.
- IV. BENEVOLENCE. Benevolence is good-will to being.
It desires the happiness of beings as holiness desires the
right. Serious and intelligent objections are scarcely possi-
ble, and yet in the experience of individuals, and even of
those religiously inclined, there are objections which are
practically serious and demand some notice.

1. Men sometimes wonder at this attribute even if they
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do not ohject to it, in view of animal sufferings. Take for
instance the presence in nature of (1) poisonous animals.
How can Divine goodness be reconciled to sauch a fact in
natural history? (a) If the fields of life are filled, species
must come in contact, and have means of defense. (4) Less
than one-tenth even of reptiles are poisonous, and by the
dread they strike into others whole species are defended.
(¢) In reality they do but little harm, injuring compara-
tively few. (d) Death thus caused is not especially painful.
All must die, and they may as well die in this as in some
other way. (2) Carnivorous animals are said to be the
cause of great suffering. (@) Animals must die, and that by
old age, disease, or violence. The latter is the least pain-
fal, and especially as animals do not reflect, nor anticipate
suffering. () Early animal life is the most happy, and as
reproduction speedily fills vacancies, carnivorous appetites
increasc animal happiness npon the whole, by increasing the
numbers of the young and the happiness of young life. (3)
Human suffering is a still more weighty objection to Divine
justice. (a) Man causes his own suffering largely, and that
by the abuse of means of happiness. () In God’s grace
and benevolence all suffering may be the occasion of higher
development and ultimate happiness. “All things work
together for good to them that love God.”

2. The permission of moral evil is often urged as an ob-
jection. How can God be good, and allow of any sin at
all? Without desiring to go “Dbeyond what is written,” or
beyond the appropriate sphere of human knowledge or phil-
osophy, it may be said (a) that moral nature, or the ability
to do evil, is necessarily involved in moral being, and the
real problem seems to be, shall there be men at all, or
only beings without manhood or moral nature; men with
ability for evil, or things with no ability for moral happi-
ness? (b) Moral nature is upon the whole the source of
more happiness than suffering. (¢) All sin can be avoided
and entirely remedied. No man is necessitated to sin.
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(d) Asa whole, Divine arrangements indicate Divine good-
ness, and a desire for man’s happiness. (e) There is sub-
Jective and organic pleasure in life and existence; and how
far this may and will live in spite of sin, and how far the
goodness of God will thus be revealed in the constitutions
of his creatures, in spite of moral evils endured, we are not
able to say. No pain or suffering, however, affects all the
nerves and mental susceptibilities. (/) We cannot explain
science and mechanics. The works and motives of men in
the most common works of life cannot be explained by all
who observe these operations. We cannot know why God
created beings and things as they are, and no objection or
reason can be based upon our ignorance of the philosophy
of the facts of nature. We must take nature as it is, and
from facts as they are proceed in our reasoning and practi-
cal work.

The direct proofs of Divine goodness can be seen in (1)
the provision for animal happiness in their natures and sus-
ceptibilities, as well as in the supply for physical wants.
(2) The provision for man’s nature and happiness, instinct-
ive, intellectual, and moral. The Divine plan and direction
in reference to social life and happiness is a wonderful indi-
cation of goodness. (3) The compensations and remedial
provisions in nature for relief in privation and suffering, in
the healing of wounds and disease, and the sources of com-
fort- furnished to all. (4) The dealings of God with crim-
inals: the offer of pardon, and invitations of mercy. The
very penalties annexed to law, being intended for the gen-
eral good of all, are but exhibitions of benevolence. Wit-
ness God's forbearance and long suffering with men; the
atonement and intercession in their behalf; the spiritual
help, and offer of pardon and grace; the most wonderful
manifestation of goodness, in proposing to create anew the
ruined man; the motives to piety and happiness presented;
and the work of the Spirit and of the Church to secure the
salvation of men.



LECTURE II

NECESSITY AND AUTHORITY OF SCRIPTURE
REVELATION.

SECTION I.—NECESSITY OF REVELATION AND ITS
EVIDENCES. -

REVELATION is the communication of truth before un-
known. In this general sense the works of nature may be
termed a revelation. Some of the most important subjects
in morals, viz., those relating to the Divine existence and
perfections, we have already contemplated in the light of
nature. We might proceed with others in the same manner,
and thus go through the whole subject of morals without
consulting the Scriptures, as many philosophers have done.
But we desist for two reasons:

1. Following the light of nature merely, we have already
encountered serious and insurmountable obstacles; and
should we proceed to still more practical inquiries, we
should meet with difficulties at every step.

2. A direct revelation from God has been professedly
given; and to say the least, it is presented to us under such
- circumstances that it has strong claims to our careful atten-
tion. No one will deny that weighty considerations may be
urged in its favor. As candid inquirers for truth, then, we
are bound to suspend further inquiries, until the claims of
this revelation are canvassed. We need all the light we can
obtain.
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We do not contend that a direct revelation from God is
absolutely necessary — that such a revelation is essential to
any proper conception of moral truth—that without it man
could know nothing of God, or of his own duty as a moral
being.” We have already seen that the Divine existence and
principal attributes may be proved from nature, and that
they are presupposed in the Bible. Nature, under which
term we include not only the external works of God, but
also our own reason and conscience, does make known to
us much in regard to God and our duty—enough to leave
men without excuse for sin, if no direct communication be-
yond this had come from Jehovah.

In conceding that the necessity of a direct revelation was
not absolute, we detract nothing from the value of this reve-
lation. Were it absolutely necessary, it would be a matter
of debt, not of grace. But this will not be claimed.

Still, there is a necessity of revelation. This necessity

arises from man’s fallen condition. Man does not do as
-well as he can. He does not profit as he might from the
“light of nature, and this creates a necessity on his part for a
further, though gracious, dispensation. It may be safely
affirmed that such is the depravity of fallen man, he would
not, without a direct revelation, have sought and found the
way of life. His need, then, is as imperative as though it
were absolute.

A direct revelation from God cannot be pronounced im-
possible. The works of nature are a revelation of him, and
any other revelation from the same source, more immediate,
explicit, and authoritative, cannot be impossible. He who
created the universe, with all its inhabitants, can adopt any
method consistent with wisdom to make known to his
rational creatures his own character and requirements.

And such a revelation must be deemed desirable. Allowing
it is not indispensable, admitting that the light of nature, if
rightly used, would be sufficient for our necessities, yet a
fuller disclosure would greatly facilitate inquiry and pro-
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mote a practical acquaintance with the various departments
of truth. Some of the reasons for expecting such a Divine
communication may now be stated :

1. The importance of the subjects of morals and religion.
They are not merely theoretical, but of the highest practical
importance, —relating to our own moral character, relations,
duties, and destiny. On such points our knowledge needs
to be definite, because an error may lead to fatal conse-
quences. Now these subjects, when viewed in the light
of nature alone, are beset with very serious and painful
difficulties, which, although not such as to unsettle funda-
mental principles, it is very desirable to have removed.

2. It is of great consequence to have light on these sub-
jects easily aecessible to all. Natural theology and ethics
are more in the provinee of philosophical investigation.
The mass of men have little opportunity or taste for abstract
studies and laborious research. They need plain instruc-
tion.

3. The subject is moral, the proofs moral, and addressed
to moral beings. Were this a matter of mathematical dem-
onstration, were the evidences in nature such as to force
assent and compliance, no more would be needed. But
such is not the case. Hence the need of more light and
motive. “But this may also be resisted or neglected.”
True; but those who do so will be the more guilty, and the
Divine beneficence and justice the more conspicuous.

4. In these momentous concerns men feel the need of
something more authoritative than the deductions of their
own unassisted reason. Each assumes his own right to
judge for himself, and as no one is infallible, they are con-
stantly exposed to error. Who shall decide in a case of
controversy ? Evidently they need one who can speak with
authority.

5. If there is a God, all created intelligences are his sub-
jects. Now there are many points upon which the subjects of
a moral government cannot be instructed by the light of nature
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alone. There are other subjects, in relation to which nature
affords a basis of instruction, but not so full and complete
as would be desirable.

6. . The moral state of the world shows the need of a
direct revelation. As before remarked, men do not know
as much as they might, nor do as well as they know. = There
is no subject in theology or morals which has not been zeal-
ously and perseveringly controverted; and that pot by the
ignorant only, but by the most profound thinkers. On
almost every point conflicting and opposite theories have
not only been proposed, but at different periods gained ex-
tensive prevalence. Nor have the characters of men been
better than their theories. The history of mankind is a his-
tory of wickedness.

‘To place this matter in a strong light, consider what this
world would have been without a verbal revelation from
God. I ask not what it was capable of being. It might
hare been an unbroken Paradige, and every man might have
been perfect in his generation. But what wounld the world
have been? Contemplate the state of the heathen, who are
without such revelation. They are in the lowest scale of
moral degradation. So it has been in all ages, as universal
history declares. Read the accounts furnished by travelers
and missionaries, and then trace back authentic history in-
definitely, and you have but one voice on the subject. All
plainly shows that without this revelation darkness would
have covered the earth, and gross darkness the people.

What, then, is the conclusion ? Not that God was under
obligation to make a revelation; but that such is the state
of man, a revelation is greatly desirable, and from the known
benevolence of God probable, and to be expected.

We now proceed to inquire what evidences are necessary
to authenticate a revelation:

I. MiracLes. Divine revelation is itself a miracle, being
an immediate communication from God. Whenever any one
has professed to make such communication, mankind have
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always required miracles as his credentials. The revela-
tion, being itself a miracle, does not require another miracle
to confirm it to the mind of him who originally receives it.
But others who have not witnessed it, demand the same evi-
dence to satisfy their minds. They cannot receive it on
mere testimony ; they must be satisfied that it has been at-
tested by miracles. It is not essential that we witness the
miracle, but we must believe that miracles have been wit-
nessed by others besides the one who communicates the rev-
elation, and in attestation of that revelation.

Here we are met with philosophical objections against
miracles. It has been asserted by Hume and others that a
miracle cannot be rendered credible. This subject, there-
fore, demands a careful examination. Miracles have always
been relied on the world over as essential and sufficient to
authenticate revelation. But they are not now wrought;
hence, if they cannot be rendered credible to those who have
not witnessed them, we must despair of authenticating rev-
elation in the present age. The importance of the subject,
therefore, demands for it the closest scrutiny.

A miracle i3 an event contrary to, or transcending, the
ordinary laws of nature. It differs from a prodigy, which is
something out of the common course of nature, but not
against nature. An event may be extraordinary or strange
to us, on account of our ignoi'ance of its cause. A miracle,
on the other hand, is a palpable contravention of known
laws of nature. Should we see one born blind, instantly
made to see by the application of clay and spittle, we
should be able, from our knowledge of nature, to pronounce
the event miraculous.

Now can an alleged miracle be rendered credible by testi-
mony alone? This Hume denied, and I think justly. « We
have found by experience,” said he, «that testimony is some-
times false, but never that a miracle is true.” So far as our
experience goes, it asserts the uniformity of nature’s laws.
Confidence in tegtimony is indeed an original principle in
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the human mind, as well as is a belief in the uniformity of
the laws of nature. In a conflict of the two, under suppos-
able circumstances, the mind might be left in suspense. We
might be able to account for the testimony, but it alone
would not satisfy us that there had been a deviation from
the established course of nature. It is, as already stated, an
original principle of the human mind to believe in the uni-
formity of the laws of nature. There is, then, an anteced-
ent probability against a suspension of any of these laws,
and of course against a miracle. Now, in case of an al-
leged miracle, the mind would require that this antecedent
probability be overcome, and a sufficient reason assigned for
the miracle. This would be establishing an antecedent
probability in favor of the miracle. Then the mind would
be open to receive testimony to the fact, but not before.

A miracle cannot be pronounced impossible, as having no
adequate cause. The existence of God being admitted, an
adequate cause is furnished. God is the author of nature—
its laws are but the ordinary mode of the Divine operation.
To say that God never can or ncver does deviate from
his ordinary modec of operation, is altogether assumption.
Show a sufficient reason why he should deviate, and such
deviation is neither impossible nor improbable.

We have already seen that mankind needed a revelation ;
and that the circumstances were such as to render it prob-
able that one would be given. Miracles are the requisite
external evidence to authenticate ‘a revelation, and may be
proved by testimony under such circumstances. All this
does not prove either that miracles have been wrought, or a
revelation given; but it opens the way for the reception of
evidence in that direction.

II. InTERNAL EVIDENCE. A professed revelation, to be
credible, must be reasonable. By this I do not mean that
it must be wholly comprchended by us. Nature is, in many
respects, mysterious ; and revelation, which deals with many
higher subjects, and farther removed from the sphere of
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sense, might also be expected to contain mysteries. But it
should not contain absurdities, nor what is of immoral ten-
dency, or frivolous; and its essential principles must be level
to the human understanding. It must be worthy of God,
and of the design he had in making it. And of this, reason
is to judge. Not perverted reason, any more than a vitiated
taste could decide upon the quality of food. Revelation
must commend itself to right reason, and an enlightened
conscience. And corrupt as the world is, it is not destitute
of such a standard. This test of internal evidence is of
great consequence in detecting impostures; for example,
Mormonism. It is the office of reason, then, in this matter,
to judge of the antecedent probability, the evidence of mir-
acles, and the internal character of the revelation.

III. ExperiMENt. A Divine revelation will bear the test
of experiment. I3 a doctrine in physical science proposed ?
We test it by experiment. So it should be in morals and
religion. A revelation from God will be confirmed by ex-
perience. If, then, there are those who have made trial of
it, their personal experience will be a strong evidence. The
tendency of a system, as shown from history, is an important
proof, since it combines the experience of multitudes. Do
you wish to determine whether the doctrine is true? Test
it by your own experience. This was an argument of
Christ with the Jews. «If ye will do his will, ye shall Znow
of the doctrine.” A revelation, when thus substantiated by
Miracles, Reason, and Experience, may be expected to find
confirmation from many collateral evidences; which, though
not decisive of themselves, are weighty in connection with
the other evidences. And when a Revelation is thus au-
thenticated, we are bound to admit its authority unre-
servedly, as a direct exhibition of the will of God, and &
part of his immutable law.



AUTHENTICITY OF THE SCRIPTURES. 55

SECTION II. — AUTHENTICITY OF THE SCRIPTURES.

SoME writers take up the evidences relating to the charac-
ter of the Scriptures under various heads, as authenticity,
genuineness, credibility, authority. But as substantially the
same considerations have to be adduced under each head, it
is better to take the whole together. In considering this
subject, therefore, I shall not only treat of the authorship of
the sacred writings, and the time when they were composed,
but of the general question: Are the Scriptures a Divine
revelation ?- .

The Bible can occupy the place of no common book. No
middle ground can be taken respecting it. Its claims are
such that it must either be received as the Word of God,
or rejected as the basest forgery. It professes to give a his-
tory of mankind from their origin, to reveal the deepest
mysteries, to unfold the highest principles of morality and
religion, and to prescribe authoritative precepts for the con-
duct of human life. In their special province, the Scriptures
are exclusive — they recognize no other writings as of equal
authority, and condemn every doctrine which conflicts with
their own. Unlike other professedly sacred books, the
Scriptures claim the attention, not of one nation or class
only, but of all nations and all men. Its claims, then, must
either be wholly acknowledged or wholly rejected.

Again, if God has made a written revelation, it is con-
tained in the Christian Scriptures. Should their claims be
rejected, there is no other that would be received by any
civilized, enlightened nation on the globe. No one would
think for a moment of receiving the Hindu Shasters, the
writings of Confucius, the Koran of Mahomet, or the book
of Mormon, as such revelation The question i3 not be-
tween the Bible and some other system of religion, but
between the Bible and no revealed religion. Strike out the
Bible and you leave a blank. Mankind are left to the light
of nature alone. All the considerations in favor of a writ-
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ten revelation from God, then, are arguments for the Script-
ures. We enter upon this investigation, therefore, with no
antecedent probability against the Bible, but with a strong
one in its favor

It has been asserted that we cannot examine this subject
dispassionately, owing to the bias of education. This might
be true, if the Scriptures were adapted exclusively to our
peculiarities and intercsts. But such is not the fact. The
question of receiving the Bible is no matter of state policy,
nor does it appeal to any selfish interest. If it is right and
best for America to adopt this religion, it is equally so for
all other nations, and wice versa.

We begin with the New Testament. Suppose the collec-
tion of books composing this volume were now for the first
time brought.to light, say were found in some library of
ancient books: how should we regard it? A.cursory peru-
sal would show it to be a remarkable production, and
worthy of careful examination. From the language of its
composition, being Hebraistic Greck, any one acquainted
with geography and history would at once assign its origin
among the Jews of Palestine, about eighteen centuries ago.
The idiom and style would prove it to be the production of
plain men in the common walks of life. We should be
introduced by it to one of the most remarkable personages
of whom we ever read: with a character fully, vividly
drawn, and consistent throughout. We should be presented
from the lips of him and his associates with a system of
morals which, in simplicity, directness, purity, and excel-
lence, surpasses all others, even those of the most renowned
sages and philosophers. We should also find in it a
professed revelation from God respecting our spiritual con-
dition and destiny; describing our state of sin and
wretchedness, and the way of deliverance from it; treating
lucidly of the character of God, our own immortality, and
the way of salvation through Christ; no part of which rea-
son condemns ; — all this claiming Divine authority, implicit
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reception from all men, and asserting the establishment of
its credibility through miracles. What must be our opinion
of such a book? Could it be fictitious? Could this be
true of a work comprising such varied and inimitable excel-
lence, and claiming to be from God? Reason would pro-
nounce this impossible. The New Testament cannot be a
forgery. It bears none of the characteristics of a forgery,
and its contents utterly preclude the assumption.

Such is the internal character of the New Testament. It
is such a book as the wants of mankind demand. Were,
then, this volume now first discovered, as an anonymous
production, we must pronounce it credible, so far as its
internal character is concerned, and should expect to find
external evidence to confirm it. It is important to consider
well this subject of internal evidence. Every enlightened
mind rejects the book of Mormon, the Koran, the sacred
books of the heathen, and all mythology, on the ground of
their internal character. No degree of external evidence
would entitle them to our confidence. But with regard to
the Christian Scriptures the very reverse is true. I would
not assert that the internal evidence alone would be suffi-
cient to authenticate them; but it is such as to create a
strong presumption in their favor.

But the New Testament has not appeared for the first
time in our age; it is not an anonymous production; it
comes not to us destitute of authority. It is received as a
Divine book by the whole enlightened world, and has been
for many ages. These facts must be accounted for. "If it
were rcceived by one nation only, it might be pronounced
a matter of state policy with that nation. But here are
many nations, having diverse, conflicting views, feelings, and
interests, vot all receiving the Christian Scriptures as
Divine. Ilad their reception by the whole civilized world
heen of reccut date, there would be more room to doubt,
either in regard to their authenticity, or the practical opera-
tion of their doctrines. But they have stood for many ages.
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They have been subjected to every test by friends and foes,
the learned and the illiterate of all parties and profes-
sions. Amid all the inventions and discoveries, all the
progress in art, science, and literature, revolutions and
changes; while states, empires, and systems have risen and
fallen, the Scriptures have remained unaffected. How can
these facts be accounted for, if the Scriptures are not au-
thentic? Those who 1eject their claims are bound to
account for this state of things—a task which infidels have
never attempted. In ordinary cases general consent is
deemed sufficient. The writings. of Bacon, Augustine,
Tacitus, . Plato, are universally ascribed to those authors
respectively; and no one now thinks of questioning their
genuineness. Where is the consistency of rejecting the
" Scriptures under circumstances equally decisive? They
have been so long and so generally received by the civilized
world that their supporters are not obliged on any just
principles to summon again the original witnesses in their
favor. We are not now bound to prove them genuine, but
gkeptics are bound to prove that they are not. In this con-
troversy they have the laboring oar, and all discussion
should be so conducted as to leave it in their hands.

Still, we are willing to review the historical argument, for
it is perfectly conclugive. On this subject let it be noted
that:

I. We have a connected chain of Christian writers, ex-
tending from our own time to the days of the Apostles.
We begin with the contemporaries of the Apostles. Of
these we have six, portions of whose writings are still ex-
tant. They are Barnabas, Clement of Rome, Hermas, Igna-
tius, Polycarp, and Papias. They quote largely from the
New Testament, narrate the principal events there recorded,
and unqualifiedly attest their truth. Following these, among
numerous others, we have Justin Martyr, born about a. b.
89; Irensus, who flourished soon after; then Clement of
Alexandria, sixteen years afterwards. Then followed Ter-
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tullian, and twenty-five years subsequently, Origen, which
Lrings us to the third century. From this period onward,
the Christian Scriptures were a3 often quoted as they are by
writers at the present day. The student may see how full,
minute, and satisfactory the quotations from all the above
writers are, by consulting Eusebius's Ecclesiastical History,
and the works of Lardner, Paley, and Horne. The writers
above mentioned as attesting the Scriptures, lived in differ-
ent countries remote from each other, were well informed,
of unquestionable veracity, and had ample opportunity of
knowing the truth of what they affirmed. Besides these
references, catalogues were made of the sacred writings,
apologies in defensc of them were presented to the rulers,
and they were defended from the attacks of enemies. No
book of similar antiquity has a tithe of the testimony in its
favor that the New Testament has. On this ground alone,
then, where is the consistency of acknowledging authentic
the works of Herodotuy, Xenophon, Cicero, and Liry, and
rejecting those of Luke, John, Paul, and Peter?

1I. But we rest not with this chain of Christian testi-
mony, extending from the lifetime of Christ and the Apostles
to the establishment of Christianity as the religion of the
civilized world, a. p. 325. We may refer to its enemies.
Tacitus, Suetonius, and Pliny, celebrated heathen writers of
the first century, expressly mention Christ, the principal
incidents in his life, and the rise and diffusion of the Chris-
tian religion. Celsus, a heathen philosopher of the second
century, wrote against Christianity, and in so doing refers to
all the most important transactions recorded in the New
Testament ; and asserts that he quoted these things from the
Christian Scriptures. The same remarks will apply to
_ Porphyry in the third century, and Julian in the fourth.
All these writers admitted the genuineness of our sacred
books, and the general truth of their contents, even of the
miracles there recorded, which, however, they ascribed to
magic. Had they been able to prove those books spurious,
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or their contents false, they would, of course, have done it.
But if, with their ability, learning, and proximity to the
events, they never called in question the genuineness or
credibility of those works, how futile must be the efforts of
modern skeptics in this direction.

III.  Another evidence is furnished by the existence of
positive institutions; viz., Baptism, the Lord’s Supper, and
the Christian Sabbath. These are standing memorials and
cvidences of the authenticity of the Scriptures of the New
Testament. Their acknowledged prevalence and authority
cannot be accounted for, except as given in the sacred vol-
ume.

IV. Reference may also be made to the confirmation of
their truth, furnished by contemporary history, geography,
inscriptions, etc. Numerous incidental allusions have been
o confirmed by these antiquities as to leave no reasonable
doubt in the minds of the informed and candid respecting
their truth, These confirmations are detailed at length by
Hug, Horne, Paley, and others.

The question here arises, May it not be admitted that the

~ Christian Scriptures were published at the time, and by the
authors to whom they are ascribed, and the truth of their
contents in general be allowed without crediting their au-
thority as a Divine revelation? Plainly not, for the follow-
ing considerations:

1. These writings claim to be of Divine authority, and
bear no marks of a forgery.

2. We could not, on that hypothesis, account for the ex-
istence and prevalence of Christianity.

3. The accounts of miracles which they contain are well
authenticated, not only by the testimony of early Christians,
but also of heathen opposers, as Celsus, Porphyry,ete. But
we cannot admit the truth of the miracles without crediting
the revelation as Divine.

4. Many of the prophecies they contain have received,
and are receiving, an exact fulfiliment.
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5. Its contents. No wicked man could have forged such
a production; no good man would have attempted it. It is,
then, what it claims to be.

6. Tts doctrines have been tested by the experience of
thousands and millions. Their influence on the hearts and
consciences, the lives and conduct of their votaries, their
transforming, elevating tendency can have but one explana-
tion. The Gospel i3 not a mere theory, or abstraction. Its
practical tendency proves its Divine origin. In this regard
it challenges all investigation, and proves itself as much
above all systems of human device, as God is greater than
man.

AvtrENTICITY OF THE OLD TESTAMENT. The books com-
posing this volume are of high antiquity. They are ex-
tended, in the time of their publication, over one thousand
. years; ending four hundred years before Christ, and about
the time of Herodotus, the father of Grecian history. Still
they are amply attested. The following arc some of the
evidences of their authenticity :

I. They have been transmitted to us through the most
scrupulous fidelity of the Jews, who have always maintained
their anthenticity and Divine authority. And this, notwith-
standing these same Scriptures charge them with gross un-
belief, ingratitude, and rebellion, and rejection from being
God’s peculiar people.

II. The whole Jewish polity was based on the events
recorded in these Scriptures. Their civil and religious his-
tory, their rites, ceremonies, and institutions, are all inter-
woven with the Scriptures. A book thus connected with
the very life of a nation, existing conspicuously for more than
fifteen hundred years, could not be a forgery. As well
. might Blackstone’s Commentaries or the Constitution of the
United States be accounted forgeries. With equal pro-
priety might the existence of the Jews themselves be called
in question. '

III. Contemporaneous history confirms their authenti-



62 SCRIPTURE REVELATION.

city. Manetho, Cheremon, Apollonius, Lysimachus, and
other Egyptian historians, mention Moses as the leader of
the Jews and the founder of their laws. Strabo, who flour-
ished in the century before Christ, gives account of the law
of Moses; and Justin, a Roman historian, devotes a chapter
to the origin of the Jews. DBoth of these, so far as they go,
are in corroboration of the Scriptures. Moses and the Jews
are also mentioned more or less at length by Pliny, Tacitus,
Juvenal, Longinus, Diodorus Sicnlus; and, indeed, as Justin
Martyr observes, by most of the Greek historians, philoso-
phers, and poets. Joscphus gives a catalogue of the sacred
books among the Jews, in which he cnumerates the five
books of Moses, thirteen of the prophets, four of hymns
and moral precepts; and if, as critics maintain, Ruth is
included in the book of Judges, and the Lamentations in
Jeremiah, the number of books agrees with those of the Old
Testament, as it is now received. '

IV. We may cite the numerous ancient versions, trans-
lations, manuscripts, and catalogues of the Scriptures extant
in the principal languages of the civilized world. The Secp-
tuagint, a translation of the Hebrew Scriptures into the
Greek, made necarly three hundred years before the Chris-
tian era, is especially important, as it was in common use in
the time of Christ and the Apostles, and was generally
quoted by them.

V. The prophecies eontained in the Old Testament.
Their fulfillment, even down to the present day, is a stand-
ing monument of their truth and Divine authority. We may
also cite the miracles there recorded, the candor and faith-
fulness of its history and biography, as well as the striking
confirmations incidentally furnished by history, geography,
antiquities, monuments, inscriptions, and scientific researches.
Almost every new development in these brings additional
evidence in its favor. Much has been done in this way dur-
ing the last half century.

VI. The testimony of Christ and the Apostles. They-
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quote from cvery part of the Old Testament, and refer to
all the signal transactions there recorded. They give it
their unequivocal sanction ag the Word of God. To every
believer in Christianity this must be decisive.

The objections to the authenticity of the Scriptures are
mere cavils. No one has produced any evidence against
their authenticity. AH the labored efforts of infidels and
skeptics have failed to excite just suspicion in reference to
any portion of the Bible. Most of these objections do not
relate to the proper evidences of their authenticity, but to
the subject matter of their contents. Objections equally
plausible might be made against any system of natural re-
ligion. They are, in fact, as unreasonable as they are irrel-
evant; and arise from the blindness and depravity of the
heart. Those in every age, who have made the most thor-
ough test of the validity of the sacred volume, are best sat-
isfied that it is what it parports to be.

While, therefore, we do not deem it necessary to examine
in detail the objections of infidels and skeptics, either an-
cient or modern ; still we shall consider them — particularly
those most specious—in connection with further investiga-
tions in regard to the sacred writings, in the following sec-
tions, and especially in the one on the Difficulties of Secrip-
turc. See Section IX.

SECTION ITI.—MIRACLES OF SCRIPTURE.

IN our previous investigations we have seen the necessity
of revelation, and that miracles are essential to authenticate
it 'We have taken a general view of the evidences for the
genuiveness and authority of the Seriptures, as such revela-
tion. But miracles and prophecy are of such importance in
establishing the credibility of the sacred writings as to de-
mand more specific attention. They are both denied by
some who are professedly Christians. In this section your
attention is invited to the miracles of Scripture.
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The importance of this subject is seen from two consid-
erations. .

1. Miracles are the proper proof of a special Divine
communication, and essential to establish its credibility.

2. The Scriptures contain numerous accounts of mira-
cles. They form an important part of the sacred volume.
We cannot reject these accounts without rejecting the Scrip-
tures. In view of both these considerations, if miracles are
not credible, the Bible is not to be reccived as a Divine
revelation.

We cannot examine here all the accounts of miracles
given in the Scriptures. We will consider those alleged to
have been wrought by the founders of the two great dispen-
sations; viz., those wrought by Moses and Christ. If these
are established, the question is settled.

I. MiracLEs oF Moses. Having proved the existence of
God, it must be admitted that miracles are not impossible;
that from man’s need of a revelation, they were to be ex-
pected ; and that no other book but the Bible has any claim
to our regard as such revelation. That Moses wrought mir-
acles, we adduce the following considerations:

1. We have the fact that Moses lived in that age, and
professed to work miracles in confirmation of the Divine
authority of his mission. This is attested by profane his-
tory.

2. The Scriptures assert that Moses wrought iiracles.
This none will deny. Hence, either the miracles were
wrought, or the Scriptures are utterly unworthy of our con-
fidence.

3. The miracles were such as could be fairly tested.
Consider those wrought in Egypt. Moses’ rod was changed
to a serpent, and again to a rod; all the running water in
Egypt became blood; the land was filled with frogs, with
lice, with swarms of flies, and delivered therefrom at the
word of Moses; the cattle were destroyed ; the people were
afflicted with boils; the crops were cut off by hail, or de-

e
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voured by locusts; thick darkness prevailed for three days;
and finally, all the first-born in Egypt were cut off in one
night. These judgments came at the direction of Moses;
they affected the Egyptians only, while the Israelites re-
mained unhurt; several of them ‘were mitigated or removed
at the request of Moses, and they were all wrought in attes-
tation of his claims as a Divine teacher.

Objectors adduce the pretended miracles of the Egyptian
magicians. But these were evidently mere feats of jugglery.
They extended to two or three only of the miracles which
admitted of imitation, and which they could easily counterfeit
to the satisfaction of the selfish king. But the jugglers were
soon' utterly confounded, and had to confess the finger of
God in the miracles of Moses.

So in relation to the passage of the Red Sea. It cannot
be resolved into a mere natural phenomenon. Those who
would have us believe that the watcrs of a sea several miles
in breadth could be heaped up by the wind, so as to afford
a passage as on dry land to three millions of people, omit
to mention that the waters were thus divided at the com-
mand of Moses, remained so until all the Israelites had
passed, and then, at his word, instantly returned upon, and
overwhelmed, their pursuers. This, too, was done in confir-
mation of his mission from God. .

4. These miracles convinced those who witnessed them
that Moses was Divinely commissioned. Every one ac-
quainted with Jewish history knows that the Israelites were
not a credulous pcople. They required miracles' at almost
every step. They longed to return to Egypt, and were con-
strained to follow the direction of Moses only by the most
signal miracles. These miracles also convinced their op-
pressors, and made them release their grasp on them.
When afterwards, under the impulse of selfish infatuation,
they attempted to bring the people back, one blow from the
Almighty destroyed their entire host.

5. The account of these miracles was immediately pub-



66 - SCRIPTURE REVELATION.

lished among those who witnessed them; and monuments
were erccted in their commemoration. The Passover and
other ordinances and ceremonials of the Jews are perpetual
memorials of their reality.

Now, what is there to opposc to this mass of evidence
in favor of the miracles of Moses? Absolutely nothing.
They were open to the world, and to them the eventful his-
tory of a conspicuous nation is to be ascribed. There is
no evidence against them. If heathen historians and poets
treated them contemptuously, this is no more than might be
expected.

II. Miracres oF CHRIST. We will next consider the
miracles of Christ. The Scriptures inform us that his birth
was miraculous, that he healed the sick by a word, gave sight
to the blind, raised the dead, cast out demons, walked upon
the water, stilled the tempest, and above all, raised himself
from the dead. These accounts are either true or false. If
true, then unquestionably miracles were wrought. If the
accounts are false, the New Testament must be rejected as a
gross imposition. There i3 no middle ground. We credit
the miracles from the following considerations :

1. They were wrought to confirm the mission and author-
ity of Christ and the Apostles. A reason is thus assigned
for them.

2. The authenticity of the accounts has been established
in the clearest light, not only by the testimony of multitudes
of Christians who witnessed them,! but also by the conces-
sion of their opponents. These miracles were such as could
be fairly tested, as they were by the learned and the illit-
erate, rulers and people, friends, enemies, and neutrals.
None in that age doubted their reality. Some, it is true,
ascribed them to magic, but all now admit that they cannot
thus be accounted for. By every rule of evidence, therefore,
they must be pronounced valid.

3. The revelation they attest is sustaimed by internal evi-

1 Some by more than five thousand people, as the feeding of the multitude.
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dence. It is adapted to human wants. It is eminently a
rcasonable and practical system. It bears throughout the
stamp of truth. Its doctrines have borne the test of experi-
ment by millions in every condition of life. As a system of
morals, it is vastly superior to any other.

4. Through the influence of these miracles, and by moral
means alone, Christianity was established in the most en-
lightened nations, supplanted the popular religions that had
stood for ages, obtained gencral prevalence, and continues
to be the religion of the civilized world to this day.

Having cstablished the validity of Scripture miracles, we
will bricfly examine some other alleged miracles. Passing
over the fictions of Greck and Latin mythology, which were
always considered fabulous, and never credited as veritable
history any more than Shakespeare’s tragedies, or the Waver-
ley novels; also the responses of the heathen oracles, which
arc on a par with modern fortune telling; we come to those
of Pythagoras, Vespasian, and Apollonins. As these ob-
tained wide credence, they have often been cited by skep-
tics! as an offset to the miracles of Scripture. Here it
should be observed that these skeptics do not quote the hea-
then miracles because they believe in their reality, but to
excite suspicion against the Christian miracles. But spuri-
ous miracles can no more invalidate real ones, than counter-
feit moncy proves there is no sound currency. There must
be a sound currency or there could be no counterfeit. So
spurious miracles, obtaining extensive credence, remove the
presumption against real ones, and constitute a strong cir-
cunstance in their favor.

The miracles ascribed to Pythagoras, Vespasian, and oth-
ers, fail in all the essential points in which those of Scripture
are authenticated. There was no antecedent probability in
their favor; no good rcason why they should be wrought;
they went to confirm no great practical doctrine; they were
not published until centuries after they were professedly

1 As Hume and Voltaire.
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wrought ; of course could be subjected to no impartial scru-
tiny, and can be traced ouly to vague reports of uncertain
origin. They encountered no particular opposition; but
were published to gratify princes and increase, veneration
for renowned heroes; when selfish interests would prompt
to their reception, and they would gain a ready credence.

Similar remarks will apply to alleged Popish and Moham-
medan miracles.! No system of doctrine was based on them,
or propagated through their instrumentzility. Most of them
could not be tested by the senses, and those that could might
easily be falsified. They were open to no impartial inspec-
tion, and were first published to those only whose selfish
interests would prompt to their reception.

Now, to oppose such feats of jugglery to the miracles of
Scripture, wrought to confirm a professed revelation from
heaven of the highest character — wrought in open day, in
the presence of multitudes of friends and encmies, subjected
to the strictest tests, and which secured for that revelation
general prevalence throughout the civilized world, is the
height of absurdity. It serves but to reveal the extremity to
which unbelievers are driven to maintain a show of consist-
ency. )

There is another subject attended with more difficulty;
viz., apparent miracles of Scriptures wrought for evil pur
poses. Of this description are the works of the Egyptian
magicians in opposition to Moses, the raising of Samucl by
the witch of Endor, those connected with Satan’s temptation
of Christ, and prophecies of those to be wrought by false
Christs, false prophets, and the man of sin. Some hold that
wicked men and evil spirits wrought real miracles, either by
power from God or through the aid of Satan. I do not
deny that wicked men and devils are free agents, and that
God often suffers them to accomplish their purposes; nor do
I deny that in some respects Satan has power above that of
man, and excrcises it. But a miracle, since it transcends the

1 For example, the annual liquefaction of the blood of St. Januarius.

TR
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laws of nature, can be ascribed to no other than the author
of naturc. It must be wrought either by God himself, or
through supernatural power conferred by him. Now, can it
be supposed that an iufinitely wise and holy God would
work a miracle, either directly or indirectly, for an evil pur-
pose? If so, his kingdom is divided against itself, and the
charge of the Pharisces, that Jesus cast out devils through
Beelzcbub, is not wholly without foundation.

It is not reasonable, therefore, to adinit that miracles
were ever wrought for an evil purpose. Nor do the Scrip-
tures assert it. True, in the account of the feats of the
magicians in Egypt, a superficial reading might give such
impression; but a more attentive study of the matter would
correct it. The passage relates merely to the appearance,
without design of asserting the fact. Besides, the magicians
were 80 soon overcome and confounded as to prove that
they were jugglers, who, by taking advantage of the miracles
wrought by Moses, were able, for a time, to impose upon the
credulity of the selfish king and court. But there is no evi-
dence that they wrought miracles. Egypt has ever been, even
to this day, noted for jugglery. So Faust,in his day, and
Potter, and others more recently, by the aid of veatrilo-
quism and sleight of hand, have performed numerous feats
which none of the witnesses could explain, though confessed
by the performers to be wholly deceptive.

In the case of the witch of Endor, 1 Sam. 28, there is
1o good reason to believe that she raised Samucl. On the
other hand, it is evident from her own amazement at his
appearance, that God interposed in a signal manncr to re-
buke the presumption of the wicked king, and sent back the
prophet to warn him of his approaching downfall. There
is no sufficient ground for believing in the supernatural
power of witches now, or at any former tie. Satan him-
self has not miraculous power, and of course cannot confer
it. God would not on such creatures, and for such purposes
as they pretend to employ it.
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In the temptation of Christ, Matt. 4, there is no evidence
that Satan wrought a miracle. Stuart and others suppose
that those temptations were all made in the way of sugges-
tion to the mind of Christ, while in the wilderness, without
any bodily appearance or departure from the place. But
admitting all the account will bear, it necessarily means no
more than that Christ accompanied the tempter where an
extensive survey of the surrounding country could be taken;
and hence it involves no miracle. Such figures of speech
are often used in the Oriental languages.

The passages, Matt. 24: 24; 2 Thess. 2: 9, do not de-
scribe real miracles, as will appear from two remarks:

1. In the fulfillment of these prophecies, no miracles have
been wrought, but the whole has been shown to be impos-
ture.

2. The passages intimate their spuriousness. They are
denominated “/ying wonders,” and the “deccivableness of
unrightcousness.” The marks by which true miracles are
distinguished from all fictitious oncs are too plain to be
mistaken. They can no more Le confounded than Christ
and Satan.

A single inquiry remains. How long did miracles con-
tinue? Doubtless through the Apostolic age; possibly
through one subsequent generation; although the evidence
on this point is not decisive.. As they were the special seal
of the revelation made in the Seriptures, they were continued
long enough to confirm its authority. Longer than this they
were not needed. Were they common in every age they
would cease to be miracles.

From Mark 16: 17, 18; James 5: 14, 15, some have ar-
gued that miracles are to be expected in all generations.
This position is invalidated not only by the preceding con-
siderations, but they prove too much for those who hold that
theory. If these passages prove that miracles are wrought
now, they prove that they are in the power of cvery be-
liever; and not only so, but that in every case they con-
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stituto tho proper evidence that onc is a believer. But
experience contradicts this conclusion. The best Christians
and ministers, as Baxter, Watts, Whitefield, Payson, Page,
Randall, never pretended to be able to work miracles.
Were not they believers? Yet no such signs followed them.
It is clear, therefore, that the above passages are not general
in their application, but restricted to the age in which they
were written, and to the authentication of Scripture.

We are, however, referred to the fact that some good men,
as Wesley, have belicved that miracles were wrought through
their instrumentality. But good men are liable to mistake.
What they accounted miraculous may not have been so.
God may, and doubtless does, sometimes in answer to
prayer, bless means to the recovery of the sick, confer spe-
cial favor on his people, and remarkable deliverance. But
such things should not be accounted miraculous. We be-
lieve in a superintending Providence—that God upholds
and governs all things, and is specially mindful of his saints;
but all this neither implies a power on their part to work
miracles, nor any miraculous intcrposition whatever.

Miracles are the appropriate seal of a special Divine rev-
elation. To authenticate the Bible as that revelation they
were evidently wrought. There is no sufficient ground to
believe that they were cver wrought for any other purpose.

We nced not notice Mormonism, since it furnishics no
grounds of antecedent probability in its favor; and its inter-
nal character, as abundantly shown, is such as to stamp the
system with infamy.

Nor is there anything in modern Spiritualism to invali-
date, or cast suspicion on, the miracles of Scripture. Its
phenomena have never been shown to be supernatural.
Much of deception and wickedness is mixed up with them,
which may, at most, be safely classed with the miracles
spoken of in Rev. 16: 14. It is to be regretted that many
well meaning people have been led away by such delusions.
There is no warrant for any substitutes for, or supplements
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to, the Gospel. “To the law and to the testimony : if they
speak not according to this word, it is becausc there is no
light in them ” (Isa. 8: 20).

SECTION IV.—OX SCRIPTURE PROPHECY..

ProruECY has been defined: “ A knowledge and manifes-
tation of secret things, which a man knows not from his own
sagacity, nor from the relation of others, but by an extraor-
dinary revclation of God from heaven.”! It is a species
of miracle, and on some accounts it is more scrviceable than
other miracles. People living far from the time and place
of the prediction can witness its fulfillment, so that it be-
comes a standing and increasing miracle.

Prophecy cannot be pronounced impossible on a, priori
grounds. If God is omniscicnt, he can impart this gift, and
with a sufficicnt motive, he would be expected to do so. A
knowledge of the future is wiscly withheld from the mass of
men. The greatest natural sagacity and foresight are very
circumscribed, and never infallible. Hence, if any man fore-
tells events far remote, dependent on free agency, which
could. not have been forescen by mere human power, and
subsequent history attests the fulfillment of such prophecy,
the finger of God must be acknowledged in the transaction.
The ayowed object of prophecy is to authenticate Scripture
revelation.

Do the Scriptures, then, contain prophecics? We cannot
here notice them all, but will consider three classes: I.
Those relating to Christ. II. Those relating to certain
ancient citics and nations. III. The prophecies of Christ
and the Apostles.

I. Prophecies RevatiNG To CHRisT. 1. “And I will
put enmity between thee [the serpent] and the woman, and
betwcen thy seed and her seed : it shall bruise thy head, and
thou shalt bruise his heel” (Gen. 3: 15). This passage and

1 Witslus.
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its connection cannot be accounted an allegory, since it has
all the characteristics of a litcral narrative. We might as
well allegorize any other part of the Bible as this. Nor
docs the passage denote a natural enmity between mankind
and serpents.  Such an interpretation in this connection is
unworthy of scrious rcfutation. Whatever was the #nstru-
ment employed in the temptation of the progenitors of man-
kind, the grand agent was unquestionably Satan. So the
Scriptures represent.  In numerous passages ho is styled
the serpent, and the wicked are denominated his children or
seed. And the secd of the woman as clearly denotes Christ.
The passage relates, then, to the enmity existing between the
devil and his scrvants, and Christ and his saints, so signally
evinced from that day to the present. The prediction, “ thou
shalt bruise his hecl,” has been fulfilled in the sufferings of
Christ and his followers under persecution. The other part,
«it ghall bruise thy head,” was alluded to by Paul, Rom. 16:
20, and its final consummation is pointed out in Rev. 20: 10.

2. Jacob's prophecy of Christ. % The sceptre shall not
depart from Judah, nor a lawgiver from between his feet,
until Shiloh come; and unto him shall the gathering of the
people be ” (Gen. 49: 10). Shiloh denotes the Messiah, as
nearly all comiientators, both Christian and Jewish, have
maintained. The Jews, before the advent of Christ, uni-
formly gave it this interprctation. Now for the fulfillment.
History rccords the existence of the tribe of Judah long
after all the others had become extinct, so that it gave name
to the whole nation, viz., Jews — the continuance of its own
princes, lawgivers, and general polity, even during the sev-
enty years’ captivity in Babylon and subsequent subjection to
the Romans, up to the time of Christ;—and its utter over-
throw and extinction within a century afterwards. That
the gathering of the pcople has since been to the Shiloh's
standard, nceds here no proof.

3. Moscs' prophecy of Christ. “The Lord thy God will
raisc up unto thce a Prophet from tho midst of thee, of thy
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brethren, like unto me” (Deut. 18: 15). The Jews always
understood this passage as denoting the Messiah; and so it
is interpreted by Peter, Acts 3 : 22, 23, and by Stephen, Acts
T:37. Its fulfillment in the person of Jesus was decided.
ITe, like Moscs, was both a prophet and lawgiver; like him
he was the founder of a Dispensation, and the resemblance
between them may be shown in numerous striking particu-
lars.!

4. David's prophccics of the Messiah. Several of the
Psalms relate to Christ, as is proved not only by reference
to the Jewish commentators, but also by the declaration of
inspired writers in the New Testament. The Messianic
Psalms are the 2, 16,45, 97, and 102. Sec Heb. 1; Acts 2:
81, cte.

5. Isaiah’s prophecics. The most remarkable are Isa. 9:
6, % Unto us a child is born,” ete.; 53; 61:1,2. The refer-
ence of these to Christ is proved, as the above, by the Jow-
ish commentators, and the authority of the Saviour and his
Apostles. In reference to Isa. 61: 1,2, sce Luke 4: 16-22.
Of Isa. 53, sce Acts 8:30-35. And on the gencral subject,
sce Luke 24:27,44. No believer in the New Testament
nceds to be told that these prophecies were fulfilled.

The above cited prophecies, and others ir the Old Testa-
ment relating to Christ, taken together, furnish quite a full
account of his lincage, birth, life, character, office, miracles,
sufferings, dcath, resurrection, and the succcss of his doc-
trine. That these prophecies were written several hundred
years before the Christian era, is proved by Jewish and
other contemporary history. That they were fulfilled in
Clirist, every reader of the New Testament can see for him-
self; and they have been fulfilled in no other person. And
they are such as cou/d not have been fulfilled by the conniv-
ance of Christ and his friends. Two points arc hereby es-
tablished : the Messiahship of Jesus, and the Divine author-
ity of the Old Testament Scriptures.

1 Newton on the Prophecies, pp. 66-63.
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II. ProprECIES RELATING TO ANCIENT CITIES AND Na-
TIONS. 1. Nwmevch. This was the capital of the Assyrian
cmpire, and one of the most renowned cities of antiquity.
It contained about 600,000 inhabitants. In the hight of its
‘prosperity, and in the strength of that mighty empire, the
prophets foretold its utter destruction. Says Zephaniah
(2: 13-15): «“He will stretch out his hand against the
North, and destroy Assyria; and will make Nineveh a deso-
lation, and dry like a wilderness. And flocks shall lic down
in the midst of her, all the beasts of the nations: both the
cormorant and the bittern shall lodge in the upper lintels of
it; their voice shall sing in the windows; desolation shall
be in the thresholds: for he shall uncover the cedar work.
This is the rejoicing city that dwelt carelessly ; that said in
her heart, I am, and there is none beside me : how is she be-
come a desolation, a place for beasts to lie down in! every
one that passeth by her shall hiss, and wag his head.” The
book of Nahum is occupied with a detail of her wickedness
and her fate. Nothing, to human appearance, could have
been more improbable than the fulfillment of the prophecy
at that time; but it was verified in every particular. So
complete has been the overthrow of that proud city that its
location cannot now be fully determined. It has vanished
like a footprint on the sea-sand.

2. Babylon. This city was larger and more renowned
than Ninceveh. It was fifteen miles square, had twenty-five
brazen gates on each side, and a wall three hundred and’
fifty feet high and cighty-seven feet thick, so that six chari-
ots could go abreast on the top of it. In the midst of its
splendor, Isaiah uttcred the following prophecy (Isa. 13:
19-22): “Babylon, the glory of kingdoms, the beauty of
the Chaldecs’ excellency, shall be as when God overthrew
Sodom and Gomorrah. It shall never be inhabited, neither
shall it be dwelt in from generation to generation: neither
shall the Arabian pitch tent there; neither shall the shep-
herds make their fold there. But wild beasts of the desert
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shall Le there, and their houses shall be full of doleful
creatures : and owls shall dwell there,and satyrs shall dance
there.” In other prophecies, this destruction is detailed
with great minuteness. Cyrus first conquered this city, and
threw down its wall. By successive devastations it was laid
waste, until every part of the prophecy has been literally
fulfilled ; the city has been swept as with the besom of de-
struction, and no monument of its ancient glory remains.
Its very ruins have perished. The prophecies and their ful-
fillment, relating to Tyre, Egypt, etc., are equally decisive.
These facts are established by the accounts given in Herod-
otus, Diodorus Siculus, Xenophon, and the works of other
historians and travelers.

3. The Jews. The twenty-eighth chapter of Deuteronomy
is one of the most remarkable prophecies on record. It
was written when the Jews were about entering the prom-
ised land, then rich and fertile, and themselves a great and
powerful nation. In it they are assured that if they rebel
against God they shall incur his curse ;—they shall be con-
quered and led captive, their land shall become desolate and
barren, and they be dispersed throughout the earth; that
they shall “become an astonishment, a proverb, and a by-
word among all nations.” All familiar with Jewish history
know that these prophecies have been literally fulfilled down
to this day. And they are still more striking when viewed
in connection with the following:

* III. Tue PROPHECIES OF CHRIST AND THE APOSTLES. As
Jesus approached Jerusalem for, the last time, and looked
down upon its magnificence, he wept over and lamented its
fatc. See Matt. 24: 37-39; Luke 19: 41, 42. Of its tcm-
ple he declared: “ There shall not be left here one stone
upon another, that shall not be thrown down” (Matt. 24:
2). Moses also foretold the circumstances of its dreadful
giege, in the most vivid and striking manner ;— the famine
which would prevail to the degree that even the nearest rel-
atives should contend with each other for food; and the
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tender and delicate. woman would devour her own children
(Deut. 28: 52-57). The whole had an awful accomplish-
ment. Titus, the Roman general, about A. p. T0, besieged
and utterly destroyed the city. The walls were demolished,
the temple burned, the city laid waste, and ore million one
hundred thousand persons perished. The famine during the
siege was shocking. Josephus relates that a woman of
noble birth, being driven to desperation by hunger and the
outrage of the soldiers who plundcred her house, at last
killed her own infant, cooked, and ate half of it, and pre-
sented the other half to the rapacious guards, when they
came again and demanded food (Wars of the Jews, Book
6, chapter 3, section 4).

I will refer you in this place only to the predictions re-
specting the apostasy of the man of sin. Says Paul: « That
day shall not come, except there come a falling-away first,
“and that man of sin be revealed, the son of perdition: who
opposeth and exalteth himself above all that is called God,
or that is worshiped; so that he, as God, sitteth in the
temple of God, showing himself that he is God” (2 Thess.
2:3,4,7-10). Seealso 1 Tim. 4:1-3. A bare rehearsal
of these predictions is sufficient. That they relate to, and
have an exact fulfillment in, the defection of the Romish
church, and the assumptions of the Pope, and in no other
way, can scarcely be doubted by any well informed and can-
did mind. :

1 have had to omit many striking prophecies, as those of
Noah, Abraham, Daniel, and others. The prophecy of Dan-
iel pointed out the first advent of Christ, and specified the
year of its occurrence. Hence the general expectation of
the Messiah, at the time Christ appeared.

It will be observed that the prophecies of Scripture are
not a few isolated predictions; they form a complete chain
from the Creation to the Christian Era. Their objeet,
clearly, is to confirm the authority of Scripture revelation.
Their center and substance is Christ. To him, they, to-
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gether with the types and ceremonials of the law in general,
point. Reference ig, indeed, made in them, to ather nations
besides the Jews, because of their intimate connections.
But, ag a whole, their purpose, cvidently, is to authenticate
the Scriptures, and the scheme of Redemption therein re-
vealed.

OsJecTioNs To ProPEECY. 1. “The future is wisely con-
ccaled from men.” True, but to confirm a Revelation, God
may disclose certain events beforechand. If miracles are
credible, prophecy must be. Prophecy has the force of a
standing miracle.

2. «It is so obscure as to subserve no practical end.”
Reply. Its fulfillment at least can be understood, and if
this serves to confirm revelation, surely a practical purpose
is subserved.

3. Some assert that prophecy would interfere with moral
agency. [Facts furnish the best answer to this objection.
In all the prophecies and their exact fulfillment, there is no
evidence of interference with moral agency. If God can
foresee a free act, he can foretell it without destroying its
character.

4. Others object that the Scripture prophecics were writ-
ten afler the event. This is disproved by contemporaneous
Jewish and heathen history, which establishes the antiquity
of the Scriptures, and fixes the date of the books long prior
to the events predicted. Some of the prophecies, as those
relating to the Jews, are rcceiving a fulfiliment in our own
day. Were they written after the event? The objection
shows how accurately the prophecies have been fulfilled.

5. It is asserted that the passages were not designedly
prophetic, but only happy conjecture, or poetic aspiration.
But could these delineate the descent, birth, life, sufferings,
death, and resurrection of Christ, with the minuteness of
history, hundreds and thousands of years before the events ?
The same question may be put with reference to the cities
and nations of antiquity, especially the Jews. Conjecture
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and poetical aspiration deal in generalities; but Scripture
prophecy has the minuteness of history. Again, those pas-
sages arc professedly prophetic in the Old Testament, and
they are claimed to be such in the New Testament, hence we
cannot deny their prophetical character without rejecting the
Bible as a forgery, and Christ and the Apostles as impostors.

6. Another objection is, that Jesus and his disciples pro-
cured an apparent fulfillment of the prophecies relating to
themselves. Then they were the basest impostors, a charge
which few infidels even have the hardihood to make. But
it was impossible. They could not have succeeded had they
tried. The prophecies related to events over which they
had no control—eovents, too, of a miraculous character.
Besides, who procured the fulfillment of the prophecies relat-
ing to Ishmael, Esau, Babylon, Nineveh, Tyre, Jerusalem,
and the Jews; and who procures a fulfillment of those trans-
piring at this day ?

_ 1. Paine and others have made much of certain apparent
discrepancies betwcen prophecies and their fulfililment, as
recorded in the Scriptures. Upon this objection I have
three remarks to make.

(1) There is no evidence, aside from the Bible, that a sin-
gle prophecy in it has failed.

(2) It is very improbable that the sacred writers would
record a failure of their own prophecies. This is putting
rather a low estimate on their common sense. '

(3) There is no real contradiction in the accounts. I can-
not here go into detail on this subject, but refer you to the
books where this objection is refuted.! The case of Zede-
kiah is the most frequently referred to. But, so far as the
evidence goes, it shows a literal fulfillment of the proph-
ecy; and that there is no real contradiction in the accounts.
So of the prophecy respecting Egypt, interpreted in a gen-
eral sense. These discrepancies, instead of weakening our
confidence in Scriptural prophecy, greatly confirm it, as they

1 See Newton on the Prophecies, and similar works.
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show the artlessness and honesty of the sacred writers.
They stated the simple truth without being careful to pro-
vide for difficulties. Impostors would have had no such dis-
crepancies. The matter is so left that men will be satisfied
if they candidly examine it: but if any choose to cavil, and
prefer darkness to light, they have their choice.

There has been much discussion respecting the double
sense of prophecy. Some contend that many prophecies ap-
ply primarily and directly to one set of events, and second-
arily to another. But I see no sufficient ground for such
a principle of interpretation. Various applications and
analogies may often be drawn from the same event. God
frequently accomplishes a variety of ends by a single instru-
mentality. So it may be with prophecy. But this is differ-
ent from assigning a double sense to any passage or word.
If a prophecy directly relates to David, it does not to
Christ; and vice versa; although it may be applied to the
other by way of illustration. We may be in doubt as to
which of two or more events a given prophecy relates; but
we may be sure that it properly relates to but one, and
should interpret it accordingly. Some by assigning diverse
senses to the same passage, and spiritualizing and mystify-
ing Scripture, make the Bible a book of riddles, and do it
great injustice. The Scriptures are to be interpreted ac-
cording to the laws of human language, adapted to the
understanding of plain men.

Prophecy demands the careful attention of the Biblical
student, and affords a very important and interesting field
of research. It should not be studied to gratify a vain curi-
osity, nor should it be carelessly applied; for “no proph-
ecy of the Scriptures is of any private interpretation ”; but
it should be studied for its bearing on the authority of
Divine revelation. When thus studied with a candid, teach-
able spirit, it furnishes the most convincing proofs that the
Bible is from God,—that his Word will stand; and that
one jot or tittle shall not pass from it till all is fulfilled.
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SECTION V.—DIFFICULTIES OF SCRIPTURE.

Vrious objections have been urged against the sacred
volume. Before proceeding to examine these, I will make
two remarks.

1. These objections are not always candidly made.
Most skeptics, in their assaults upon the Scriptures, have
exhibited much prejudice and bitterness. This is especially
true of such writers as Thomas Paine. Many of his objec-
tions could be easily refuted by almost any scholar in a
Sabbath school. Yet they are proposed with such an air of
confidence, and so chime in with what a wicked heart, rest-
less of restraint, would be glad to believe, that they have
had great influence over a multitude of inexperienced and
- superficial thinkers. But they are entitled to very little
consideration. When a man puts forth a treatise on his-
tory, science, or politics, ho is expected to do it with can-
dor; and if this is obviously wanting, his work is regarded
as an ebullition of personal spleen, undeserving’ the attention
of dispassionate inquirers. Surely, in matters of religion, if
anywhere, there is need of the strictest impartiality.

2. Scarcely any of the objections relate to the proper
evidences of Christianity — they leave the proofs of the au-
thenticity of the Scriptures unaffected. Suppose,in a civil
process, one of the parties, instead of impeaching the testi-
mony of the witnesses, or rebutting the evidence with coun-
ter testimony, should resort to cavil, blackguardism, and
magnifying trifling discrepancies, in order to divert attention
from the real question at issue ; what jury would give him a
verdict on this ground? The effort would be regarded as
sophistry, and the case would have to be decided by the evi-
dence.

Now, such is very much the position of Scripture oppo-
nents. Whether the Bible is assailed by the gross abuse of
Paine and Voltaire, the subtlety of Hume, or the insidious
thrusts of Gibbon, the general character of the assault is the
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same. It is not, then, that these objections are worthy of
notice, that any attention is bestowed upon them at the pres-
ent day. But however unfounded and irrelevant, they are
grasped by many who either know not, or care not, to prac-
tice a just discrimination. They cannot, therefore, be wholly
passed over in silence, lest some should deem them unan-
swerable. Again, there are real difficulties in Scripture —
acknowledged and felt as such by candid and able critics.

Some have argued that a revelation should contain no mys-
teries or difficulties. To this it may be replied :

1. There are' confessedly deep mysterics and difficulties
in nature; and revelation coming from the God of nature,
might also be expected to contain difficulties.

2. Revelation is not purposely obscure or difficult. The
difficulty grows out of the subject-matter, and our feeble '
capacities. While in the condition of children, we can know
but in part. Revelation is as plain as God could consist-
ently make it. It renders the subject of Natural Theology
much clearer; and those peculiar to its own province it
unfolds sufficiently for all practical purposes. Its difficulties
serve as a useful exercise to our cnergies and our faith.

There will not be time or unecessity for examining the
difficulties of Scripture minutely. For this I refer you to
commentaries. My remarks must be general.

I. Numerous discrepancies in names, dates, numbers, and
places have been pointed out. Upon these it may be ob-
gerved :

1. They affect no essential truth.

2. They show that there was no collusion between the
sacred writers. Such discrepancies appear in all truthful
plural testimony, and strengthen, rather than weaken, its
force.

3. The style of the Scriptures generally is concise; they
were written in ages and countries remote from our own,
and under the influence of usages with which we have but
an imperfect acquaintance. Increasing light has removed




DISCREPANCIES, 83

many of these difficulties, and may yet in time remove them
all.

4. Some of these discrepancies have doubtless arisen from
the error of copyists. Mistakes in numbers, names, and
dates are most liable to be made in this way.

5. Different writers, or the same writer at different times,
may have viewed the same subject in diverse aspects. For
example, in the case of the blind men restored to sight by
Christ (Matt. 20: 29-34; Mark 10: 46-52), one evangelist
might mention both, and another, only the one who attracted
most attention. Such diversity of statement increases the
interest of the book, and the confidence of the candid in its
veracity.! '

II.  Another difficulty relates to the copiousness of detail
in some parts of the Bible, and the extreme conciseness of
other parts. Now, a3 an objection, this comes with an ill
grace. Who knows best what should be copious and what
concise in God's Word? Let the objector explain why so
large a part of man’s brief probation is occupied with uncon-
scious infancy, the baubles of childhood, and the decrepitude
of old age, or why so large a portion of the earth's surface is
covered with barren deserts, sterile mountains, and eternal
snow? If he admits that nature, with all its difficulties, is
from God, why may not revelation, with less difficulties, be
also?

With regard to the length of the details in the Penta-
teuch of rites and ceremonies, it is to be observed that these
ceremonies constituted an essential part of a dispensation
introductory to the one under which we live, but widely
different from it. The world was then in its infancy, a peo-
ple were selected to be kept distinct from other nations for
many ages, and to introduce the Messiah and the Gospel.
These rites and ceremonies subserved those purposes. If
they were thus important, the record of them must be also.
It serves to illustrate many passages in the Gospel, which

1 See ‘ Gaussen on the Bible.”
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without it would be obscurc. Besides, it exhibits the deal-
ings of God for many ages, and under a great variety of
circumstances, with the most remarkable nation that ever
existed. These and similar considerations will easily recon-
cile any candid reader to the most tedious details of the
sacred narrative.

The conciseness of other portions is as readily explained.
Take, for instance, the accounts of the creation and fall of
man, the future state, and the conditions of salvation. The
Scriptures contain all that is essential on these topics; they
wisely do not gratify, but repress, all vain curiosity on these
momentous subjects; and unfold them in the most sublime,
forcible, and practical manner. How in this respect are the
Scriptures elevated above heathen Mythology, the Koran,
and speculative philosophy.

III. Cther accounts are said to be unworthy of God.
One of these relates to the partaking of the forbidden fruit
(Gen. 3). On this I observe, if God is the governor of the
universe, he must require obedience of his subjects; and I
see not why he might not ordain a simple test of that obedi-
ence, as well as one that should be more imposing. Sim-
plicity iz an element of true greatness. In partaking of the
forbidden fruit, man rose in rebellion against his Maker, as
much as though he had made direct war on him; hence the
disastrous consequences which followed.

Again, it is said the various manifestations of God to
men, his communications to them, and especially his incarna-
tion, arc unworthy of him. The objcction is, that as he is
the Lord of countless worlds, he would not take such notice
of one in comparison with the whole so insignificant. This is
overlooking the fact that God is omniscient, omnipotent,
infinite. If he notices the sparrow’s fall, and numbers the
hairs of our heads, which philosophy, as well as the Bible,
concedes, will he not concern himsclf for the welfare of mill-
ions on millions of immortal Leings pearing his own moral
image? Who can say also what influence the effects of sin
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here and the plan of redemption may not have exerted on
other parts of the universe?! Were the dealings of God
with men recorded in Scripturc confined wholly to our spe-
cies, they could not, on any just principles, be pronounced
unworthy of him. And when we consider the bearing which
they may have on other worlds, all occasion of skepticism on
this point disappears.

IV. There are also scientific difficulties. One of these
is the mention of day and night before the creation of
the sun (Gen. 1: 3,14-18). Much depends here on the
interpretation of the passage. Again, little is known re-
specting the cause of light. If, as many critics believe, the
account in Genesis does not relate to an absolute creation
of the sun and stars at that time, but only to their then be-
ing brought to enlighten the earth, which was gradually pre-
pared to receive their rays, every difficulty vanishes. At
most, our ignorance should not be made the ground of
charging absurdity upon the sacred writers. Again, it is
said that the Scriptural representation conflicts with modern
astronomy. It does so no more than popular language gen-
erally, even of philosophers. The Bible is written in pop-
ular style. The writers used the language which the people
then used; any other mode of address would have been un-
intelligible. The popular style is still adapted to the visible
appearance. The language of Scripture, rightly interpreted,
does not conflict with the principles of astronomy; on the
other hand, the Bible contains intimations of the great truths
of that science.

Again, it is said that geology proves the world to have a
much greater antiquity than the Bible assigns to it. To this
it may be replied, that the science of geology is yet in its
infancy, and geologists themselves are not agreed upon some
of its fundamental principles. It would surely be great folly
to distrust the Scriptures, because tyros in some scicnce con-

1 Dick’s “Philosophy of a Future State.” His remarks on this topic, even
if regarded as mnere conjecture, are entitled to much weight.
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jecture that they are opposed to their system. But allowing
all that geologists claim for their science, there is not evi-
dence sufficient to prove that the Bible contradicts its prin-
ciples. Many of the ablest Biblical critics believe that the
account of the creation in Gen. 1 means no more than that
God was the author of the material universe, and that at the
time there specified in the six days, he' arranged the world in
its present form from pre-existing matter, and prepared it
for the abode of its present orders of being.! Taking this
view, there is no necessity of supposing that each day of
creation was a thousand years, nor that petrifactions and
other mineral formations were created as they now appear.
The Secriptural account is then consistent with scientific
principles so far as developed. Once it was alleged that
certain chronologies and mathematical calculations in the
East disproved the Bible.? But further researches show
that they tend to confirm it. So, doubtless, will it be with
geology.

Some have objected to certain events as impossible; such
as the sun standing still at the command of Joshua (Josh.
10:12,13). To this it is sufficient to reply, that they are
claimed to be miraculous. If miracles are admitted at all,
these cannot be pronounced absurd. He who constituted
the laws of nature, can suspend or change them. Besides,
it is not necessary to suppose that the law of gravitation
was suspended in the instance mentioned, or anything more
than an appearance of the sun's standing still; since this
might answer all the purposes of the miracle.

V. Portions of the Scriptures are charged with having

1 Hitchcock’s Geology, pp. 350, 351. Some regard the six days of creation
in the Mosaic account as not literal days of twenty-four hours, but periods
of indefinite length. Dr. Knapp cousiders the Mosaic account as a kind of
pictorial description. Theol., p. 178. With this agree substantially the
views of Hugh Miller. It{is enough to know that in several ways the rep-
resentations of Scripture on this subject and the facts of science may be rec-
onciled.

2 As those of China, India, and Egypt. Knapp’s Theol., p. 173. Later
investigations have proved them wholly unfounded, and even ‘¢ monstrous.”
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an immoral tendency. This objection is made against but
a small part of the sacred writings. The Bible, as a whole,
has been pronounced an excellent book of morals by many
who reject its claims as a Divine revelation. One portion
is objected to as offensive to delicacy. On this point we
should consider that its language has the directness and
simplicity characteristic of the ancient Oriental idiom, and
indeed, of the language of plain people generally. What
are called the refinements of cultivated society have induced
much false delicacy, founded often on depravity. «To the
pure all things are pure, but to the defiled is nothing pure.”
Those who are too delicate to have efforts made for the sup-
pression of vice, will, of course, object to the plainness with
which the Bible deals with' human wickedness. The Scrip-
tures give a faithful and impartial history of men, both of
the righteous and the wicked; thus showing the native per-
verseness of the heart, and the necessity of a gracious pro-
vision. All this is obviously needed. No passage can be
pointed out whose design is bad, or whose tendency is really
vicious. Men may abuse almost anything. The sins of
good men are recorded, but not approbated.

Again, it is objected that God allowed practices in the
Jews now acknowledged wrong; for example, exterminating
wars, retaliatiofl, polygamy, and divorce. It is true that the
Jewish dispensation differed widely from the Gospel, as the
state of mankind required. God deals with men according
to their circumstances and condition. Persons in the differ-
ent stages of life require varied treatment. So does the
world, for it has had its infancy and growth. In the first
periods of history, God directly administered the govern-
ment. The government of the Jews was a theocracy.
Now it is admitted that he authorized them to wage exter-
minating wars against their enemies, and to reduce them to
servitude. But this was done to punish the wickedness of
these nations, as is expressly declared. ¢ Not for thy right-
eousness, or for the uprightness of thine heart, dost thou go
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to possess their land; but for the wickedness of those na-
tions the Lord thy God doth drive them out from before
thee” (Deut. 9: 5). The abominable wickedness of the
nations which the Israelites dispossessed may be learned by
reference to Lev. 18, and other passages It was fit that
such nations should be signally punished, and their fate
made an example to the world. God can employ such’
agents in the accomplishment of his purposes as he sees
proper. Sometimes he swallows up a city with all its in-
habitants—men, women, and helpless infants — by an earth-
quake ; sometimes he sweeps it with tempest, or sends the
destroying pestilence. If he is not charged with injustice
or cruelty in such instances, why should he be when pro-
ducing like effects through human instrumentality ? That
course of procedure did not harden the Jews; it affords no
Jjust pretense for men unauthorized to take the sword of
vengeance. It was a special case, in which God exercised
a sovereign right.

The imprecations of holy men upon the wicked (Psa.35:6;
Lam. 3: 64-66) were at most no more than prayers that,
under aggravated circumstances, justice might be done, not
to gratify public resentment, but for an entirely benevolent
end. If it is right for the guilty to be punished, it cannot
be wrong to pray for it. When God’ is“said to harden
men’s hearts (Rom. 9: 18), no more is meant than to denote
the effect which a perverse treatment of his gracious means
has on them ; so that what he designs for a savor of life unto
life, becomes to them, through their willful obstinacy, a savor
of death unto death. In other instances, such as sending
forth false prophets and lying spirits, no more is denoted
than a permission or sufferance, without special interfering
on his part.

In the preceding discussion, I have not attempted to notice
all the difficulties, but only the leading ones. If these admit
of a satisfactory explanation, the others will not be insisted
on. The more this subject is investigated in a candid spirit,
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the more will the excellence of the sacred volumc appear,
and the more insignificant or ill founded the objections
against it.

But, it may be asked, why are’there any difficulties in the
Scriptures ? In reply, we ask, why are there difficulties in
nature, why does sin exist, why do men imbibe unwarrant-
able prejudices, and turn blessings into curses ?

In addition to all other considerations in regard to these
difficulties, it may be observed that they promote research;
they afford an interesting and important field in which to
task the mental energies. Nothing valuable is acquired
without labor; and generally the value of an acquisition is
in proportion to the toil requisite for its attainment. We
are to search the Scriptures as for hid treasures— we must
strive, if we would enter in at the straight gate.

The difficulties of Scripture furnish also a moral test.
‘The revelation of God does not come in such a way as to
force our reception. If studied with a candid, teachable
spirit, it will be a lamp to our feet, and a guide to our paths;
but if treated with captiousness, it is a stone of stumbling
and a rock of offense. It is such that persons of the hum-
blest capacities can comprehend all its essential truths. At
the same time its resources are sufficient to task the loftiest
intellect. It is eminently suited to the wants of man, and
able to satisfy the demands of all honest inquirers. But if
any are too wise to need its teachings, or too stupid to ex-
plore its treasures, or too vicious to practice its require-
* ments, they can frame excuses enough for neglecting it.
Thus men are left to their own choice, to make it to them-
selves a savor of life unto life, or of death unto death.
Such a revelation only, could God be expected to give to his
moral and accountable creatures. If, upon a fair investiga-
tion of its claims, we are rationally convinced that the Bible
is the Word of God, we are bound to make it the standard
in matters of religion. If it will not abide the test of sound
reason, it is of course a nullity. It has been subjected to
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every conceivable test for hundreds and thousands of years;
and the suffrage of the wise and good in every age attests
that it bears throughout the impress of Divinity.

" SECTION VI.—INSPIRATION OF THE SCRIPTURES.

THE authenticity of the Scriptures has been already
proved. We have seen that the books of the Old and New
Testaments are what they profess to be; viz., the Word of
God —a Divine revelation. The truth of their contents be-
ing thus established, it would seem at first view that further
inquiries respecting their claims are unnecessary; and that
we might proceed at once to an examination of their doc-
trines. But another point requires our attention previously ;
viz., the inspiration of the sacred volume. We might admit
that the Bible is a genuine and authentic production, as we
allow in regard to Goldsmith’s histories, or Kent’s Commen-
taries; we might also acknowledge its credibility and au-
thority as a Divine revelation; without holding the truth
respecting its inspiration. But in this case the Bible would
- be far from occupying its proper place in our esteem.

On  this subject three general views have been held by
those who admit the credibility of the Scriptures.

1. Some have placed them on a level with other authentic
books, and rejected the claim to their inspiration altogether.
We may mention as examples, Priestly, the Rationalists of
Germany, and many Unitarians.

2. Others hold that portions of the Scriptures, as the *
prophecies and special revelations in doctrine, were inspired ;
but that the historical portions, and all which they suppose
might have been written without special Divine aid, are un-
inspired.

3. The remaining view, which has been generally adopted
by the Church, is that the whole of the Bible is inspired —
that God so superintended its original publication, both in
the mattcr and manner, as to secure it from error, as much as
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though every word of it had been written by his own finger.

By the inspiration of the Scriptures is not meant, that the
Divine agency in their production was exclusive of human
agency, nor that the writers while under the influence of the
inspiration with which they wrote, were not moral agents.
The writers to whom these books are ascribed were their
real authors; wrote in their own style, and consequently
with the variety which characterizes other writers. A rev-
elation of God to man must, of course, be in human lan-
guage ; variety in its idiom and style would be suitable to its
varied subject matter, to the wants of various classes of
readers, and interesting to all. An inspired man would, of
course, write in his own language: if an Englishman, he
would write English; if a Moses, Isaiah, John, or Paul, he
would write in his own style. Yet God could so superin-
tend their work as to secure it from error. The mode of
this superintendence we are not obliged to explain. It is
sufficient that we have evidence of the fact.

Nor do we mean that all the matter of the Scriptures is
of equal importance, or even true. Some of it is the lan-
guage of wicked men and devils. There were reasons for
recording their words and conduct on various occasions;
and the record must be accurate. Neither i3 it claimed that
the sacred writers were at all times infallible. The proph-
ets and Apostles were sometimes charged with sin;" but
when commissioned of God to compose the Secriptures, and
while thus employed, they were infallibly directed in their
labor, so that this work of the Lord is perfect.

The proof of inspiration is derived from the sacred writers
themselves. There are collateral evidences of great weight ;
still we rely chiefly on the statements made by these writers.

IN RespecT To THE INsPiRATION OF THE OLD TESTA-
MENT. Says the Apostle Peter: « The prophecy came not
in old time by the will of man: but holy men of God spake
as they were moved by the Holy Ghost” (2 Peter 2: 21).
Says the Apostle Paul: ¢ All Scripture is given by inspira-
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tion of God, and is profitable for doctrine, for reproof, for’
correction, for instruction in righteousness; that the man of
God may be perfect, thoroughly furnished unto all good
works” (2 Tim. 3: 16, 17). These passages embrace the
whole subject. By the former we have inspiration defined
—that “holy men spake as they were moved by the Holy
Ghost.” This relates as well to their writings as to their
oral communications, as appears from the context. In the
latter passage inspiration is predicated of “all Scripture.”
Some have attempted to explain away the force of the latter
passage, but without avail. In whatever way it is construed
on critical principles, the sentiment is the same, either di-
rectly or by implication, that the Scriptures as a whole are
inspired. No inference can be justly derived from the pas-
sage that part of the Scriptures is uninspired, but the con-
trary.

‘We may also notice the manner in which Christ and the
Apostles uniformly refer to the Scriptures of the Old Testa-
ment. They designate them “the Word of God,” and
always cite them as of unquestionable authority. They
never raise a doubt respecting any sentiment they authorize,
but always treat them as containing throughout the teaching
of the Holy Ghost. To those who regard the authority of
Christ and the Apostles as decisive, the question respecting
the inspiration of the Old Testament, then, is settled.

THE INSPIRATION OF THE NEW TESTAMENT is no less
clearly established. This would be expected, from its rela-
tion to a more complete and final dispensation. The gift of
plenary inspiration Christ promised to his disciples: “ But
when they shall lead you and deliver you up, take no
thought beforehand what ye shall speak, neither do ye pre-
meditate; but whatsoever shall be given you in that hour,
that speak ye: for it is not ye that speak, but the Holy
Ghost ” (Mark 13:11). Now, it cannot be supposed that
they would be infallibly directed in their communications
before the magistrates, and left to themselves in writing the



OBJECTIONS CONSIDERED. 93

Scriptures.  Still, they acted as moral agents in the free use
of their own faculties in both instances.

Said Christ to his disciples, when about taking leave of
them: “But the Comforter, which is the Holy Ghost, whom
the Father will send in my name, he shall teach you all
things, and bring all things to your remembrance, whatso-
ever I have said unto you" (John 14:26). « When he, the
Spirit of truth is come, he will guide you into all truth”
(John 16: 13). No one will question but these promises
were fulfilled.

The Apostles expressly claimed to be inspired. Says
Paul: «But I certify you, brethren, that the gospel which
was preached of me, is not after man. For I neither re-
ceived it of man, neither was I taught it but by revelation
of Jesus Christ” (Gal. 1: 11, 12). “ God hath revealed
them [spiritual things] unto us by his Spirit. . . . Now
we have received not the spirit of the world, but the Spirit
which is of God; that we might know the things that are
freely given to us of God. Which things also we speak,
not in the words which man’s wisdom teacheth, but which the
Holy Ghost teacheth” (1 Cor. 2: 10, 12,13). Peter classes
the writings of Paul with the other Scriptures (2 Peter 3:
16). A similar classification is frequently made: «Built
upon the foundation of the apostles and prophets” (Eph.
2:20). “That ye may be mindful of the words which were
spoken before by the holy prophets, and of the command-
ment of us the apostles of the Lord and Saviour” (2 Peter
3: 2). Such quotations might be multiplied indefinitcly.
If any credit is to be given to the veracity of the sacred
writers, the question is settled.

OBJECTIONS TO THE DOCTRINE. 1. Plenary inspiration
has been pronounced wunnccessary. Much of the Old Testa-
ment is doubtless a compilation. The Chronicles are sup-
posed to be taken mainly from the national records; part of
the Proverbs from maxims previously in use; and other por-
tions of a narrative character, it is said, might have been
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written by almost any one. On this principle we should
need a new revelation to inform us what part of Scripture is
inspired, and what uninspired. The historical portions of
the Old Testament are of great importance, not only in
themselves, but from their connection with the Gospel. Now,
whether compiled or not, to possess authority as a part of
the Secriptures, designed for the use of mankind, they must
have been brought to their present form and place under the
special direction of the Holy Spirit. The whole work would
be marred, if it did not bear throughout the impress of Je-
hovah.

Again, it is said that the Spirit's agency extended no far-
ther than to the suggestion of the thoughts, and that the
writers were left to themselves in expressing them. This
cannot be admitted. The sacred writers were not infallible.
Now if the thoughts only were suggested, and they were left
to their own unaided powers in clothing them with language,
they would be liable to make many mistakes. We should
then be at liberty to criticise their work —point out an ill-
chosen epithet here, a faulty sentence there; and make alter-
ations at pleasure. Controversy would arise, and confidence
in the books themselves would soon be lost. While we
admit that the sacred writers, in the free use of their facul-
ties, wrote each in his characteristic style; we must still
maintain that they were preserved from all error, of lan-
guage even, so that their productions in the inspired volume
are to be regarded, as they claim to be, THE WoRrD oF Gob.

2. Another objection relates to the difficulties of Scrip-
ture. There are passages which the wisest men do not
profess fully to comprehend. But these difficulties arise
more from the nature of the subject, and the feebleness of
the human faculties, than from the manner of the communi-
cation. This is as plain as it could wisely be made. Who
would regard it as an improvement, if every sabject in reve-
lation were level to the capacity of a child? There are
mysteries innumerable in nature. No marvel, then, that
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there are things in the dispensation of grace which angels
desire to look into ; which the prophets sought earnestly and
in vain to explore, even in their own communications.

3. The imperfections and sins of some of the sacred
writers have been alleged against a plenary inspiration.

RepLy. It is not claimed that these writers were infalli-
ble; but that when employed of God to:communicate his
Word, they would be preserved from error. The fact in re-
_gard to the matter revealed, without reference to the medium
of communication, is, that all Seripture is given by inspira-
tion of God. The fact that a man was inspired at one time
is not inconsistent with the fact of his being in error at an-
other time.

4. Weare told that the sacred writers sometimes expressly
disclaimed inspiration in regard to a given point. Were this
conceded, it would prove no more than special exceptions to
a general rule. But there is not sufficient ground for making
such exception. The chief passages of this kind are in the
writings of Paul, as 1 Cor. 7: 6, 12, in respect to marriage:
« T spedk this by permission, and not of commandment. . . .
To the rest speak I, not the Lord.” Also verses 25,40:
#Now concerning virgins, I have no commandment of the
Lord, yet I give my judgment, as one that hath obtained
mercy of the Lord to be faithful. But she is happier if she
so abide after my judgment; and I think also that I have
the Spirit of God.” Here the Apostle might be inspired to
give kis advice, rather than a positive command of God.- He
needed Divine direction in giving advice, as well as com-
mands. ¢ That which I speak, I speak it not after the Lord,
but as it were foolishly in this confidence of boasting”
(2 Cor. 11:17). This denotes no more than that the Apestle
was under the necessity, in his circumstances, of pursuing a
course in some respects different from what Christ pursued;
and which, in certain aspects, might be regarded as foolish.

5. It is alleged that the New Testament writers misap-
plied passages quoted from the Old Testament. For exam-
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ple, Hos. 11: 1! quoted in Matt. 2: 15, and Jer. 31: 152
quoted in Matt. 2: 17, 18. This charge, if valid, would not
merely prove the writers in question uninspired, but impeach
their integrity. But the difficulty is solved by understanding
that the phrase ia m2n00fj does not denote the accomplish-
ment of a prediction, but a comparison of similar events.
It was simply an dlustration. This will apply to one class
of passages.

The objection, as it lies against another class, such as
prophecies relating to Christ in the Old Testament, must be
met in another way. Here is a question of fact. Some as-
sert that there are no prophecies relating to Christ in the
Old Testament. The Apostles and Christ himself assert that
there are, and quote them. Which are we to credit, the au-
thors of the New Testament, or these objectors? Admitting
that some of these passages, in their connection, appear to
have a different reference; is this sufficient to set aside the
interpretation of them given by Christ and the Apostles?
‘We must, of course, either receive their explanation, or reject
them from our confidence as expounders of the truth; and as
spiritual guides.

The New Testament writers did not always make their
quotations verbatim. They sometimes followed the Hebrew,
gsometimes the Septuagint, at other times gave the’ sentiment
nearly in their own language, and at others still, made only
an allusion to the passage. But this is not an objection of
any force against their inspiration, since it is conformable to
the usage of all writers; and no rcason can be assigned why
they should not follow it. It greatly enhances the value of
their productions.

6. Another objection is, that some things they wrote are
of little consequence, and should not therefore be ascribed to
ingpiration. This objection suggests a very unsafe rule of
procedure. All the parts of any system, natural or rcvealed,

1 ¢ And called my son out of Egypt.” 2 ‘A voice was heard in Ramah,
lamentation, and bitter weeping; Rachel weeping for her children,” ete.
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cannot possess intrinsically equal importance; yet all the
parts may be essential. We do not disregard the common
incidents of life, because in themselves they may be estcemed
trivial.  On the contrary they often have most important
bearings. Who, then, is prepared to draw the line, and mark
off those passages in the Bible which are of too little conse-
quence to have needed the supervision of Jehovah? On this
subject Wilson, in his “ Evidences of Christianity,”? has the fol-
lowing remarks: « The slightest details,and the most trifling
directions, have practical uses connected with them. Some
division of the Church, in some age, has derived benefit from
them. The genealogies are clearly of this sort. The salu-
tations also. Even the counsel given to Timothy, to drink
no longer water, but to use a little wine for his stomach’s
sake and often infirmities, has some relation to the friend-
ship of the Apostle for Timothy, to the sympathy of Chris-
tians, and the duty of preserving the health of young and
laborious ministers. In like manner, the direction to bring
the cloak left at Troas, etc., has a connection with that pru-
dence in managing our affairs, and that mutual serviceable-
ness, which are no inconsiderable branches of Christian char-
ity: while they both show that the Apostles wrought no
miracles for their personal ease or convenience.”

7. Discrepancies. None of these have been shown to be
real contradictions. In plural testimony, variations in unes-
sential particulars rather strengthen than weaken the evi-
dence. It shows there has not been collusion. The sacred
writers exhibit throughout a disposition to state the simple
truth, and there is a substantial agreement, wherever they
relate the same events. Varieties in detail add interest to
the accounts; and the candor with which facts, unfavorable
as well as favorable to themselves, are given, is a high com-
mendation of their work. If these variations are not incon-
sistent with the credibility of the Scriptures, they are not
with their inspiration.

1 Lecture XTIII. See also Gaussen.
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There is another point, not strictly pertaining to this sub-
Ject, which may yet be noticed here. Irefer to the preservation
of the Scriptures, and the agreement in the numerous trans-
lations and versions extant. The care of the Jews over the
Old Testament Scriptures has alrcady been mentioned. The
Maronites were employed in copying the Secriptures, and
their care and reverence for them are very striking. They
counted each book, chapter, verse, word, and letter even.
They could tell how many times each letter occurs; as
that aleph is found in the Bible 42,377 times, berh, 38,218
times, etc. They could tell the middle letter of the Penta-
teuch, and of each book comprising it. They would admit
of no erasure in their manuscripts, they would suffer no let-
ter to be misplaced, and if the slightest mistake was made in
copying, they would reject the skin or papyrus on which the
mistake was made.

Says Dr. Gaussen: “ Do we ask for a standard for the Old
Testament ? The famous Indian manuscript, recently depos-
ited in the library of Cambridge [Eng.], may furnish an
example. It is now about thirty-three years since the pious
and learned Claudius Buchanan, in visiting the western pen-
insular of India, saw in the hands of the black Jews of Mala-
bar (believed to be the remnants of the tribes scattered at
Nebuchadnezzar’s first invasion) an immense scroll, com-
posed of thirty-seven skins dyed red; forty-eight feet long,
twenty-two inches wide, and which, in its perfect condition,
must have been ninety English feet long. The Holy Scrip-
tures had been copied on it by different hands. There were
left a hundred and seventeen columns of beautiful writing;
and nothing was wanting but Leviticus and a part of Deuter-
onomy. Buchanan procured this ancient and precious mon-
ument, which had been used in the worship of the syna-
gogue, and he has recently deposited it in the Cambridge
library. There are features which give satisfactory evidence
that it was not a copy of a copy brought there by European
Jews. Now Mr. Ycates has recently examined it with great
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attention, and has taken the pains to compare it, word for
word, letter for letter, with our Hebrew edition of Van der
Hooght. He has published the result of these researches.
And what has he found? Even this: that there do not exist
between the text of India and that of the West, more than
forty petty differences, of which not one is sufficiently seri-
ous to make the slightest change in the meaning and in the
interpretation of our ancient text.” Theopnensty, pp. 91, 92.

Almost incredible labor has been bestowed in comparing
the ancient versions, translations, commentaries, and manu-
scripts, to ascertain the variations, and the true text. Houbi-
gant’s investigations on this subject occupy four folios;
Michaelis spent thirty years upon the same work. Kenni-
cott’s great critical Bible was composed from the collection
of 581 Hebrew manuscripts. Rossi’s collation comprises
680 manuscripts.

The labor expended on the New Testament has been
scarcely less in magnitude. The investigations of Mill, Ben-
gel, Wetstein, and Griesbach extended to 335 manuscripts of
the Gospels alone. The work of Sholz comprises 674 manu-
scripts of the Gospels, 200 of the Acts, 256 of Paul’s epistles,
and 93 of the Apocalypse. The same result has attended all
these researches. It is true that the variations are numer-
ous, but they are unessential. In reference to the labors of
the individuals above named, a distinguished writer! ob-
serves: “They have discovered nothing, not even a solitary
reading, which could cast doubt upon any passage before
considered certain. All the variations, almost without ex-
ception, leave untouched the essential thoughts of each
phrase, and affect only thoughts of secondary importance,
such as the insertion or omission of an article or conjunc-
tion, the position of an adjective before or after a substantive,
the greater or less exactness of a grammatical construction.”
- Such are some of the facts in the history of the Bible.
It is impossible to tell how many thousand times the Old

1 Gaussen.
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Testament has been copied within thirty-three hundred years,
or the New Testament within eighteen hundred. The Bible
has passed through the Greek, Latin, Salidic, Ethiopic, Ara-
bic, Slavonic, Persian, Coptic, Syriac, Gothic, and Indian
languages; as well as almost every modern language on the
globe. It has come down to us through all the catastrophies
of the Jews; the persecutions of Christianity by the heathen;
the ignorance and corruption of the nominal Church; the
animosities of sects; the convulsions of states and empires.
It survives them all unscathed, unadulterated. Not that we
claim for any of the translations the inspiration that pertains
to the original; but its preservation and transmission, not
only in the original, but also in so many translations and
versions, agreeing in every important particular, evince the
care of our Heavenly Father for his own Word.



LECTURE III

THE WORKS OF GOD.

SECTION I.—HISTORY OF CREATION,

WirH the infinite variety of objects and purposes exhibited
in the Universe, there is a prevailing uniformity and suf-
ficient resemblance in the physical and moral world to indi-
cate fhe identity of the Creator. In the moral, as in the
physical world, blessings are reserved in one ficld for an-
other. Nations are depositories of blessings for other na-
tions, and individuals are made the messengers of good to
others. Egypt supplied a large territory with food, and the
Greeks held the elements of civilization for the world. So
'the Israelites, by their constitution, location, and surround-
ings, were the chosen people for preserving the doctrine of
divine unity in the midst of polytheism, and the purpose and
promises of the system of atonement in the center of false
religions and vain philosophy. By their offerings and sacri-
fices they kept the hope of redemption before the eyes of the
world. As the farmer must preserve his seeds, and the gen-
eral his supplies, so the Jewish nation required special care,
not for their merit, but for the good of the world whose only
hope was in the coming Messiah.

For this reason they were God’s chosen people. Moses
was an inspired Jewish writer, and probably had special
reference to the position of his people and ancestors in the
history of creation. And their known relations to the pa-
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triarchs who received the promises of God respecting the
future and the Christ justified this conclusion. And yet, in
doing this he not only vindicates the divine parentage of his
people and their obligations but the universal fatherhood of
God. ‘The presentation of the Creator as the father of the
Israelites and as the creator of all things, and the implied
claims of such a God upon all men, seem to be the triple
objects of this wonderful history. In accomplishing these
- purposes but few facts are given, but these facts reach back
into the invisible eternity of the past, and into all the endless
consequences of the “dominion” and “subduing” of the
earth in the future. In this brief history we have the simple
fact of universal creation. That this includes the material
of all things i3 evident. (a) Whatever is without beginning
must be independent. Every particle of matter is depend-
ent, and therefore had a beginning. () It has been gen-
erally believed, especially by Christians of all ages. This
belief must rest upon nature or revelation, and in either case
‘has a good foundation. Whatever is involved in nature is
true. And so is supernatural revelation. Only upon one
or both of these grounds can a belief so universal be ac-
counted for. (c) The language of the Bible vindicates this
position. “The word of the Lord " and “ The breath of his
mouth " were the elementary principle of creation. It was
not matter. (See Psa. 33: 6.) “For by faith the worlds
were {ramed, so that things are not made of things which do
appear” (Heb. 11: 3).  They could not have been made
from eternal matter, for matter is the most apparent thing
imaginable.  (See John 1: 3.) Matter is something or
nothing. If it is something, then he who made “all things”
must have made matter ; if nothing, then the whole theory of
religion and philosophy is a farce. We do not know how
he made matter, nor how he made matter into its various
forms, nor how life and spirit are produced. Indeed, no
man knows the nature and essence of matter. We only
know something of its forces, forms, and laws; i.e., its phe-
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nomena.. We do not escape difficulties and mysteries by
affirming the eternity of matter and assuming that creation
only means the shaping of what existed from all eternity in-
dependent of God. But whether this creation iz direct or
by evolution, iz not theologically essential. And yet it may
be well for even scientists to be philosophical in this matter.
Everything is necessary or contingent, caused or uncaused.
All motion is caused and implies causal force. The assump-
tion that motion is a law of matter is without the least foun-
dation. Every particle of matter, organic or inorganic, is
dependent; therefore, for every change, mechanical, chemi-
cal, or vital, there must be a cause, and a first canse, which
is supernatural. Whether this work is accomplished by a
thousand changes through various different states and evolu-
tions, or by direct miracle at once, is not material. If God
fixed the laws involved, set in motion the star dust produc-
ing the revolutions, and the molten mass from the disintegra-
tion of which the soils are formed and life produced, the
creation is as real as if by direct word of power. But there
are some difficulties in the way of this theory of evolution.
No experience or testimony has ever furnished any proof of
the change of species or transitions of that kind. There is
no proof of vital cells in inorganic matter, nor of organic life,
vegetable or animal, without such cells. Agassiz, probably
the best authority upon earth with reference to embryology
and the source of life, says there is no life known without
germinal cells. And there is no proof that vegetable cells
have ever produced animal life. (d) That animal cells have
produced intellectual life is still more improbable. There
are three impassable, unbridged chasms in the field of nature
which natural forces have never spanned : between inorganic
matter and vegetable life, between vegetable organism and
animal life, and between animal life and intellectual beings.
None but the Creator works across these gulfs, and if there
are subterranean passages not yet known, they are those
which natural forces and finite powers cannot pass. They
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are formed by the Almighty, who must, in the nature of the
case, still be honored as the Creator. The reasoning from what
is assumed to be the remnant of caudal appendages or other
organs of former species is about as consistent as the assump-
“tion that, because the special marks of the wagon maker are
seen in the coach as in the buggy, therefore the coach
was made from the buggy. Such resemblances may prove the
oneness of the maker, but cannot prove the descent of the
works. Manufacturers frequently have some peculiar mark
on their works that prove they were all made by one man,
but to assume that these different works necessarily pro-
ceeded one.from the other is absurd. So if there are differ-
ent points of resemblance in different types of animal life, it
is absurd to assume that one is thus proved to have been the
product of the other. 'We thus arrive at the conclusion that
the entire universe is the work of God. The single leaf no
less than the shining sun, the work of their reproduction and
successive generation, are all the work of God who planned
the whole from the beginning. This law embraces all the
suns, stars, and planets of the heavens. But this sublime
portion of creation we leave to the astronomer; it does not
necessarily belong to theological discussion. The physical
formations and forces of the earth may be left to the geolo-
gist, chemist, and naturalist, while we pass on to notice par-
ticularly those works of God which are mental and take on
moral character.

In theology we refer to relations from which spring the
obligations and the character of intelligent beings. Confin-
ing ourselves to those portions of the works of God, let it be
observed that angels are a portion of his works. Sowme deny
the doctrine of angels, upon the ground that they are not
discerned by the senses. But neither the reason, the mem-
ory, nor the affections of the mind are so discerned. Indeed,
there are many invisible forces that are recognized by the
senses only, in results, and not immediately. So the fact
that angels are not seen or heard or otherwise known by the
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senses, ordinarily, is no proof of their non-existence. But
the most common objection to the doctrine of angels is the
affirmation that the ignorant and superstitious believe in
them and are blindly given to that assumption. To this it
may be replied that they are no more confident of this than
of the events which we know are true. To suppose things
are false because ignorant men believe them, would be to
deny the most common facts in life, which are generally be-
lieved by ignorant men. It is not true that this belief in an-
gelic life and agency is confined to ignorant and superstitious
men. In proof of this doctrine, we affirm (1) that the gen-
eral order and gradations of life in nature indicate their
probable existence. If we look upon life as upon an in-
clined plane, we see the portions below man crowded with
beings. Next to man is the highest order of animals, and
throughout the whole realm of existence below him there is
one vast and continuous range of life. Indeed, it seems as
though the Creator had economized space and duration, using
every portion of both for animal existence just as far as pos-
sible. As we walk up that grade amidst the innumerable
multitudes of heings, to man, we then look upon a wider field
of higher elcevation between man and God, and ask if all that
space is unoccupied. Is man the last being in the catalogue ?
Is it not probable that there are innumerable beings above
man and between man and God? We argue that if space
and time are occupicd thus closely by the lower grade of
beings, they are probably occupied above by the higher grade.
(2) Such has been the belief of all nations with scarcely an
exception. Under different names, titles, and distinctions,
men have always and everywhere believed in beings superior
to themselves, and generally in the ultimate and higher
Spirit above all. Thus virtually by their demons, monsters,
and saints, have they peopled the whole realm between the
human and divine. This shows that the doctrine cannot be
absurd or unnatural. (3) The general influence of the doc-
trine is favorable to human welfare. It gives a higher con-
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ception of the Creator and his works. As everybody knows
that the constitution and faculties of man present a higher
expression of divine wisdom and dignity than the clam, so to
believe in angels is to believe in that which suggests a higher
and more sublime power of the Creator. The doctrine also
gives a better conception of man’s destiny. As there are
beings higher than man, and man is a progressive being, it
suggests vast possibilities in the field of knowledge, improve-
ment, and growth. The doctrine also encourages the pious
(Psa. 91: 11, 12; Matt. 18: 10; Col. 1: 14; Heb. 12: 22).
We do not know the precise work and mission of the angels,
but they are the “Messengers of God ' —“ministering”
spirits to the saints. (4) The Biblical references to angels
in connection with prophecies, miracles, and moral efforts, as
well as the resurrection and judgment, prove their existence
and importance in God’s kingdom (Gen. 32: 24; Job 15:
15; Acts 5:19; 8:26; 10: 3; 12: 7; 23: 8). Angels
are spoken of in seventy-two instances in the Old Testament
and one hundred and thirty-six places in the New Testament.
This must suffice as evidence of the simple fact of angelic
existence, which is as far as it is proposed to go in this
chapter. Their nature, work, responsibility, and liability to
fall will be referrcd to hereafter.

SECTION II.—THE CREATION OF MAN.

1. His OriGIN. When God had created the heavens and
the earth, the world and all that is therein, he said, « Let us
make man.” The sun, moon, and stars were shining in their
new glory, and seeds planted in the carth were bringing
“forth after their kind.” The sea was teeming with its mul-
titudes of brilliant life; the birds were singing their songs of*
praise; animals were walking forth in their new fields of
life and luxury; and now was to be brought out the ruler
of all these things; one who was to “have dominion over
the fish of the sea, over the fowls of the air, over the cattle
and over all the earth, over every creeping thing that creep-
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eth upon the earth.” «So God created man in his own
image, in the image of God created he him; male and female
created he them.” :
That this creation was directly the work of God is evi-
dent from the language of history itself. It is also evident
from man’s own consciousness. We know that we exist and
that we are still dependent, and yet distinet from other be-
ings. Our existence being beyond question, our dependencé
certainly renders it certain that there must be some creator,
the author of being. Man could not have created himself’;
he could not have been the product of a being less than him-
gelf. This consciousness of dependence leaves the voice of
consciousness almost beyond question in support of the doc-
trine of Divine agency in his creation; and the fact that
there is no product of mind from matter, nor change from
lower things to higher forms and species, leaves it certain
that man was the work of God. But there are numerous
Scripture references putting it clearly in that light. «And
the Lord God formed man of the dust of the ground and
breathed into his nostrils the breath of life ; and man became
a living soul ” (Gen. 2: 4, 7). If any language can convey
the idea of direct force and agency, this conveys that idea.
The close connection of the different changes effected from
the dust of the ground, the physical formation, and the
breathing of life for the living soul, indicates that this work
was immediate, and not through any other forms of being.
It will be noticed that here is a special Divine operation not
manifest in any other part of crecation. By his “word” he
made the trees, the fish, the birds, the animals, and called
them “very good.” But here after completing the physical
work, he breathed the breath of life, thus communicating a
new life distinct from other lives. (See Ex. 4:11; Job 35:
10.) “He that planted the ear, shall he not hear? he that
formed the eye, shall he not see?” (Psa. 94:9.) This lan-
guage refers the distinct senses directly to the creating
power of God. “Have we not all one Father? hath not



108 THE WORKS OF GOD.

one God created us?” (Mal. 2: 10.) “He giveth to all
life, and breath, and all things; and hath made of one blood
all nations of men for to dwell on all the face of the earth”
(Acts 17: 26). We here have not only the declaration of
the Divine creation of man, but the declaration of man's
original unity. It has been sometimes affirmed that Adam
was the father of the Jews or a section of the human family,
and that other races and nations have their own parental
origin. This language, as well as the original account of
creation, would seem to contradict that assumption and leave
the conclusion as generally held, especially in Christian
countries by almost all Christian philosophers, that all spring
from one original parentage. It is true there are great dis-
tinctions and differences among different races of men; it is
also true that great changes are secn within the range of
history, produced by climate, modes of life, etc. But yet
the leading characteristics of men are the same throughout
all the world and in all ages. “Have ye not read, that he
which made them at the beginning, made them male and fe-
male ?” (Matt. 19: 4.) Thus Christ declared that man was
made at the beginning, and in that phrase “ beginning ”’ must
indicate a definite time when both were created. (See 1 Cor.
11:8-12; 1 Tim. 2: 18.) In these passages different in-
ferences may be drawn with reference to the relative position
of man and woman, but the fact of the creation of both, and
that the woman was created from the man, is positively de-
clared. In reference to the creation of the woman from the
man it should be noticed that the word translated “ rib "’ may
simply mean “side.”  But although the same figurative im-
port is possible in that language, yet there is nothing absurd
nor especially astonishing in the simple statement of the fact
ag it is. All human flesh, in the processes of nature, is the
result of distinctive, constitutional changes, and if God mi-
raculously took a piece of the flesh of man from which to
create the woman, there i3 nothing so startling or absurd as
infidels would have us believe. The transference of skin
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and flesh from one part of the human system to another is a
common surgical operation for the increase of beauty and
utility. If the Creator, who has arranged the laws of nature
for the development of humnan flesh by natural means, should
appropriate a portion of that flesh miraculously for the con-
summation of the greatest work in the universe, there can be
nothing unreasonable in it. Many other passages convey the
same idea of direct Divine agency, to deny which is to deny
the voice of consciousness in reference to our dependence,
the voice of science as indicating the period of man’s abode
upon the earth, the voice of universal belief which places
the origin of man somewhere in the hands of Divinity. It
leads us to conclude that man is the work of God's miracu-
lous power.

II. His Nature. The simple aspect of man is a duality,
body and mind. This distinction has been recognized by all
men in all times, places, and circumstances, and is involved
in all languages, literature, business, and laws. To deny it
is to deny common consciousness and common sense. Man
has a body and a soul ; but other distinctions belong also to
these two grand divisions of the powers of human nature.
The body is a wonderfully constructed machine with parts
and powers innumerable, with means of support and contin-
uance, mysterious beyond all conception. Its relations to
the various growths and substances on which it depends
for renewal of fiber and strength, show its relative superior-
ity to all other material works. Nothing in the physical
works of God excels in adaptation and design the human
system. DBut these things belong to:the anatomist and
physiologist.

With the material body, man possesses anrimal instincts.
These instincts are immaterial, posgessing no parts that can
be dissected, weighed, or measured; they are very suscepti-
ble, and capable of exerting great influence upon the mind
and body. They are not a subject of perception ; we simply
know of their existence by internal experience. The mind
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takes cognizance of the existence of these powers. All mat-
ter is the subject of perception; we perceive substance, form,
and color, but there is no perception of instinct. It is an
internal force, producing internal phenomena. It differs
from mind in that the intellect moves always in a logical
trinity ; having one fact, another is stated or assumed, and
the “ therefore of reason ” is the process of all mental action.
Instinet has an impulse, and strikes direct for its gratifica-
tion. The instinct seems sometimes to reason, but upon a
closer examination it is found to be only following a track
of necessity, having no power of choice, but an affinity, as
water seeks the lowest level, and electricity the farthest end
of the coiled wire. The instinct sometimes is moved by the
associations, as in fear or appetite, but this is only by recur-
rence, and not by memory. An animal having once been
frightened or injured in a-certain place will show fear when
in that place; and so, many times men will find a recurring
sensation which differs from actual memary. There is no
evidence that the animal ever reflects upon the past or antici-
pates the future. The future is never feared or longed for
by the instinct. The animal is sometimes said to be ashamed
or to show guilt, but never unless there has been harm ex-
perienced, and then by the recurrence of instinctive nature
the impression is repeated. The water is turned down hill,
and the wind is guided in its currents, and so the instinct is
moved in its course, but not by volition. It is by the neces-
gity of its nature and conditions. So we see that the in-
stinct differs from the mind in these particulars: it is desti-
tute of reason, reflection, hope, conscience, and the power of
choice. Yet man possesses these instincts in common with
all the animals under his control. They are parts of human
nature, to be recognized.and governed, utilized and enjoyed.
This is the seat of appetite for food, drink, and sleep, and of
many of the elementary principles of maternal, filial, and
social affections. Man eats, drinks, and sleeps like other
animals ; he feels sudden emotions and impulses, regardless
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of reason or conscience, like the animal. Instinct receives
impressions but not ideas, and its language expresses emo-
tion but not thought. It is frequently in strong habits posi-
tively against the will'and judgment. When allowed control
over the man, it leads to all kinds of misery and crime.
When controlled by the conscience and judgment, it is a
source of joy and comfort, and may be at last for the highest
purposes of life. That this is a part of human nature is evi-
dent from the following considerations:

1. Tt seems necessary to animal life. There are no animals
entirely destitute of it. Man possesses the animal functions
in the body. It would seem absolutely impossible to have
such life without the accompanying instinct.

2. We should argue, a priori, that this is necessarily re-
quired in man’s compound nature, for the connection of soul
and body. There is no life without it; in matter there are
no links or laws like those of mind, and how mind can take
hold of muscle we cannot tell. Neither can we tell exactly
by assuming the existence of instinct; but the assumption
of these powers certainly supplies a rational connecting link
between matter and mind wherever the two are found exist-
ing together.

3. We have the most striking proof, perhaps, of this de-
partment of human nature in the infant, which for a while
shows much of life, spirit, appetite, and passion, and yet is
without reason or conscience. Indeed, the beginning of hu-
man life seems to be almost entirely in the field of instinct.

4. The conduct of man is frequently irrational and unrea-
sonable; and so much like the animal that we must suppose
that at times this instinctive nature predominates,— the man
seems to be lost sight of.

5. All men are conscious of an internal conflict such as is
described so graphically by Paul in Rom. 7. Things they
would do, they do not; things they would not, they do.
This conflict of the flesh with the spirit, as spoken of also in
Rom. 8,in Galatians, and indeed everywhere in the New Tes-
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tament, proves it clearly. Paul himself, after a long experi-
ence, under inspiration, declares, “I keep my body under,”
showing still the necessity of struggle. There was a thorn
in the flesh that he wanted removed very much. Some sup-
pose that it was disease, sore eyes, bodily deformity, or other
physical defect. We know not ; but whatever it was, it
had its seat in the instinct and body, so that the strug-
gle was still with these, and for the victory “grace” was
necessary but not the removal of the thorn. This view of
human nature becomes exceedingly important in consider-
ing the doctrine of depravity and the doctrine of sanctifi-
cation. .

Hereditary influence acts mainly upon the body and its in-
stincts, and upon the mind only through those animal powers.
No man i3 naturally perfect, but naturally depraved, not sim-
ply in body, but in instinct. Through the depravity of these
powers and passions the first impressions on the mind are
experienced, and that is why “all have gone out of the way,”
“gll come short of the glory of God.” In a word, all are
naturally depraved in that way and to such a degree that de-
pravity is universal; and inasmuch as the first impulse of
the mind comes through this deranged medium, as the rays
of light passing through colored glass carry the colors upon
the object beyond, so the impulse passing through this medi-
um affects the mind and hecart. Sanctification belongs to
the soul; and one “born again,” “born of God,” must be
pure if a child of God, and washed by the “blood of the
Lamb.” But religion is for the soul,and the instinct remains
with the body while the body lives. Instinct is not sinful, but
it is sinful to allow it to predominate over the man. Like
Paul, to “keep it under,” is our duty, and for this, God has
promised the “sufficient grace,” and the “Spirit,” and the
4 Comforter.” The presence of Christ is promised to the
individual to give strength and power for holding these ani-
mal powers in subjection. Their entire removal is undesira-
ble and impossible, for the moment animal instinct is re-
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moved, the man must die. That this is the true aspect of
human nature is still farther vindicated by the following
Scripture references: Rom. T; 8:1,12; 13: 14; 1 Cor.
1: 29; 2 Cor.10: 2; Gal. 5: 17, 24; Col. 2: 18; and
other places without number.

SECTION IIL.—MAN AS A SPIRITUAL BEING.

“The worlds were framed by the word of God.” ¢ God
said, Let there be light: and there was light,” and in the same
manner every step in creation was taken until the last great
work was presented. “ Let us make man” was then the in-
troduction to the work proposed. Just how much was im-
plied in the plural it is not necessary to assert, but it is
very certain that the Divine purpose with reference to this
work differed from that shown in all preceding works. Here
not a simple word but a consultation of the Godhead is
revealed. The man was formed out of a material already
existing — the dust. This work was completed by the breath
of God, producing a living soul. The word soul, like all
other words, has different meanings in different relations.
Sometimes it means the entire being: “There were eight
souls in the ark;” sometimes the life: “Deliver my soul
from death.” But generally it refers to the mental powers
of man in distinction from the bodily. “Fear him which
is able to destroy both soul and body in hell.” Evidently
in this place and many others it embraces all that is not em-
braced in man’s physical and animal nature. It is generally
used interchangeably with spirit, and the effort to make a
regular distinction between spirit and soul is an effort with-
out Biblical authority or philosophical foundation. In two
places it is referred to as “soul and spirit,” as though it
might be dual; but in many places we have a similar combi-
nation, as when the Lord and Christ, who are both one,
are spoken of a3 though there were two. So in these two
instances where these two are mentioned, it is evidently only
intended to give force, as when the Lord commands us to
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love him with all the heart, mind, and strength. Multiplicity
of words does not disprove identity of meaning. The beast
has a spirit which “goeth downward,” while the spirit of man
“goeth upward.” At all events, the language of the Bible
Jjustifies the assumption in this discussion of general unity in
the mind. Mind is the most marvelous work of God. In
its capacity it is wider than all the world. It easily passes
the sun, stretches beyond the distant star, and creates new
worlds, mentally, in space; weighs the planets, compasses
continents and oceans, mountaing and plains, winds and
waves, armies and nations, and civilization’s widest develop-
ment. Realitics and facts as well as imaginary creations can
readily be deposited in the power of memory. Not only in
the wideness of these powers of mind is its grandeur seen
but in their specific and varied adaptation. Every thing,
and being, and event in all the world and in all time can be
used Dy this one mind. It takes in not only oceans and
dew-drops, nations and individuals, but phases of thoughts
and feelings, and depths of philosophy, beyond all computa-
tion. In these capacities it is equal to all externality; it is
a world of itsclf, with capabilities adapted to the world with-
out. Between these two worlds there are five open doors
through which communication is maintained between the em-
pire of mind and the external universe. Through these
doors all knowlege of reality and truth is gained, and when
they are closed, acquisition of knowledge ceases. And yet,
with all this capacity of the mind for grasping external ob-
jects, it never goes out of itself to touch the external world,
nor allows a single particle of material substances to come
within its sacred temple. The mind secms shut up within
itself, looking out through these doors upon the empire over
which it was designed to hold dominion. No ultimate sub-
stances or forms of matter get into the conception of the
mind. And here is the greatest mystery of all. It may be
accurate and reliable, and yet testify of that which is absent
in time or space. '
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External objects are not reached by tho mind or conveyed
to the mind. But in some mysterious way there is con-
scious sensation through the brain upon the soul. Whatever
sense is the medium, a simple sensation is all that is actually
experienced. So far as we know, thesc scnsations are just
alike, for we are unable to find distinction except in the in-
tuitive assignment of them to their respective ficlds. The
sensation from without, through the eye, car, touch, taste,
and smell reaches in some way the mind; a simple scnsa-
tion, nothing morc. And yet the mind immediately, intui-
tively, and involuntarily explains that sensation, and rcfers
it to its appropriatc medium and cause, so that no onc at-
tempts to cat a song or hear a picture or sec pain. Each of
these scusations, which scem to be similar, iz somehow, by
intuitive force, explained, and referred through the proper
medium to the real cause.

Strictly speaking, this scnsation ig all that is actually phe-
nomenal to the mind from without. But immediately upon
such external sensations there are scnsations from within of
which the mind i3 conscious. Elementary idecas, termed by Up-
ham and others “ Original Suggestions,” arise at once, and the
mind is conscious of these elementary principles within.
The simple ideas of power, space, duration, unity, essence or
substance, personality or being, by their union or otherwise
become compound, and in reality constitute the elements of
all thinking and reasoning. These internal causes of sensa-
tion, like external, causes of sensation, are meta-phenomenal,
being external and internal to the sensations. Thus we have
sense, perception, and consciousness of intuitions and necessary
truths. This, undoubtedly, is the beginning of man's con-
scious, intellectual activity. But these sensations are tran-
sient, whether produced by intuitions or perception. And
now come in the functions of the memory, which retain the
gensation and its explanation for farther use. Then there is
a conception of what has been perceived and passed, nearly
as clear and quite as distinct as the perception. Things are
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seen and known as distinct to the consciousness in con-
ception as they were in perception. These conceptions
constitute the grounds of our judgment, plans, and general
works of life. They are sometimes completed by the
imagination, or creative faculty; and sometimes fragments
and conceptions of the past are put together so as to make
new creations.  In these purposes of intellectual life and at-
tainment no class of mental phenomena dizappears.  Per-
ceptions retained by the memory and reviewed hy conception
become the occasion of feelings and purposes involved in
practical life.  These feclings, although differing entirely
from the simple scnsation which is the philosophy of all
knowledge, are more or less intuitive. There are certain
parental feelings, filial cmotions, human sympathies, patriotic
attachments, which are never learned, explained, or denied
by the normal mind. They are simple, inherent states of
the scasibilities arising under certain conditions énd rela-
tions. The mother never learns to love her child; but she
learns to carry out that love. The child never learns to
love its mother; but it learns how best to exccute that love
which is intuitive. So with other natural affections. But
these feclings may be extended, disciplined, and increased
by voluntary action and change of relations and location.
Besides these natural affoctions, there will be the feeling
or sense of the beautiful, sublime, and grand ; and a fecling,
as well as intellectual action, in hope and fear. These fecl-
ings and scusibilities of the mind are nccessary to human
happiness, society, progress, and hope. The sensibilities of
‘he soul are more important in human experiences and life
than is generally imagined. Upon these perceptions of truth,
intuitions of the mind, feclings of the soul, and recognition of
relations, an entirely distinct fecling is presented for consid-
eration. Through the faculty of perception we sec the reali-
ticx of life; through the judgment and scnsibilitics we appre-
hend the import of these relations, and immediately fecl an
obligation to those to whom we sustain relations. A feeling
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of oughtness is immediately experienced, and with that feel-
ing of obligation we recognize at once the claim of another
party upon us. The word obligaution means a cord, or that
which holds, and we feel that something is binding upon us
with reference to those to whom we are related. And by re-
lation ix expressed the idea that beings arc so situated that
they affect cach other.  Upon the perception of such rela-
tions, obligation naturally and nccessarily arises. The
grounds of obligation are in moral nature, the occasion in re-
lations.

With man’s moral nature and moral relations, there is
necessarily an obligation,—something binding one to an-
other. This fecling and sensc of duty arises from the con-
science. The conscience is that power of mind which, recog-
nizing the relations, discovers moral quality in actions, and
enforces the obligation, producing pleasure upon compliance,
and pain upon violation. Conscicnce never fails to give a
right decision. An immense amount of confusion in philoso-
phy and in practical life has arisen from the failure to make
a distinction between intcllectual action and the action of
conscience. The heathen mother, from her standpoint, with
her degree of knowledge, thought it duty to throw her infant
into the Ganges. The error was in her intellect. Conscience
never moved any being to do what he knew was wrong,
But right and wrong must depend upon the condition or
rclations of the individual, and the misconception of these
rclations will; of course, lead the true conscicnce to decide
for the wrong act. Conscience is, therefore, never to be dis-
obeved, but should always lead to an investigation of the
grounds of its action. The physician might feel a conviction
of duty to give a certain remedy to a patient, but upon far-
ther examination sce that another remedy will be the true
one. The conscience, thercfore, is always right in its own
action, but always depends in that action upon the light en-
joyed. So Paul thought he verily ought to do many things
contrary to the will of Jesus of Nazercth. His sin did not
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lie in obeying his conscience at that time, but in the wicked-
ness of his life, which placed him where he did not see things
in their true light. If he had obeyed the demands of his
conscience in thought and submission to God, it would have
changed his standpoint, as, indeed, it did at last, giving cn-
tirely another view. So that while he was “walking in all
good conscience ” e said he was the “ chief of sinners " be-
cause he had persccuted the Church of God. Not because
he obeyed the conscience, but because he placed himself in
fulse relations and under a false light. The conscience
could only act according to the light furnished.

So we have in man, as thus developed, his intellectual pow-
ers and sensibilities, his conscience, moral susceptibilities,
and convictions. But one thing more is necessary to con-
stitute the moral agent. A man may have knowledge, but if
unable to see the moral quality of actions, he can neither do
right nor wrong any more than the animal. But if man has
intellectual power, knowledge, and conscience, and still has
no power of choice, he can do neither right nor wrong. He
knows some things, and sces the claims, but if unable to
choose, he cannot be virtuous nor vicious. He is a mere ma-
chine, not acting in himself at all, but moving as acted upon.
All actions must be caused; and if not caused by man, he is
not responsible. If caused by another, whether God, man,
or devil, the responsibility rests upon the real author of the
action. This power of choice, therefore, is necessary to
man’s responsibility and moral character. It involves prin-
ciples of causality, the nature of which is unknown and un-
knowable. Man cannot explain the causal principle in the
kernel of wheat. He finds the germinal cells developing,
but cannot cxplain the causal force. Everywhere, in all
things, when we arrive at cause, we have to stop; we can
know only that there is a cause. In the hunfan mind
we find original susceptibilitics to sensation, and intuitively
assign cause for its explanation; and we find native pow-
ers of action, original in the mind, so that the will is a
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part of the human ‘mind able to originate action. Should
we say that man cannot will without something moving him
to choice, and that all choice must have some cause out-
side of the will, we should find ourselves in the same diffi-
culty when we step back to the first cause. We could not
account for the divine choice, which upon that hypothesis
must be moved by something outside of the being himself.
We therefore conclude that the infinite God is capable of
creating a being who shall be a cause in himself, and so
have the power of self-action as to render his conduct and
his character the work of his own choice.

There are cecrtain objections urged to this view of the
freedom of the human will:

1. It is said to be incomprehensible. So is everything in
nature, especially all causality which i3 unknown and un-
knowable. Neceszitarianism is quite as incomprehensible.
How, with our known powers, we can be necessitated, is a
mystery. Indeed, that would contradict universal conscious-
ness and practice. Neither is light increased nor are diffi-
culties diminished by denying the freedom of the will.

2. It is said to imply Divine weakness in suffering man's
will to prevail against his own. But if it be God's will to
have such a being as man in existence, that prevailing pur-
pose of God is realized; and in creating such a being so
much above all other beings on earth, the power and free-
dom of God are manifest. And certainly to have left man
with other beings below him with no power of choice, a mere
machine, would not have increased the honor of God.

3. Tt is said to be inconsistent for God to create such a
being with such capabilities and possibilities for sinning.
Man i3 incapable of looking into the philosophy of things
and the plans of God, and to attempt to decide a priori
what freedom God has, is almost blasphemy. In every-day
life we sec numerous relations and forces which we cannot
explain, or deny, or deny their utility. And for man to
attempt to set up his own judgment upon what the Divine
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freedom should allow, and then pass judgment accordingly,
is too absurd to deserve notice.

4. Tt is said that all volitions are foreknown, and there-
fore cannot be free. (a) But knowledge is never causality,
and the knowing of a thing as it is, is not the cause of it,
The memory of an event that occurred yesterday, did not
cause it; the knowledge of an event occurring to-morrow,
cannot any more be the cause. If the event had been other-
wise, it would have been known otherwise. Knowledge
must be as the event. (4) God knows every act and knows
who causes it. (c) This objection can hardly be honest,
for in everything else, statesmanship, battles, business, and
all the common affairs of life, this plea is never urged or
followed. Everybody assumes that freedom and responsi-
bility for action exist. .

Let us proceed to notice a few positive proofs in favor of
the doctrine of the freedom of the will:

1. The nature of the mind’'s action. There are original
elementary ideas in the intellect, and original elementary
feclings in the sensibility, and we should expect to find the
same general law in the will, and that there will Le
‘the same original grounds of action in that department of
the mind.

2. The nature of motives. Motive is a condition of voli-
tion, but not a cauze. Mind is the agent, and acts upon the
motives, and in yielding to any motive, it is conscious of the
power of contrary choice.

3. The nature and fecling of personal responsibility,
whether for the past, the present, or the future. One may
regret or be pleased with the past, and thus assume that he
had the power of choice. And so with the present and fu-
ture, there is naturally and necessarily in these conditions
implied this freedom.

4. The nature of virtue and vice implies the freedom of
the will. Neither could be possible without choice. Nothing
controlled by force, as the wood floating down the stream, or
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the animal acting without intclligence, can have the state of
mind involved in vice or virtue. No man praises one for
doing that which he could not avoid, nor condemns what is
not a matter of choice.

5. Universal history, language, literature, and social and
civil institutions, everywhere and in all time, recognize this
fundamental truth of human nature, and the voluntary char-
acter of man’s actions. No matter what may be the profes-
sion or philosophy of the historian, even if the blindest neces-
sitarian in profession, he will come to condemn men for some
things and justify them for others upon the ground of their
capacity for contrary choice. So with poetry and literature
universally. Civil constitutions and institutions, and all ju-
dicial decisions imply this same doctrine; and rewards and
punishments irrespective of this are always recognized as
unjust and tyrannical. Men are considered as justly punished
for doing only what they might have avoided. .

6. Personal and universal consciousness. (a) We know
of our mental choice, but of nothing back of it. To affirm
there is something back of choice is to affirm what is un-
known. Our knowledge of causality goes back only to the
volitions, so far as the mind is considered in its immediate
action. Motives are considered and weighed, but always
with the assumption that the ultimate conditions of action
are subjective. (b5) We are conscious of power to choose,
and in that consciousness of power we are conscious of abil-
ity for contrary choice, or the choice of an alternative.
When we choose one thing we are conscious of another thing
with reference to which decision is free. (¢) The mind nec-
essarily feels responsible for its actions, and nature cannot
lie. But this conviction is false if man has not the power to
choose. ' ‘

7. This doctrine of freedom is clearly implied in the doc-
trines of the Bible. The whole system of the Divine and
moral government, the nature of sin and doctrine of atone-
ment and justification by faith, all involve this doctrine.
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Indeed, it i3 assumed in such a way that these doctrines are
a fiction without it. The freedom of the will, therefore, is a
doctrine that is necessarily involved in the doctrines of the
Gospel. ‘

8. This is especially true of the laws of the Bible. Its
injunctions, threatenings, and promises everywhere, and in
all places and cases, bring in this universal law of moral be-
ings. The law must be obeyed voluntarily, if at all, and duty
must be performed by choice. Penalties are inflicted and
threatened upon the ground of voluntary disobedience, and
all the promises of earth and heaven are based upon this
condition.

9. Salvation i3z proposed and promised upon conditions
which imply the freedom of the will. The state and action
of the will is given as the only hindrance. (Sce John 1:11;
3:9; 5:40.) All the provisions and invitations of the Gos-
pel are upon the condition that man repents, believes, and
calls upon the name of the Lord (Acts 11:18; John 3: 16;
Acts 2:21). And all are invited as though the will was free
(Matt. 11:29; John 7: 37; Rev. 22: 17).

10. Positive statcments of the Bible. Deut. 30: 19;
Josh. 24:15; 66: 3; Heb. 11:25; John 5: 40; and other
passages too numecrous to mention.

Thus we see that the moral agent must have intelligence,
conscience,and will.  'We cannot conceive of a being with any
moral character without these characteristics. Man is thus
a trinity in himself, and that is what constitutes him a man
in distinction from the animal creation. But this shows us
in the simplest form, and yet conclusively, in what sense man
way created in the image of God. The body does not make
the man, nor the instinct which is the image of the animal.
Holiness does not make the man, for one must be a man in
order to be holy. To be a governor and controller of things,
in which traits of man’s character some have imagined that
they saw the image of God, is not peculiarly human. Animals
govern each other. It is, in the things affirmed, that mar was
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created in the image of God. That is, that all those traits
which constitute the man and are necessary to his manhood
are scen in the Creator. These traits in God are infinite;
in man they are finite. The image of God was not in the
boliness of the man, in the kingship, nor in the body of man,
but in the real and essential manhood. Intelligence, sense of
right, and power of choice are essential to manhood, and in
these, man is distinguished from all other beings upon earth,
and in these respects he is in the image of God.

SECTION 1IV.—HUMAN DESTINY.

DESTINY i3 the assignment of a thing or being to some
specific place and use. It may be unconditional, as the po-
sition of the sun, the changes of the scasons, and the compo-
sitions of air and water. Even in human nature there are
fixed laws which arc unconditional. This fatal assignment
belongs to the physical government of God; but there is a
destiny assigned to beings by infinite wisdom and goodness
with reference to which man can still exercise his choice. So
the moral laws of God indicate a Divire plan with reference
to the life, position, and use of man’s powers and faculties.

The real destiny of a being or thing is known by the na.
ture of such thing or being, and the nature of the circums-
stances and conditions in which it is placed. As, for in-
stance, when we cxamine the structure and contents of the
eye, see its mechanism and laws, and learn that it is not
adapted to hearing but is adapted to light and the objects
brought to view by light, we know just as well the design of
that eye as we know the design of the telescope or eye-glass.
So in the animal; we know the destiny of the fish by his
powers of motion and respiration. We know the destiny of
the bird by the structure of the organism and the instincts
developed. So we know the destiny of man by looking into
his nature and the circumstances which surround him, and
the conditions of his life and happiness.
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1. He is a material being depending upon material objects
for nourishment and life, placed where these objects may be
secured by his labor and industry. And, therefore, we know
that he was placed here for the cultivation of the soil and
production of its fruits, and improvement of the earth’s sur-
face generally. And this involves his relationship to organic
matter and to the vegetable kingdom; that is, he is placed
here to cultivate the soil, produce the products, and enjoy
happiness by this means; and thus by subduing the earth
and reaping its fruits he meets his destiny.

2. Possessed of an animal nature, he is in close affinity
with the animal creation, and having intelligence he is thus
evidently destined to possess and rule the animal kingdom.
The voice of nature, and of animal nature, is but the echo of
the voice of the Creator, who said, “ Have dominion over the
fish of the sea, the fowl of the air, and every creeping thing
upon the earth.” He is destined in this to be the ruler over
the lower animals, to be a guide in their development and
improvement, and to enjoy the luxury and pleasure arising
from the relationship and use of animals. This is his des-
tiny,— the king of animals.

3. But no individual is individually developed without
gociety. Each man is in one sense a part of other men.
He cannot live alone if he would; he would not, if he could.
Being thus dependent upon his fellow-men, and where their
help is indispensable, he is evidently designed for society.
His destiny is to fill some place and part in human society
as really as the wheels of the factory have their destiny.
In the family is seen the first development of society, the
highest development of the individual. Destined to be a
member of the family, he is destined to do the work and du-
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